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Matthew 19:1-15 “Marriage and Faithfulness” September 10, 2017 

OT Lesson: Malachi 2:10-16  Brian M. Sandifer 

Jesus’ teaching on divorce, which is rooted in God’s creational design for marriage, is difficult to accept 

but demonstrates its goodness in the way it protects and provides for husbands, wives, and their children. 

God alone can give us his love, his faithfulness, and his empowering grace to have faithful marriages. 

Introduction – Why did I choose this passage? Because its teaching is extremely important but often 

neglected. And it addresses one particular ache that almost every single person has deep in their soul. 

I. Marriage is Good by Design 

A. Fitting companionship (v. 5) 

Quotation from Genesis 2:24. When a man leaves his father and mother to cleave to his wife, he 

transfers his most important human allegiance from parents to wife. “Two shall become one flesh” 

refers to the woman (created from the rib of man) returning to unite to the man from which she was 

created. Human beings were created by God as male and female. Man and woman are literally made 

to complement each other in their similarities and differences (1 Cor 6:16; 7:10-16). 

B. Unity in diversity (vv. 4, 6) 

Quotation from Genesis 1:27 and 5:2. The two (husband and wife) are no longer a single man and a 

single woman, but are in reality united in one flesh. From the moment they are married, they are 

unified in a way that no other human relationship is united. By design every marriage is ideally 

intended to be indissoluble. Unity in diversity. By the way, from the very beginning of the Bible, 

these verses in Genesis reveal God’s (not man’s) design and purpose for marriage. 

II. Marriage is Hard in Practice 

A. Selfish excuses (vv. 3, 7) 

In standard Jewish interpretation of the law, the husband had the right to divorce his wife upon simple 

declaration; no trial or appeal were required. All he had to do was give her a written statement of 

divorce and send her away! There were various “schools” that arose in the generation before Jesus 

that interpreted Deuteronomy 24:1-4 in different ways. For example, the liberal Hillel school 

supported divorce for almost any reason (emphasizing the word “something” in Dt 24:1). On the 

other side of the argument, the conservative Shammai school restricted grounds for divorce to sexual 

immorality, i.e., marital unfaithfulness (emphasizing the word “indecent” in Dt 24:1). By asking Jesus 

their question on divorce, his enemies set a trap. The Pharisees hope to confine Jesus to one of several 

schools of interpretation, make him choose sides in a theological controversy of their making, put a 

label on him, and squash his popularity with the crowds. Or even better, to trick Jesus into 

incriminating himself through a misinterpretation of the law. Or the jackpot, to get Jesus to espouse 

inflammatory views on marriage such that got John the Baptist arrested and executed! 

B. Hard hearts (vv. 8-9) 

1. Jesus was not trapped at all by the Pharisees’ rebuttal. He conceded that divorce was 

permitted under various circumstances for Israel. But Jesus argued this was a concession because 

of hard-hearted Israelites. A close reading shows Moses didn’t command divorce or give good 

reasons for divorce in Deuteronomy 24:1-4 (“something indecent” in verse 1 is presented as a 

cause of divorce not a ground for divorce). Rather Moses permitted, provided, and regulated the 

regrettable event of divorce because hearts get hard with sin! 
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2. Jesus says there is one biblically legitimate ground for divorce: sexual immorality, which 

translates the Greek porneia (cf. Mt 5:32). The lexical meaning is    unchastity, prostitution, 

fornication, or various kinds of unlawful sexual intercourse. Its semantic range includes adultery, 

incest, homosexuality, molestation, or indecent exposure.” How does adultery enter the 

discussion? Jesus makes it clear: without a biblically legitimate reason for divorce, remarriage 

after divorce is adultery for the offending party because marriage is a creation ordinance and is by 

nature inviolable. If sexual immorality breaks the one-flesh union between a husband and wife, 

then divorce and remarriage for the victim are permissible, although not ideal. 

III. Marriage is Gift for Life 

A. The call to marriage (vv. 10-12) 

If a person cannot accept God’s will for marriage, then the appropriate response is a celibate, single 

life. Jesus recognizes there are many who cannot accept the sexual ethic of abstinence that singleness 

requires. Jesus says there are three types of “eunuchs”. The small percentage of people who are born 

with a birth defect of the genitals and those who are castrated by others are the first two kinds of 

eunuchs that are the result of the ravages of living in a fallen world. But the third kind of eunuchs are 

those whose bodies are whole but who choose to live in celibacy like eunuchs (renouncing marriage 

and sexual activity) for the sake of God’s kingdom (Mt 22:30; Lk 14:26; 18:29; 1 Cor 7:8, 25-40). 

Jesus says those who can “accept” the last option (to live like eunuchs for the sake of the kingdom) 

should do so. But the Bible consistently affirms the goodness of being called to marriage as it pictures 

the wonderful, mysterious, and loving relationship between Christ and his Church (Gen 1:27-28; 

2:24; 9:7; 24:67; Ps 127:3-4; 128:3, 8; Jn 2:1-11; Eph 5:22-33; 1 Tim 5:14; Rev 19:7).  

B. The protection of the vulnerable (vv. 7-9) 

So if God loves marriage and hates divorce, why does he grant the concession of divorce and regulate 

it? (1) To protect the sanctity of marriage from “something indecent” that threatens to defile the 

relationship. (2) To protect both husbands and wives from each other when one divorces the other on 

legitimate grounds. (3) To document the status of the wife sent away in order to protect her reputation 

from accusations of being a harlot or a runaway adulteress. God’s law intends to protect the victims 

of divorce who are left vulnerable. So although God never requires divorce, he permits and tightly 

regulates it with permission only granted on very specific grounds to protect the vulnerable (cf. Mal 

2:14-16; 1 Cor 6:12). 

C. The fruit of godly offspring (vv. 13-15) 

Children are normally the happy heritage of those who are married. A child is an image-bearing, 

biological monument of that one-flesh union. Children are thus an intentional and appropriate fruit of 

marriage. Babies are a blessing not a burden (Mal 2:15)! Christians must observe and heed Jesus’ 

example in how he receives and blesses children. To Jesus, children must not be despised or kept 

away because they are very important. Why? They show adults the humility and trust required to 

enter the kingdom of heaven. Our little children are heirs of many kingdom blessings now, and they 

will realize these blessings in greater fullness as they grow up to the full measure of salvation. 

Conclusion – The blessing of faithfulness flows abundantly when we live within the bounds of God’s 

design for marriage. God designed men and women for a fit companionship that flourishes in a one-flesh 

unity in diversity. And he calls many (but not all) to marry in this earthly life. But if marriage is not in 

your future, don’t forget the greater reality that marriage points to. The higher marriage is to the Heavenly 

Bridegroom—Jesus Christ. Marriage is hard in practice because of sin. But Jesus loves sinners. He is 

faithful to all who come to him in repentance and faith. You were made for intimate personal relationship 

with him. So come to him regardless of your marital status for the gift of marriage and faithfulness that 

lasts beyond this life into eternity. 
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1 Original Language, Personal English Translation, and Textual Notes 

Verse Greek Literal Translation Textual Notes 

Mt 19:1 Kai. evge,neto o[te evte,lesen o ̀VIhsou/j tou.j 
lo,gouj tou,touj( meth/ren avpo. th/j 
Galilai,aj kai. h=lqen eivj ta. o[ria th/j 
VIoudai,aj pe,ran tou/ VIorda,nouÅ 

And when Jesus had finished saying these 
things, he departed from Galilee and came 
to the region of Judea beyond the Jordan. 

 

Mt 19:2 kai. hvkolou,qhsan auvtw/| o;cloi polloi,( 
kai. evqera,peusen auvtou.j evkei/Å 

And great multitudes followed him, and he 
healed them there. 

 

Mt 19:3 Kai. prosh/lqon auvtw/| Farisai/oi 
peira,zontej auvto.n kai. le,gontej\ eiv 
e;xestin avnqrw,pw| avpolu/sai th.n gunai/ka 
auvtou/ kata. pa/san aivti,anÈ 

And Pharisees came to him testing him and 
asking, “Is it permitted for a man to divorce 
his wife for any reason?” 

NET tc † Most MSS have either avnqrw,pw| 

(anthroÒpoÒ, "for a man" [so a2 C D W Q 087 

¦1, 13 33 Û latt]) or avndri, (andri, "for a 

husband" [1424c pc]) before the infinitive 
avpolu/sai (apolusai, "to divorce"). The latter 

reading is an assimilation to the parallel in 
Mark; the former reading may have been 
motivated by the clarification needed 
(especially to give the following auvtou/ 
[autou, "his"] an antecedent). But a few 

significant MSS (a* B L G 579 [700] 1424* 

pc) have neither noun. As the harder 
reading, it seems to best explain the rise of 
the others. NA27, however, reads avnqrw,pw| 
here. 

Mt 19:4 o ̀de. avpokriqei.j ei=pen\ ouvk avne,gnwte 
o[ti ò kti,saj avpV avrch/j a;rsen kai. qh/lu 
evpoi,hsen auvtou,jÈ 

And answering he said, “Have you all not 
read that he who created [them] from the 
beginning made them male and female?” 

 

Mt 19:5 kai. ei=pen\ e[neka tou,tou katalei,yei 
a;nqrwpoj to.n pate,ra kai. th.n mhte,ra 
kai. kollhqh,setai th/| gunaiki. auvtou/( 
kai. e;sontai oì du,o eivj sa,rka mi,anÅ 

And he said, “For this reason a man shall 
leave the father and the mother and be 
joined to his wife, and the two shall become 
one flesh. 

 

Mt 19:6 w[ste ouvke,ti eivsi.n du,o avlla. sa.rx mi,aÅ o] 
ou=n o ̀qeo.j sune,zeuxen a;nqrwpoj mh. 
cwrize,twÅ 

So they are no longer two but one flesh.  
Therefore what God has joined together, 
man must not separate.” 
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Verse Greek Literal Translation Textual Notes 

Mt 19:7 le,gousin auvtw/|\ ti, ou=n Mwu?sh/j 
evnetei,lato dou/nai bibli,on avpostasi,ou 
kai. avpolu/sai Îauvth,nÐÈ 

They said to him, “Why then did Moses 
command to give a certificate of divorce and 
to send her away?” 

NET tc † Although the majority of 

witnesses (B C W 078 087 ¦13 33 Û syp,h) 

have auvth,n (auteÒn, "her") after the infinitive 

avpolu/sai (apolusai, "to divorce"), a variant 

lacks the auvth,n. This shorter reading may 

be due to assimilation to the Markan 
parallel, but since it is attested in early and 

diverse witnesses (a D L Z Q ¦1 579 700 

pc lat) and since the parallel verse (Mark 
10:4) already departs at many points, the 
shorter reading seems more likely to be 
original. The pronoun has been included in 
the translation, however, for clarity. NA27 

includes the word in brackets, indicating 
reservations regarding its authenticity. 
 

avpolu/sai @auvth,n# {C}  It is difficult to decide 

whether auvth,n is an addition (as th.n gunai/ka 

undoubtedly is) to a concisely stated expression, 

or whether the word was deleted in order to 

assimilate the passage to the near-parallel in Mk 

10.4. Since the external evidence is likewise so 

nearly balanced, the Committee decided to retain 

the word enclosed within square brackets. 

~ Metzger’s Textual Commentary on the NT 

Mt 19:8 le,gei auvtoi/j o[ti Mwu?sh/j pro.j th.n 
sklhrokardi,an um̀w/n evpe,treyen ùmi/n 
avpolu/sai ta.j gunai/kaj um̀w/n( avpV avrch/j 
de. ouv ge,gonen ou[twjÅ 

He said to them, “Because of your hardness 
of heart Moses permitted you all to divorce 
your wives, but from the beginning it was 
not so. 

NET tc A few important MSS (a F pc) 

have the name "Jesus" here, but it is 
probably not original. Nevertheless, this 
translation routinely specifies the referents 
of pronouns to improve clarity, so that has 
been done here. 

Mt 19:9 le,gw de. um̀i/n o[ti o]j a'n avpolu,sh| th.n 
gunai/ka auvtou/ mh. evpi. pornei,a| kai. 
gamh,sh| a;llhn moica/taiÅ 

And I say to you all that whoever divorces 
his wife except for sexual immorality, and 
marries another, commits adultery.” 

 

Mt 19:10 Le,gousin auvtw/| oì maqhtai. Îauvtou/Ð\ eiv The disciples said to him, “If such is the NET tc † Some significant witnesses, along 
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Verse Greek Literal Translation Textual Notes 

ou[twj evsti.n h ̀aivti,a tou/ avnqrw,pou meta. 
th/j gunaiko,j( ouv sumfe,rei gamh/saiÅ 

relationship of a man with his wife, it is 
better not to marry.” 

with the majority of later MSS (î25 C D L W 

Z 078 ¦1, 13 33 Û lat sy samss bo), read auvtou/ 

(autou, "his") after maqhtai, (matheÒtai, 

"disciples"), but this looks to be a clarifying 
reading. Other early and important 

witnesses lack the pronoun (î71vid a B Q e 

ff1 g1 sams mae), the reading adopted here. 
NA27 includes the pronoun in brackets, 
indicating doubts as to its authenticity. 

 

maqhtai. @auvtou/# {C} Although the combination 

of a B Q ite copsams in support of the shorter 

reading is noteworthy, the Committee was 

impressed by the possibility that the presence of 

auvtw|/ before maqhtai, prompted some copyists to 

delete auvtou/. It was thought best, therefore, to 

retain the word enclosed within square brackets. 

~ Metzger’s Textual Commentary on the NT 

Mt 19:11 o ̀de. ei=pen auvtoi/j\ ouv pa,ntej cwrou/sin 
to.n lo,gon Îtou/tonÐ avllV oi-j de,dotaiÅ 

But he said to them, “Not everyone can 
accept this saying, but only to those to 
whom it has been given. 

to.n lo,gon @tou/ton# {C} On the one hand, since 

the general tendency of scribes is to make the 

text more explicit, e.g. by adding the 

demonstrative pronoun, the shorter reading, 

supported by B ¦1 and several early versions, has 

a certain presumption in its favor. On the other 

hand, however, the ambiguity of the reference of 

tou/ton in the context – does it refer to the 

deduction made by the disciples (ver. 11), or to 

the preceding exposition of Jesus (verses 4-9)? – 

may have prompted some scribes to delete the 

word. In order to reflect the balance of 

possibilities, the Committee decided to retain the 

word enclosed within square brackets. The 

reading of Q is obviously secondary. 

~ Metzger’s Textual Commentary on the NT 

Mt 19:12 eivsi.n ga.r euvnou/coi oi[tinej evk koili,aj For there are eunuchs who were born that NET tn The verb euvnouci,zw occurs twice in 



Matthew 19:1-15 Brian M. Sandifer 

Heritage Presbyterian Church 4 9/10/2017 

Verse Greek Literal Translation Textual Notes 

mhtro.j evgennh,qhsan ou[twj( kai. eivsi.n 
euvnou/coi oi[tinej euvnouci,sqhsan up̀o. 
tw/n avnqrw,pwn( kai. eivsi.n euvnou/coi 
oi[tinej euvnou,cisan eàutou.j dia. th.n 
basilei,an tw/n ouvranw/nÅ o ̀duna,menoj 
cwrei/n cwrei,twÅ 

way from the womb of a mother, and there 
are eunuchs who have been castrated by 
men, and there are eunuchs who have 
castrated themselves on account of the 
kingdom of heaven.  He who is able to 
accept, let him accept.” 

this verse, translated the first time as "made 
eunuchs" and the second time as "became 
eunuchs." The term literally refers to 
castration. The second occurrence of the 
word in this verse is most likely figurative, 
though, referring to those who willingly 
maintain a life of celibacy for the furtherance 
of the kingdom (see W. D. Davies and D. C. 
Allison, Matthew [ICC], 3:23). 

Mt 19:13 To,te proshne,cqhsan auvtw/| paidi,a i[na 
ta.j cei/raj evpiqh/| auvtoi/j kai. 
proseu,xhtai\ oi ̀de. maqhtai. evpeti,mhsan 
auvtoi/jÅ 

Then little children were brought to him that 
he might lay his hands on them pray.  But 
the disciples rebuked them. 

 

Mt 19:14 o ̀de. VIhsou/j ei=pen\ a;fete ta. paidi,a kai. 
mh. kwlu,ete auvta. evlqei/n pro,j me( tw/n 
ga.r toiou,twn evsti.n h ̀basilei,a tw/n 
ouvranw/nÅ 

But Jesus said, “Permit the little children 
and do not prevent them to come to me, for 
of such is the kingdom of heaven.” 

 

Mt 19:15 kai. evpiqei.j ta.j cei/raj auvtoi/j evporeu,qh 
evkei/qenÅ 

And laying his hands on them, he departed 
from there. 
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2 Exegetical Outline (verse summary) – Matthew 19:1-15 

V1. When Jesus finished his teaching, he left Galilee and came to the Transjordan region. 

V2. Large crowds followed Jesus from Galilee, and he healed them in Judea across the Jordan.  

V3. Now Pharisees approached Jesus with a test by asking him if it is lawful for a man to divorce 

his wife for any reason. 

V4. Jesus replied by asking the Pharisees if they have not read that God created them from the 

beginning male and female. 

V5. Then Jesus quoted Genesis 2:24 where it is says God made them male and female so that a 

man should leave his father and mother to be joined to his wife, and thereby the two shall be 

united in one flesh. 

V6. Thus Jesus concluded a man and his wife are no longer two but become one flesh, and 

therefore what God has united no man should separate. 

V7. Then the Pharisees sprung their trapping question, asking him why Moses commanded a 

man to give his wife a divorce certificate before sending her away.  

V8. Jesus explained that Moses permitted them to divorce their wives on account of their hard 

hearts, but that it wasn’t this way in the beginning. 

V9. Jesus proceeded to give his definitive teaching on divorce: that whoever divorces his wife, 

except for sexual immorality, and then marries another woman, commits adultery. 

V10. The disciples said that if this is nature of the relationship between a man and his wife, then 

it is better not to marry. 

V11. Jesus explained to his disciples that only those to whom it has been given are able to accept 

this saying. 

V12. By way of illustration, Jesus mentioned that there are many kinds of eunuchs (from birth, 

castrated by men, “castrate themselves” for the sake of God’s kingdom), and that for the man 

who is able to accept this saying, he must accept it. 

V13. Then little children were brought to Jesus for laying on of hands and prayer, but the 

disciples rebuked those who brought them. 

V14. Jesus objected to this rebuke, commanding his disciples to permit not prevent the little 

children to come to him, because to such little ones belong the kingdom of heaven. 

V15. And after Jesus laid his hands on the children, he departed from there. 
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3 Exegetical Outline (full) – Matthew 19:1-15 

I. Jesus answers a question on marriage regarding the grounds for divorce (vv. 1-12) 

a. When Jesus finished teaching in Galilee, he left and came to Transjordan Judea where 

he healed the large crowds who had followed him there (vv. 1-2) 

i. V1. When Jesus finished his teaching, he left Galilee and came to the 

Transjordan region. 

ii. V2. Large crowds followed Jesus from Galilee, and he healed them in Judea 

across the Jordan.  

b. The Pharisees try to discredit Jesus with a cleverly worded question about the 

grounds for divorce (vv. 3-9) 

i. V3. Now Pharisees approached Jesus with a test by asking him if it is lawful 

for a man to divorce his wife for any reason. 

ii. V4. Jesus replied by asking the Pharisees if they have not read that God 

created them from the beginning male and female. 

iii. V5. Then Jesus quoted Genesis 2:24 where it is says God made them male and 

female so that a man should leave his father and mother to be joined to his 

wife, and thereby the two shall be united in one flesh. 

iv. V6. Thus Jesus concluded a man and his wife are no longer two but become 

one flesh, and therefore what God has united no man should separate. 

v. V7. Then the Pharisees sprung their trapping question, asking him why Moses 

commanded a man to give his wife a divorce certificate before sending her 

away.  

vi. V8. Jesus explained that Moses permitted them to divorce their wives on 

account of their hard hearts, but that it wasn’t this way in the beginning. 

vii. V9. Jesus proceeded to give his definitive teaching on divorce: that whoever 

divorces his wife, except for sexual immorality, and then marries another 

woman, commits adultery. 

c. Jesus explains to his disciples who is able to accept this teaching on divorce (vv. 10-

12) 

i. V10. The disciples said that if this is nature of the relationship between a man 

and his wife, then it is better not to marry. 
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ii. V11. Jesus explained to his disciples that only those to whom it has been 

given are able to accept this saying. 

iii. V12. By way of illustration, Jesus mentioned that there are many kinds of 

eunuchs (from birth, castrated by men, “castrate themselves” for the sake of 

God’s kingdom), and that for the man who is able to accept this saying, he 

must accept it. 

II. Jesus demonstrates a principle of marriage regarding bringing little children to him (vv. 

13-15) 

a. Jesus rebukes his disciples when they attempt to prevent people from bringing little 

children to him (v. 13) 

i. V13. Then little children were brought to Jesus for laying on of hands and 

prayer, but the disciples rebuked those who brought them. 

b. Jesus teaches and demonstrates to his disciples that little children must be readily 

received, shown physical affection, and prayed for if Christians are to love those to 

whom God’s kingdom belongs (vv. 14-15) 

i. V14. Jesus objected to this rebuke, commanding his disciples to permit not 

prevent the little children to come to him, because to such little ones belong 

the kingdom of heaven. 

ii. V15. And after Jesus laid his hands on the children, he departed from there. 
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4 Exegetical Outline (abbreviated) – Matthew 19:1-15 

Exegetical Proposition: After Jesus finished teaching in Galilee, large crowds followed him to 

Transjordan Judea where he healed them and taught on the difficult-to-accept biblical grounds 

for divorce by emphasizing God’s original design for marriage and its outworking of loving 

acceptance of children because God’s kingdom belongs to them. 

I. Jesus answers a question on marriage regarding the grounds for divorce (vv. 1-12) 

a. When Jesus finished teaching in Galilee, he left and came to Transjordan Judea where 

he healed the large crowds who had followed him there (vv. 1-2) 

b. The Pharisees try to discredit Jesus with a cleverly worded question about the 

grounds for divorce (vv. 3-9) 

c. Jesus explains to his disciples who is able to accept this teaching on divorce (vv. 10-

12) 

II. Jesus demonstrates a principle of marriage regarding bringing little children to him (vv. 

13-15) 

a. Jesus rebukes his disciples when they attempt to prevent people from bringing little 

children to him (v. 13) 

b. Jesus teaches and demonstrates to his disciples that little children must be readily 

received, shown physical affection, and prayed for if Christians are to love those to 

whom God’s kingdom belongs (vv. 14-15) 
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5 Theological Outline – Matthew 19:1-15 

Theological Proposition: Jesus’ teaching on the biblical ground for divorce, which is founded on 

God’s original design for marriage, is difficult to accept but demonstrates its goodness in the way 

it protects little children (who are the fruit of marriage) so they will have unhindered access to 

Jesus as heirs of God’s kingdom. 

I. Jesus Christ’s teaching on the biblical grounds for divorce in light of God’s original 

design for marriage (vv. 1-12) 

II. Jesus Christ’s teaching on God’s kingdom privilege to come to him that even little 

children possess (vv. 13-15) 
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6 Notes on Matthew 19:1-15 

1. Possible OT readings. Gen 2:18-25; Dt 24:1-5; Ps 45; Song of Songs; Ezek 16; Ezek 23; Hos 

1-3; Mal 2:10-16 

2. Children’s sermon. How many of you get excited about outer space?  Do you dream about 

what it would be like to climb on a space ship and soar to distance galaxies? (Show photos of 

stars and planets.)  How cool would that be?  Did you know that some people have actually 

been to space?  Can you remember some of their names?  Neil Armstrong: he was the first 

person to walk on the moon.  How about a guy named Buzz?  No, not Buzz Lightyear!  Buzz 

Aldrin was the second person to walk on the moon.  Have you ever heard of a man named 

John Glenn?  John Glenn was one of the first people to go up in a rocket into space.  He was 

an American hero.  Well, later in his life when he was a U.S. Senator, my friend decided he 

wanted his little boy to meet John Glenn.  So they got in the car and drove up the road to 

Washington D.C. and visited the Congressional Office building to search for John Glenn.  

The first thing they did was try to get on the elevator, and when the door opened, do you 

know what happened?  Yep, John Glenn was standing right there!  And my friend got all 

nervous and giddy.  He said, “Senator Glenn, my boy wants to be an astronaut someday.  He 

never stops talking about going to space.  He wants to meet you.”  Now, as this little boy 

looked up at the big, important, astronaut hero John Glenn, what do you think John Glenn 

said?  Do you think he said, “I’m sorry, but I’m big and important.  I’m too busy to meet 

your son.”  Noooo.  ;-)  John Glenn smiled, picked up that little boy and said, “Hi little 

buddy!  How are you?  I am so glad to meet a future astronaut.”  John Glenn was a great 

man, and one of the things that made him great is that he loved little children.  Today’s Bible 

passage is about someone even greater than John Glenn.  You can probably guess that person 

is Jesus.  There was a time when Jesus, who was big and important, had lots of people 

following him, asking him to do important things like heal their sicknesses and diseases.  At 

the end of the day, Jesus was probably very tired.  But that’s when the moms and dads 

brought their little children to Jesus.  At first, Jesus’ disciples tried to stop them.  “No!  Jesus 

is much too busy and too important.  He doesn’t have time for little children.  Please go 

home.”  Now, what do you think Jesus said?  Jesus corrected his disciples.  He said, “Stop 

sending the little boys and girls away.”  And he walked up to one of them, picked him up, and 

said, “Hi little buddy!  How are you?  I am so glad to meet one of God’s special children.”  

And he picked up every one of them and played with them, and prayed for them, and held 

them in his arms with a big hug while he blessed them.  Isn’t Jesus wonderful?  He is very 

big and important.  And one of the things that makes Jesus so great is that he absolutely loves 

children.  One of the reasons he loves little children is because they have a simple and 

humble trust.  Did you know children have a lot to teach us grown ups?  You remind your 

mom and dad and the rest of us that God wants us to love and trust him like little children do.  

Jesus knows that if anyone is going to inherit the kingdom of God, he or she must approach 

God like little children do.  So when you grow up, don’t stop trusting and loving Jesus the 

way you do right now.  Because he loves all his children so much. 

3. Sermon theme: We all need to love and be loved.  We all need to know and be known by 

another person.  But we are afraid of betrayal, so we guard our hearts.  We jealously expect 



Matthew 19:1-15 Brian M. Sandifer 

Heritage Presbyterian Church 11 9/10/2017 

love and faithfulness in relationship, but we fail to give the same.  Only in God do we find 

the one who will always love us and be faithful to us. 

4. Matthew 19:1-9 is a conflict story in which the Pharisees attempt to trap Jesus with a trick 

question regarding divorce.  It’s a question about the interpretation of a disputed verse in the 

Mosaic law (Dt 24:1-4).  Jesus’ answer prompts a question about marriage from his disciples 

(Mt 19:10-12), and subsequently the disciples learn another lesson about the nature of the 

kingdom of heaven with little children as the illustration (Mt 19:13-15).  As with the 

Pharisees and disciples learning from Jesus, Christians must also learn of these from the 

Scriptures as we sit at the feet of Jesus Christ. 

5. In this passage Michael Green finds six strong points that Jesus makes about marriage. 

a. Marriage is designed by God.  Quoting the narrator of Genesis 2:24, Jesus ascribes 

the voice behind the voice as God’s. 

b. Marriage was meant to be complementary.  God made humans male and female.  This 

world is not unisex but binary.  Neither is this world populated with people of more 

than two genders.  Male and female complement each other and together form the 

complete image of God.  Homosexuality contravenes the complementarity God build 

between the two sexes. 

c. Marriage was intended to be a permanent union.  God made the two, male and 

female, “one flesh”.  The marital bond is meant to solidify the relationship and protect 

it from an “indecent threat” to the couple’s intimate union.  It seems that Green 

interprets Jesus as not allowing any fallen-world exceptions for divorce.  Thus he sets 

Matthew’s account against the parallel accounts in Mark and Luke that do not contain 

the exception clause.  Green believes Mark and Luke accurately record the words of 

Jesus while Matthew puts foreign words in Jesus’ mouth.  Unfortuately, at this point 

Green is denying the truth of God’s word in Matthew.  There is no evidence that the 

Matthean exception clause is anything but original to Matthew’s gospel.  Thus the 

issue of Scripture’s full inspiration and inerrancy is at stake.  In this way his reading 

is askew and he is too rigorous—more rigorous than Jesus or Paul!  Green is aware of 

this dilemma, so he circumvents it by interpreting Jesus’ teaching on marriage as an 

ideal, a goal, but not legislation—for legislation would require exceptions for hard 

cases.  But note the example of Jesus’ earthly father, Joseph, who as a “righteous 

man” first sought to quietly divorce his betrothed wife Mary when he learned that she 

was pregnant and presumably an adulteress.  If divorce is never permitted by Jesus, 

then even his own earthly father could not be considered a righteous man for 

considering giving Mary a certificate of divorce. 

d. Marriage is exclusive.  The man is united to his own wife.  He is not permitted to seek 

sexual union with any other (nor is she permitted the same), but must seek fulfillment 

in his wife as an imperfect expression of the loving union Christ has with his Church. 

e. Marriage represents and effects a fundamental transfer of allegiance from parents to 

spouse.  The new couple is a new unit and should be expected (and given the space 
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and freedom) to behave as such.  Marriage transforms the way a husband and wife 

keep the fifth commandment to honor their father and mother. 

f. Marriage is a gift and not for everyone, but most have the basic instinct to marry.  

There is a gift to be married, and there is a gift to be celibate.  Both are high and holy 

callings for the particularly people who have been so called. 

6. Vv1-15.  Parallel passage in Mark 10:1-16. 

7. V1. Judea beyond the Jordan (the Transjordan region or modern-day Jordan) is most likely 

Perea, which is the area just east of the Jordan river between Samaria and the Decapolis.  

Governed by Herod Antipas, Perea’s population was mostly Jewish.  It was time for Jesus to 

begin making his way for the last time to Jerusalem, for he had an appointment with a cross.  

But there were still lost sheep of the house of Israel whom Jesus needed to visit.  Thus he 

visited Perea. 

8. V2. It is clear from the account of large crowds (great multitudes) following Jesus that his 

fame and popularity has spread throughout the region of Galilee.  Surely his generous healing 

ministry has much to do with his attracting the masses.  His divine love attracted them like no 

other could. 

9. V3. NET sn The question of the Pharisees was anything but sincere; they were asking it to test him. 

Jesus was now in the jurisdiction of Herod Antipas (i.e., Judea and beyond the Jordan) and it is likely 
that the Pharisees were hoping he might answer the question of divorce in a way similar to John the 
Baptist and so suffer the same fate as John, i.e., death at the hands of Herod (cf. 14:1–12). Jesus 
answered the question not on the basis of rabbinic custom and the debate over Deut 24:1, but rather 
from the account of creation and God's original design. 

10. V3. But there were others not attracted by Christ’s love.  It seemed the more he loved sinners, 

the more his enemies hated Jesus.  Now we meet again a particular brand of his enemies—

the Pharisees. At this time in Jewish religious circles, the questions of the legitimate biblical 

grounds for divorce was a debated question. (Note Jewish teachers assumed the regrettable 

option of divorce is usually the husband’s choice by cultural custom).  In Jewish law the 

husband had the right to divorce his wife upon simple declaration; no trial or appeal were 

required.  Although if the husband were charge with abusing his wife, a court could force him 

to grant his wife a divorce.) There were various “schools” that arose in the generation before 

Jesus that interpreted Deuteronomy 24:1-4 (the only place in the Torah where the subject of 

divorce is addressed) in different ways. (See the Mishnah, Gittin 9.10 for examples of these 

interpretations at the time of Jesus.)  For example, the liberal Hillel school supported divorce 

for almost any reason—even burning his food while cooking it (emphasizing “something” in 

Dt 24:1) or if he found a woman more desirable (Rabbi Akiba of the Hillel school), whereas 

the conservative Shammai school restricted grounds for divorce to sexual immorality, i.e., 

marital unfaithfulness (emphasizing “indecent” in Dt 24:1).  (Note there is a Jewish tradition 

that in Messianic times the strict position of Shammai will become the standard.)  By posing 

the question to Jesus as a trap, a test, a temptation, the Pharisees hope to confine him to one 

of several schools of interpretation, make him choose sides in a theological controversy of 

their making, put a label on him, and squash his popularity with the crowds.  Or even better, 

to trick Jesus into incriminating himself through a misinterpretation of the law.  Or the 
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jackpot, to get Jesus to espouse inflammatory views on marriage such that got John the 

Baptist arrested and executed!  It is obvious they have no intention of learning from the Lord 

Jesus.  The reader notes that Satan was the first to tempt Jesus with test that were designed to 

trap him.  Now the Pharisees show they are similar to Satan, the original enemy of Jesus. 

11. V3. Here is Jesus’ dilemma.  If he sides with Shammai and forbids divorce except for 

adultery, then the men will be upset that he takes away a liberty they possess and were fond 

of.  If he sides with Hillel and liberalizes the grounds for divorce, we would alienate the 

stricter conservative Bible believers (not to mention the women!) who hold marriage as a 

sacred covenant.  If he declares himself against divorce altogether, then the Pharisees can 

readily portray him as an enemy of Moses and the law, and would disqualify him as the 

Messiah for impurity of doctrine in the eyes of the people. 

12. V3. Illustration: It’s interesting to note that people who theologically subscribed to the 

Shammai school outnumbered the Hillelites, but the more liberal Hillelite practice reflected 

the most dominant practice in society (cf. Sirach 25:26; Josephus, Antiquities 4.253; Life 415, 

426).  In other words, some theological conservatives were acting the hypocrites on the 

question of proper grounds for divorce.  There is nothing new under the sun!  It seems that as 

a whole, American evangelical culture (of which Reformed people are a subset) are saying 

they believe one thing about divorce (breaking the sanctity of the marriage covenant) but are 

willing to practice something different (no-fault divorce and divorce for any reason).  The 

statistics testify this is the case, and the only statistical exception that makes a difference is 

religious commitment and practice1. 

13. Vv4-6.  Here Jesus teaches positively what God ideally planned for marriage from the 

beginning.  It is clear he views these verses as not merely descriptive of the first couple but 

prescriptive as a divine ordinance.  Marriage as a divinely ordained institution is not to be 

altered or trifled with.  Otherwise his words would not mean anything to his audience. 

14. V4. Quotations from Gen 1:27; 5:2.  These verses reveal God’s design and purpose for 

marriage from the very beginning.  Note these OT quotes and the quote from verse 5 

illustrate Jesus’ view of the OT as divinely inspired.  The verses Jesus quotes are not 

attributed to any human speaking (“Therefore a man…”); Jesus attributes them to God.  Even 

though Jesus comes down in the Shammai camp, the strategy he employs to answer the 

question focuses on the nature and intent of marriage rather than divorce.  His answer, “have 

you not read,” would surely have been insulting to the educated Pharisees, and would have 

delighted the crowd who labored under the heavy burden of the Pharisaical law the teachers 

had imposed on the people.  It’s not an inquiry but a rebuke.  The Pharisees have a myopic 

view of the question.  They are not considering all the Scripture. 

15. Vv5-9.  For a confessional summary of the Bible’s teaching on marriage, divorce, and 

remarriage, see WCF 24 and WLC 139. 

                                                 

1 See https://www.thegospelcoalition.org/article/factchecker-divorce-rate-among-christians. Cited 31 August 2017. 
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16. V5. Quotation from Gen 2:24.  Here Jesus challenges the interpretation of other Bible 

teachers by appealing to another verse that contradicts those teachers.  When a man leaves 

his father and mother to cleave to his wife, he transfers his most important human allegiance 

from parents to wife.  In a sense the woman does the same thing—from parents to husband.  

“Two shall become one flesh” refers to the husband-wife couple consummating their 

commitment with sexual intercourse and intimate, loving fellowship.  Or perhaps the “one 

flesh” union refers to the woman (created from the rib of man) returning to unite to the man 

from which she was created.  Either way explains why marriage is a “one flesh” union.  The 

man and woman were created by God as male and female.  This is why they fit together by 

design in marriage.  Man and woman are made for each other, and marriage is made to unite 

them as one in a complementarian fashion (1 Cor 6:16; 7:10-16).  The only thing in the 

Garden of Eden that was not good was Adam being alone.  He could not find fellowship with 

the animals.  So God created Eve to fulfill Adam’s need and to complete God’s very good 

creation.  Marriage is designed to put a barrier around the husband and wife, and to remove 

all barriers between them.  Thus husband and wife belong to one another fully and to none 

other. 

17. V6. Jesus reiterates the point: the two (husband and wife) are no longer single man and single 

woman, but are in reality united in one flesh.  God has transformed their status from single to 

married (one flesh union).  From the moment they are married, they are unified in a way that 

no other human relationship is united.  At that moment the husband and wife have all the 

God-given rights and responsibilities that they did not have as singles.  This seems 

mysterious and confusing except when the fruit and fulfillment of their one flesh union is 

considered.  A child is a bodily specimen of the husband’s and wife’s one-flesh union.  

Nonetheless, the close loving marital relationship between the husband and wife is 

mysterious in many ways because it reflects the marital union of Jesus Christ and his cosmic 

bride the Church (Eph 5:31-32).  Note there is no hint that some married couples are 

excluded from God’s uniting them in one flesh.  Christian marriages and all other kinds of 

husband-wife marriages are all unions that God has joined in one flesh that is ideally 

indissoluble.  The logic is if God has joined a man and woman together into a one flesh 

marital union, who is qualified to separate them?  The answer is no one: not the husband, nor 

the wife, nor any other third party.  Jesus’ strategy in answering the Pharisees’s question is 

simple.  He transcends the divorce controversy by backing up the discussion to the beginning 

of creation to demonstrate God’s original design and purpose for marriage.  From the start, 

marriage was to be a permanent bond between a man and a woman that mysteriously unites 

them as one flesh, it is consecrated by sexual intercourse (Gen 2:24), and it normally 

produces children as the new family grows.  Basically Jesus regards all divorce as a 

fundamental denial of God’s created order and of the nature of the institution of marriage. 

18. V6. Quotation: “Corruptions that are crept into an ordinance of God must be purged out by 

having recourse to the primitive institution.  If the copy be vicious, it must be examined and 

corrected by the original.” ~ Matthew Henry 

19. V6. Application: Note that marriage from the beginning was divinely appointed by God.  He 

is the architect and designer of marriage.  It is not a human or social construct.  Thus no man, 

woman, society, or government can change what God has established.  So-called same-sex 

marriage is not marriage at all.  Yes, they may be romantic, committed, domestic, sexual 
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relationships, but they are not true marriages.  Pastor Doug Wilson has aptly called these 

same-sex mirages because the appearance of some aspects of marriage may be present, but 

when examined closely the comparison to God-ordained marriage breaks down. 

20. V7. NET sn A quotation from Deut 24:1. The Pharisees were all in agreement that the OT permitted 

a man to write a certificate of dismissal and to divorce his wife (not vice-versa) and that remarriage 
was therefore sanctioned. But the two rabbinic schools of Shammai and Hillel differed on the grounds 
for divorce. Shammai was much stricter than Hillel and permitted divorce only in the case of sexual 
immorality. Hillel permitted divorce for almost any reason (cf. the Mishnah, m. Gittin 9.10). 

21. V7. The Pharisees had their rebuttal ready for Jesus.  It reveals their bankrupt spiritual state 

that they are more interested in the concession of divorce than the institution of marriage. 

Moses himself gave a command regarding the regulation of divorce.  Clearly they hoped to 

catch Jesus publicly contradicting Moses.  So there! 

22. V8. Jesus was not trapped at all by the Pharisees’ rebuttal.  He conceded that divorce was 

permitted under various circumstances for Israel.  But Jesus argued this was a concession 

because of hard-hearted Israelites.  Moses didn’t command divorce, and did not intend to 

give reasons for divorce in Deuteronomy 24:1-4 (not “something indecent in Dt 24:1 is 

presented as a cause of divorce not a ground for divorce), but permitted, provided, and 

regulated the event of divorce because of their hard hearts!  In other words, divorce might be 

permissible, but it can never be good.  When there is divorce, there is always sin involved.  

God’s law through Moses is intended to protect the victims (e.g. women) of divorce who 

were vulnerable left alone.  Having such laws is important because of the existence of sin and 

the inevitable breakdown on some marriages in a sin-filled society.  In fact, Israel’s dismal 

cultural value for the sanctity of marriage had to be specifically restrained by OT case law.  

Nevertheless it was not this way from the dawn of creation.  Before the giving of the Mosaic 

law it was not this way, and it should not be this way now among Jesus’ followers because 

the Mosaic law cannot annul what God established earlier, e.g., “in the beginning” (cf. Gal 

3:17).  Even when divorce is allowed, it is tightly regulated with permission only granted on 

very specific grounds but never required (cf. Mal 2:14-16; 1 Cor 6:12).  In the beginning 

God’s original design for marriage was clear and upheld to be permanent and lifelong.  The 

applicable truth for Christians today is that hard-heartedness is not a legitimate biblical 

reason for divorce.  As in Israel’s civil law, our civic laws by nature do not represent ours or 

God’s ideals but merely limits on human nature—and from a Christian perspective, on sinful 

human nature.  Here are three reasons why Moses gave the concession of divorce and 

regulated it. 

a. To protect the sanctity of marriage from something indecent that threatened to defile 

the relationship. 

b. To protect the woman from a husband who might send her away with just cause. 

c. To document the woman’s status as a legitimately divorce woman in order to protect 

her reputation from accusations of being a harlot or a runaway adulteress. 

23. V8. Application: Pastors do damage when they don’t explain what Jesus means by “hard 

heartedness” as the reason why divorce was permitted.  Jesus doesn’t intend to say that only 
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hard-hearted people will initiate divorce.  Jesus is making a point about the existence of hard-

hearted rebellion against God that existed among the people, which led to serious defilement 

of marriages.  “The presence of sin in the community meant that some marriages would be 

seriously defiled and irretrievably damaged, and God therefore provided divorce as a solution 

in those cases” (ESV Study Bible, 1860, fn 19:8).  In the church, Christians should not look 

for reasons to leave each other, but instead concentrate on how to stay together. 

24. V8. Application: A primary principle of this passage: Hardness of heart destroys community 

life; in God’s kingdom hard hearts are no excuse to neglect God’s ideals.  How do hard hearts 

destroy the community of marriage? 

a. A person with a hardened heart resists the will of God for the individual and for the 

marriage.  Selfishness trumps God’s way.  A hard hearts begins to break the one flesh 

union that God created. 

b. A person with a hardened heart resists opening himself to his wife (and vice versa).  If 

love commits to a spouse, then hate is the rejection of a spouse.  Whether for trivial or 

complex reasons, once commitment is withheld it turns gradually to rejection which 

violates the marriage union. 

c. A person with a hardened heart cannot receive or grant forgiveness.  Such a tragedy 

leads to the unforgiving spouse withdrawing to a fantasy world where sinful actions 

and attitudes are rationalized, where blame-shifting occurs and any contrary opinions 

are taken as personal attacks, where a kind of bitterness sets in that poisons all 

relationships.  This is the kind of person that refuses to repent, sometimes refusing to 

repent of any sin he is confronted with.  He refuses to accept and receive God’s 

forgiveness, and thereby refuses to grant it to others. 

d. A person with a wounded heart who has been sinned against by his spouse may 

develop a hardened heart if there is no help in forgiveness.  Every time his spouse 

sins against and hurts him, he hardens his heart further for emotional protection.  But 

this lack of trust leads to hardening against restoration and finally to an isolation that 

breeds seeking companionship elsewhere.  This is a common recipe for how a marital 

relationship is destroyed. 

25. V8. Quotation: “There is not a greater piece of hard-heartedness in the world than for a man 

to be harsh, and severe with his own wife…The law of Moses considered the hardness of 

men’s hearts, but the gospel of Christ cures it.  By the law was the knowledge of sin, but by 

the gospel was the conquest of it.” ~ Matthew Henry 

26. V8. Quotation: “With the arrival of the gospel of the kingdom, the reversal of the fallen order 

has begun, which means the redemption of marriages as well.  Hard hearts can be 

regenerated and the divorce certificate made obsolete.” ~ Michael Wilkens, Matthew, 644 

27. V9. The basic idea is clear: without a legitimate reason for divorce, remarriage after divorce 

is adultery because marriage is a creation ordinance and is by nature inviolable.  If adultery 

(forbidden in the seventh commandment) breaks the one-flesh union between a husband and 

wife, and thereby creates another one-flesh union with an illegitimate sexual partner, then 
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divorce and remarriage are permissible, although not ideal.  Why not ideal?  Because if there 

is confession and repentance, then an act of forgiveness (with appropriate checks, 

accountability, and boundaries) can work to restore the one-flesh union that God previously 

made when the husband and wife first married.  In antiquity, it made sense to characterize 

divorce as “committing adultery” because divorce was almost always for the purpose of 

remarriage.  Even so, the divorce itself may be metaphorically likened to a form of adultery 

just as faithless Israel was labeled a prostitute throughout the OT—especially in Hosea. 

28. V9. Jesus does provide one exception clause as a biblically legitimate ground for divorce: 

sexual immorality, which translates the Greek porneia (cf. Mt 5:32).  The lexical meaning of 

pornei,a is    unchastity, prostitution, fornication, or various kinds of unlawful sexual intercourse.  Its 

semantic range includes adultery and “whatever intentionally divides the marital relationship, 

possibly including, but not limited to, related sexual sins such as incest, homosexuality, 

prostitution, molestation, or indecent exposure.”2  Porneia is not the same as the Greek word 

for adultery (moicheia) that appears at the end of the verse.  Note Jesus says porneia is 

merely a ground to permit divorce.  The sin of porneia does not require divorce, which is 

contrary to the teaching of Hillel and Shammai (two contemporary Pharisaical schools) who 

required divorce for sexual immorality.  In fact, all other Greco-Roman views during Jesus’ 

time required divorce when a wife committed sexual immorality, leading to widespread 

injustice for women who suddenly found themselves divorced and unprotected from legal, 

economic, and social aspects.  Jesus teaches divorce is permitted not required when the one-

flesh union is broken through sexual immorality.  His aim is to reestablish and reaffirm the 

permanency of marriage.  Some have tried to parse Jesus’ teaching on divorce and remarriage 

but no alternative view fits the context naturally.  A summary of various incorrect 

interpretations that appeal to much less common meanings of the words rendered in the ESV 

as “divorce” and “sexual immorality”: 

a. Divorce in this context means separation.  The Greek word for divorce (apoluo) never 

means separation in contexts concerning marriage.  It always means divorce in these 

contexts.  Also the Greek word does not mean separation because in this context the 

Pharisees raise a question about the rabbinic discussion which was about the grounds 

for divorce not separation.  Since the Pharisees use the Greek word to mean divorce, 

it should be understood in this same context that Jesus doesn’t change the subject.  

Jesus also uses the word to mean divorce so he can answer the Pharisees’s question. 

b. Divorce but not remarriage is what is permitted. 

c. Porneia means only premarital/betrothal intercourse (fornication) or only incest.  The 

problem with this view is that porneia has a broader range of meaning in ordinary 

usage, referring to any sexual intercourse that is contrary to Scriptural moral 

standards.  Nothing in the context of Mt 19:1-15 hints that a restricted sense of 

porneia is understood. 

                                                 

2 Michael Wilkins, Matthew, 644; citing Craig Blomberg’s study on “Marriage, Divorce, Remarriage, and 

Celibacy.” 
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29. V9. The parallel passages in the synoptic gospels do not include the exception clause of 

sexual immorality (cf. Mk 10:11-12; Lk 16:18).  Why?  First, everyone familiar with Jewish 

disputes over divorce agreed that adultery was a legitimate ground for divorce.  Adultery was 

not in view in the contexts of Mark and Luke.  Perhaps Matthew includes the fuller account 

of Jesus’ teaching on divorce and remarriage because he wants to prevent misunderstanding 

in other contexts and/or he has an explicitly Jewish/Christian audience who need Jesus’ full 

teaching compared to the Jewish debates.  This is not unusual for Matthew to include 

exception clauses where none are recorded in other synoptic contexts (cf. Mt 16:4 || Mk 

8:12). 

30. V9. Quotation: Commentator William Hendriksen summarizes Jesus’ point about marriage 

and divorce in light of Moses’ requirement for giving the woman a certificate of divorce.  “It 

is one thing to say to a man, ‘If you don’t like your wife, go right ahead and divorce her.’  It 

is an entirely different matter to say, ‘If you are convinced that you have a good reason to 

reject your wife, you must at least provide her with a bill of divorce.  Besides, you better 

carefully consider what you are about to do; for if you subsequently regret what you have 

done it may very well be impossible for you to regain what you have lost.” ~ William 

Hendriksen, Matthew, 716 

31. V9. Application: The other NT permissible ground for divorce is abandonment.  This 

exception, along with adultery, both have in common the notion they are acts of marriage 

covenant violation that one party has no control over.  “The principle common to both 

passages seems to be that believers should never break their marriage covenant, but that 

neither are they ultimately responsible for the other partner doing so” (NIV Cultural 

Backgrounds Study Bible). 

32. Vv10-12. In the minds of some, Jesus’ teaching on the grounds for divorce is very strict.  But 

it is the biblical teaching.  A better way to look at it is that the Bible’s teaching on marriage is 

in accord with the way God’s world works and it is aligned with God’s blessing.  So if a 

person cannot accept this regulation, then the appropriate response is a celibate, single life.  

According to Jesus, singleness is a valid and appropriate alternative for those who, by the lot 

they have been given in life, are literal or figurative eunuchs.  Also compare the adultery 

exception to Paul’s similar exception (1 Cor 7:7-8, 26, 32-35). 

33. V10. Application and Quotation: Since Jesus’ position on divorce and remarriage is stricter 

than the two most common Pharisaical approaches, it is no wonder Jesus’ disciples conclude 

it may be better not to marry at all in order to avoid sin or an unhappy marriage.  Even so, 

their cynical snap judgment is an overreaction.  It seems the disciples reason that the liberty 

of divorce is good for preserving peace-of-mind in the married state.  Perhaps they wonder 

who in their right mind would voluntarily enter into the most intimate and costly of human 

relationships via covenant without an escape clause.  Here Matthew Henry’s advice is sound 

and sober: “It is a foolish, peevish thing for men to abandon the comforts of this life, because 

of the crosses that are commonly woven in with them.  No, whatever our condition is, we 

must bring our minds to it, be thankful for its comforts, submissive to its crosses, and make 

the best of that which is.  If the yoke of marriage may not be thrown off at pleasure, it does 

not follow that therefore we must not come under it; but therefore, when we do come under 
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it, we must resolve to comport with it, by love,, and meekness, and patience, which will make 

divorce the most unnecessary undesirable thing that can be.” 

34. V11. Jesus acknowledges that marriage is not for every man.  “This word” is best understood 

as referring to “it is better not to marry” from verse 10.  To some singles God has given the 

gift of celibacy, but Jesus recognizes there are many who cannot accept the sexual ethic that 

singleness requires.  What the disciples have said (“it is better not to marry”) is technically 

true, but only for those to whom it (the saying “it is better not to marry”) has been given 

(e.g., eunuchs and those who choose to live like them).  One application is that committed, 

consecrated virginity/celibacy (not to be confused with self-mutilation; condemned at the 

First Ecumenical Council in AD 325) is an acceptable alternative to marriage (cf. 1 Cor 7:6-

9). 

35. V12. Jesus did not want his disciples focused and fixated on the biblical grounds for divorce 

when considering the prospect of marriage or their own marriages.  He didn’t want them to 

consider divorce an “out” because then they would cease having a serious attitude toward 

marriage. 

36. V12. Notice the examples of gifted singles Jesus employs: eunuchs!  In the Greco-Roman 

world, eunuchs were ridiculed as effeminate or half-men.  Jewish people abhorred castration, 

and OT law excluded eunuchs from covenant worship (Dt 23:1).  Who has the “gift of 

singleness” according to this passage?  Castrated men.  Even so, it is probably appropriate to 

draw application from this passage for single people.  The celibate sexual ethic applies to 

singles who choose to be single, to singles who wish to be married, and to singles who find 

themselves prevented from marriage through various circumstances beyond their control.  In 

Jesus’ words, there are three types of singles (“eunuchs”).  Those who were born with a birth 

defect; those who are castrated by others; and those who are not castrated but choose to live 

in celibacy like eunuchs (renouncing marriage and sexual activity) for the sake of God’s 

kingdom (Mt 22:30; Lk 14:26; 18:29; 1 Cor 7:8, 25-40).  This third class consists of 

metaphorical eunuchs.  It was unthinkable in the Jewish mind that a man would mutilate his 

own sexual organ.  Jesus says that those who can “accept” the last option (to live like 

eunuchs for the sake of the kingdom) should do so.  Celibacy is acceptable, legitimate, and 

under certain circumstances recommended.  But it is not elevated over the option of 

marriage.  “Celibacy embraced for the sake of the kingdom is a model of single-minded 

focus on Christ as the center of life” ~ Didache Bible.  Jesus was not denigrating marriage, 

but recognizing that forgoing marriage gives a person more freedom for ministry.  This puts 

Jesus at odds with the mainstream Jewish position of his day, and at odds with the cult of 

virginity/celibacy that developed in early Christianity.  Jesus affirms the dignity of both the 

married and single, and the goodness of chastity in both marriage and singleness.  He 

presents neither as a higher spiritual office over the other.  The Bible is consistent in its 

affirmation of the goodness and high calling of marriage (Gen 1:27-28; 2:24; 9:7; 24:67; Ps 

127:3-4; 128:3, 8; Jn 2:1-11; Eph 5:22-33; 1 Tim 5:14).  Marriage is even a picture of the 

beautiful loving relationship between Christ and his Church (Rev 19:7). 

37. V12. Quotation: “Whoever denigrates marriage also diminishes the glory of virginity,” and 

“whoever praises it makes virginity more admirable and resplendent” ~ John Chrysostom, De 

virg., 10, 1: PG 48, 540. 
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38. Vv13-15.  This section on children and God’s kingdom is similar to the previous section on 

marriage and divorce in this way: both are instances of Jesus reversing the prevailing societal 

norms to demonstrate the right-side-up values of God’s kingdom.  It is not an accident that 

Jesus’ teaching on children and the kingdom of heaven follows closely on the heels of his 

teaching on marriage and divorce.  Children are normally the happy heritage of those who are 

married.  Children are thus a blessing and not a burden.  Christians must observe and heed 

Jesus’ example in how he received and blessed children.  To Jesus, children must not be 

despised or kept away because they are (present tense) important and indicate the way into 

the kingdom of heaven.  The present tense indicates that these little children possess all 

blessings of salvation now, and they would realize these blessings in great fullness as they 

grew up, and finally they would receive these blessings perfectly in heaven. 

39. V13. The background to help understand the disciples rebuking parents bringing their 

children to Jesus is this—in antiquity children were viewed as second-class citizens.  For 

example, the Dead Sea community excluded children from its assembly.  In the minds of the 

disciples, a great rabbi like Jesus should not be bothered with the distraction of little children.  

He’s too important, and he cannot be bothered since he’s busy teaching and healing the 

masses (cf. 2 Kgs 4:27).  The disciples must have forgotten what Jesus had recently taught 

them about children (Mt 18:4-6).  But Jesus not only disagrees, he rebukes his disciples for 

such a thought.  The children’s song “Jesus loves the little children” is gospel truth!  Laying 

hands on children was the traditional manner of blessing children in Israel, particularly when 

passing on a blessing to the next generation (cf. Gen 48:14; Num 27:18).  A person whom 

God had blessed could lay his own hands on another to prayerfully impart that blessing to 

him (cf. Gen 48:8-16; Acts 19:6). 

40. V14. Jesus commands his disciples to not hinder the little children (including babies and 

even infants) from coming to him.  Note that a man of God had the standing and authority to 

overrule his disciples from keeping a supplicant away (cf. 2 Kgs 4:27).  The children must be 

permitted to come to Jesus.  Why?  Jesus explains the kingdom of God belongs to such as 

little children, i.e., those with humble status.  This doesn’t mean that all little children are 

automatically saved.  Rather, Jesus is referring to the manner in which little children often 

acknowledge their dependence on God.  Children serve as a metaphor of the humility 

required to enter God’s kingdom.  People who act like children in this way are able to come 

to Jesus with the right spirit, attitude, heart condition, and frame of mind.  The kingdom of 

heaven belongs to those who come to Jesus as a little child, with humble and simple trust.  

Little children who are by virtue of their age dependent people have a special claim to 

covenant blessings (cf. Mt 18:1-9; HC 74).  Their childlike faith stands in stark opposition to 

the arrogance and pride of the religious leaders who let their education, sophistication, and 

public standing get in the way of a simple faith needed to believe in Jesus as the Savior and 

Lord.  The lowly status of children, especially little children, is a model for Christian 

discipleship.  The children of believers are covenant children, rightful heirs of the kingdom 

of heaven, and belong to the visible church (Gen 3:15; 17:7; Ezek 16:20-21; Acts 2:39; Rom 

11:16; 1 Cor 7:14; cf. WCF 25.2; WLC 62). 

41. V15. Finally Jesus received the little children and laid his hands on them, probably 

conveying a blessing on the children (cf. Lk 4:40; 13:13).  The strength of a believer is found 

not so much by apprehending Christ, but rather in being apprehended by Christ—which is 
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something even the smallest child is capable of.  How comforting to rest in the assurance that 

Jesus owns us and our children for his own!  Only after Jesus received and lovingly blessed 

the children was he prepared to leave that place.  So when Jesus finished receiving and 

blessing the children, he departed from there. 

42. Quotation: “Jesus welcomed little children.  He did not drive them away.  He was irresistibly 

attractive to children—and that is one of the marks of a great person…It is interesting that the 

phrase do not hinder them became part of a baptismal formula for children in the second and 

third centuries.” ~ Michael Green, Message of Matthew, 206 

43. Application: Couples should decide against divorce from the very beginning of their 

marriage.  What does that mean?  It means you both agree that divorce is “not an option” and 

that you will work through your troubles based on mutual commitment to each other, to your 

marriage, and to God as the one who joined you together as a one-flesh union.  In my 

household we don’t even joke about divorce because it’s not funny.  If you sometimes find 

yourself chuckling at jokes about unfaithfulness, sexual immorality, or divorce, then you 

must admit they are “bad funny” and not “good funny.”  And we as Christians should not be 

laughing at any sort of “bad funny” humor.  What are some other practical tips? 

a. Agree that divorce is not a morally neutral “option” but a terrible and regrettable 

exception available only upon narrow, delineated biblical grounds (porneia or marital 

unfaithfulness, and desertion) when sin has entered the relationship and broken the 

one-flesh union.  Share God’s view of divorce.  He hates it because it breaks what he 

has created, and it brings family and community destruction to the third and fourth 

generation (cf. Mal 2:13-16).  Understand that divorce is allowed in such instances to 

protect the heart, life, and rights of the victimized spouse. 

b. Agree that marital counseling is always an option.  You may not agree when it’s time 

to go talk to someone else for help, but you should agree that counseling is not 

shameful and your marriage is not above it. 

c. Take the long and countercultural view.  In many ways Christians are rebuilding a 

culture of permanent, lifelong marriages that previous generations tore down.  

Anyone who has been through an unhappy season of marriage knows from 

experience that your friends will show whether they are allies or foes of your 

marriage.  So choose now your close, trusted friends—and choose wisely.  Choose 

friends with the courage to hold you accountable to pursue reconciliation and lifelong 

commitment when the world says dump him or her.  Take the long view for your 

children and grandchildren.  Remember the statistic that two-thirds of all marriages 

that endure an unhappy season find happiness their marriage 5 years later (Keller, 

Meaning of Marriage, 26) 

d. Read a foundational marriage book with your spouse.  Not a fluffy book, but a solid 

one that explores the theology of marriage before it addresses the practicalities of 

marriage.  Then talk about what you read.  This will remind you why you got married 

and what you are married for. 
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e. For those who are single, widowed, or divorced.  Recognize there are way too many 

unmarried people nowadays.  There are lots of sociological, economic, and 

psychological reasons for this phenomenon.  Jesus said it is better for some not to 

marry.  But most people aren’t eunuchs, or are willing and able to live in celibacy like 

one.  Therefore marriage is the better life track for most.  Despite what is encouraged 

in our culture, God’s word says it is not tolerable or permissible for a Christian to 

delay marriage but to give him or herself sexually to another while waiting for a 

better marriage candidate or until life and career are in order.  Ask yourself if your 

“list” (qualifications for a spouse) is overly restrictive.  Are you eliminating good 

candidates for marriage for superficial reasons?  Ask yourself whether the price 

you’re paying to maintain your lofty ideal of the perfect spouse or the desirable 

standard of living is actually worth it. 

f. Consider how to love your neighbor as yourself.  Could it be that there is someone in 

your life right now who wants to be married, who may be willing to say yes to you, 

who would make a wonderful godly spouse, but you’re not interested in marriage at 

this moment?  Could it be that God is providentially arranging two people to consider 

taking the plunge?  At least commit to pray about it and get the advice of someone 

you trust.  Remember that it is selfish and immature to avoid marriage because it is 

inconvenient or takes away your personal freedom.  Jesus teaches if you forsake one-

flesh marriage then you must whole-heartedly, and with singular devotion, throw 

yourself into being married to the Lord (cf. 1 Cor 7). 

g. Reject the view that divorce is the unpardonable sin.  Churches are full of people who 

have experienced in their own lives and in the lives of their families the sinful tragedy 

of divorce.  Recognize that reconciliation and restoration are God’s will for any sin, 

including those who have committed sexual sins such as unwarranted divorce.  

Divorced people must not be viewed as de facto second-class Christians or be 

branded with the stigma of permanent outcast status.  Of all people, Christians should 

be free to discuss the ways in which we’ve been touched by the tragedy of divorce—

and free to confess, own, and repent of our sins in the context of loving Christian 

community. 
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Administering the Lord’s Supper 
9/10/2017 

 

• Words of Christ ordaining this institution (Mt 26:26-30; Mk 14:22-25; Lk 22:15-20; 1 Cor 11:23-32) 

• After we look closely at a passage about marriage and faithfulness, and sing about God’s blessing of marriage, it 

draws our minds to the marriage supper of the Lamb.  Of course I’m referring to the feast that awaits us on the last 

day when our Bridegroom Jesus Christ returns on the great wedding day.  The Prince of Life will take the Church 

universal to himself, the one he loves and is ever faithful to, and we will feast like we’ve never feasted before. 

• The Lord’s Supper represents in sacramental signs and seals the promise of that great feast.  We break tokens of 

bread and take sips of the cup because this is God’s will for us now as we wait.  We remember as we wait what 

the bread and cup show forth.  The bread represents Christ’s body broken for you on the cross.  The wine 

represents Christ’s blood shed for you.  They are signs and seals of his faithfulness to death on behalf of his 

beloved.  Every time you take and eat of this food and drink by faith in Jesus, the blessings that belong to his 

betrothed are set upon your head like a crown.  You are spiritually nourished and continue to grow in grace, your 

union and communion with the Lord is confirmed, you testify and renew your thankfulness and promise to be 

faithfully engaged to God.  And you bear public witness of your mutual love and fellowship with all other 

members of the bride of Christ. 

• If you are one of God’s baptized children, having confessed your faith publicly, living a life of confession and 

repentance, and are connected to any church where the gospel of Jesus is faithfully preached, then you are 

welcome at the Lord’s table.  Take of the bread and cup to commune spiritually with our Lord. 

• Brief exhortation and fence the table: if you are not baptized, have not publically confessed the faith, are not 

connected to a particular branch of Christ’s Church, then please do not take and eat the bread and wine today, but 

instead take Christ—take him for better for worse, for richer or poor, in sickness and in health, til death bring 

you together forever. 

• Invitation to silent prayer for preparation (confess sin, acknowledge God’s love for you) 

• After allowing time for elders to come forward, close the silent prayer time with a brief prayer. 

 

 

 

 

 

 

 

 

 

 

 

 

The Lord Jesus Christ on the same night in which He was betrayed took bread; 

and when He had given thanks, He broke it, gave it to His disciples, as I, 

ministering in His name, give this bread to you, and said, “Take, eat; this is My 

body which is for you; do this in remembrance of Me.” 
o Reminder to hold the bread and eat together as a body since the one loaf represents Christ’s unified body. 

• Optional: read a scripture (Revelation 19:5-7) 

In the same manner, He also took the cup, and having given thanks as has been 

done in His name, He gave it to the disciples, saying, “This cup is the new covenant 

in My blood, which is shed for many for the remission of sins. Drink from it, all of 

you.” 
Reminder to drink from the cup as you are ready since Jesus shed his blood to save you. 




