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Isaiah 6:1-13 “Cleansed and Commissioned to be Holy” July 10, 2016 

NT Lesson: John 12:36-43  Brian M. Sandifer 

Even morally upstanding people are undone in the presence of God’s holiness, but thankfully he purifies 

people and sends them on mission. Although his assignments don’t always feel pleasant or fruitful in the 

moment, God’s purposes are always good in the end. Are you eager to be sent? 

Introduction – There is a yearning for a return to Eden, and a longing for heaven on earth. Why is this 

the case? I think because we hunger for the holy. 

Background – Judah’s King Uzziah reigned during a period of national prosperity. A godly and beloved 

king, the Bible records this noteworthy sin: he flouted God’s holiness when “his heart was lifted up” and 

thereafter usurped the role of priest by burning incense in the temple (2 Chr 26:16-21). Thus God made 

him a leper to reflect his unclean heart. Uzziah’s death signaled a turning point in the political landscape 

of the ancient Near East as the violent nation of Assyria would begin to rise as a world power. In this 

crisis of national unholiness and international upheaval God appears to Isaiah in a vision. 

I. The Trauma of the Holy 

A. A vision of God’s holiness (vv. 1-4) 

Isaiah, perhaps while practicing the routines of regular worship, is caught up in a vision that 

transports him to God’s heavenly temple where he experiences the overwhelming holiness that 

surrounds Almighty God. He sees the Lord enthroned on high. God appears so gigantic that the train 

or hem of his royal robe fills the whole temple. Circling above God in the air are six-winged 

seraphs—fiery angelic beings—that chant to each other “Holy, holy, holy is the LORD of armies; the 

whole earth is full of his glory.” No other place in the OT is any description, even of God’s character, 

raised to the power of three. The seraphs use two pairs of wings to cover their eyes and feet to shield 

themselves from God’s holiness. God’s holy voice and presence traumatize his surroundings too. 

B. Undone by God’s holiness (v. 5) 

Isaiah calls down a curse upon himself, “Woe is me.” Perhaps for the first time in his life, he gets a 

realistic and accurate assessment of his own moral purity. Like proud Uzziah, he has leprosy of the 

heart! He is undone (lost, doomed, destroyed, ruined). He sees the eternal King and is caught having 

morally filthy lips. Both personally and corporately he stands condemned. 

II. The Cleansing of the Unholy 

A. Temple sacrifice for sin (v. 6) 

Isaiah’s unholiness requires the work of temple sacrifice. One of the seraphs plucked a burning coal 

from the altar. Remember that once a year on the Day of Atonement burning coals were taken into the 

Most Holy Place (the inner sanctuary where God’s throne resided) in order to ignite the incense. It’s 

possible that in a beautiful act of poetic redemption, God completes the unresolved plight of Uzziah 

by touching the lips of another who finds himself unclean and undone in the temple, cleansing him 

with a fiery touch from the altar. The live altar coal encapsulates all the themes of atonement, 

propitiation, satisfaction, forgiveness, cleansing, and reconciliation. 

B. Personal atonement of sin (v. 7) 

No general atonement of impersonal pardon for sinners will do. His own unclean lips must be touched 

for atonement of his own sin. With lips cleansed, Isaiah finds assurance of personal forgiveness. He is 

now redeemed and qualified to proclaim the only hope for the world, the overruling grace of God. 
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This same grace is available to all who confess their own uncleanness before God (Isa 1:18). The 

perfect atonement that purifies Isaiah for serving the King is a symbol of the perfect sacrifice of God 

himself in his son Jesus Christ (Jn 1:29). 

III. The Mission of the Holy 

A. Faithfully declare God’s Word (v. 8) 

Next God commissions Isaiah as his prophet. God now enables and sends the one who had unclean 

lips like the leprous Uzziah (cf. Lev 13:45) to declare God’s message. God’s grace leads Isaiah from 

despair (“Woe is me!”) to confidence (“Here I am!”). He has entered God’s missionary society 

because God is a missional God. 

B. Even though most people will reject it (vv. 9-10) 

Isaiah’s prophetic and evangelistic ministry would not exactly be considered successful in the way we 

normally measure success. Here is the essence of Isaiah’s message: “Keep on hearing, but don’t 

understand; keep on hearing, but don’t perceive.” God’s intent is to present the gospel to his stubborn 

people to increase their guilt and sin when they reject him. Verses 9-10 are quoted and alluded to 

many times in the NT to explain that the gospel always has this effect (Mt 13:14-15; Jn 12:39-40; 

Acts 28:25-27; Rom 11:8; cf. WCF 5.6). The Lord Jesus said broad and well-trod is the path that 

leads to destruction, and narrow and less-taken is the way that leads to life (Mt 7:13-14). 

C. God will purify the world through judgment and grace (vv. 11-13) 

1. Isaiah is eager for his second assignment. “How long, O Lord?” God’s answer is not 

encouraging, but it is an expression of his holy character, and so it is good. Since Isaiah’s land 

and people are too far gone in their rejection of the Lord, God must execute the judgments of the 

covenant. In this case, a judgment of exile and desolation. God will send “humanity” far away 

from his presence in the God-forsaken Promised land. Yet in the end there will be redemption and 

salvation for Israel. Exile will not end in execution. 

2. God promises he will preserve a believing remnant. After judgment there will be a burst of 

divine grace that will ultimately prevail. Why does Isaiah intentionally set both judgment and 

grace side by side? Because both truths buoy the faithful to endure hardship and trial. Faith and 

holiness are not a promise of immunity from living in dark times. But in the midst of darkness the 

“holy seed” people who hope in the true Holy Seed (Jesus Christ; cf. Gal 3:16) have gospel hope 

that enables them to persevere in God’s mission. Even when the results are not pleasant or fruitful 

because they hope in God’s covenant promises (2 Cor 3:12; Col 1:5 1 Thess 1:3; 5:8; 2 Thess 

2:15-16). This is why you should hope in the sovereign grace of our holy-holy-holy God during 

seasons of widespread cultural impurity and worldwide instability. 

Conclusion – Are you shaken and afraid of rampant immorality that is tolerated, celebrated, and 

sometimes even approved by law? Are you filled with fear of the violence rocking our nation and the 

world? Look at Isaiah’s vision of Christ the Lord (Jn 12:41). He is so big, so holy, and so in-control of the 

whole world. The whole earth is full of his glory, despite most people’s stubborn refusal to see it. He will 

handle the world with judgment and grace. It’s the way he’s always done it, and he promises to finish the 

job. Pray for eyes to see, ears to hear, and a mind that perceives. When you begin to understand the Holy 

One whom Isaiah encountered in the heavenly temple, you will fear God more and the world less. The 

politics of fear will no longer traumatize you. Instead you’ll be undone by God’s holiness, but restored by 

Christ’s sacrificial grace. You’ll discover, again or perhaps for the first time, God’s call and commission 

on your life to be his holy ambassador, a messenger of the gospel of Jesus Christ. Humble, eager, and full 

of Christian hope. 
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1 Original Language, Personal English Translation, and Textual Notes 

Verse Hebrew Literal Translation Textual Notes 

Isa 6:1 a S eÞKi-l [; b veîy O y n "±doa ] -ta , h a ,ór>a ,w" Wh Y" ëZI[u %l,M ,äh ; ‘tA m -tn :v. B 
` lk'(y h eh ;-ta , ~ y a iîlem . wy l'Þ W vw> a F'_n I w> ~ r"å 

In the year of death of King 
Uzziah, I saw the Lord sitting on a 
throne, high and lifted up; and the 
train of his robe filled the temple. 

 

Isa 6:2 dx'_a , l. ~ y Ip :ßn "K.  vveî ~ y Ip :±n" K.  vveó Alê ‘l[;“M;m i  Ÿ~ y dIÜm .[o ~ y p i’r"f. 
` @p e(A[y > ~ y IT:ïv.b iW  wy l'Þg >r : h S ,îk;y > ~ y IT:±v.b iW  wy n "©p ' h S ,äk ;y > Ÿ~ y IT:åv.B i 

Above him stood the seraphs, 
each with six wings: with two he 
covered his face, with two his feet, 
and with two he flew. 

 

Isa 6:3 tAa +b 'c. h w" åh y > vAdßq ' vAd± q ' ŸvAdôq ' rm ;êa 'w> ‘h z<- la , h z<Ü a r"’q 'w> 
` Ad)Ab K. # r<a "ßh '- lk'  a l{ïm . 

And this one called to that one and 
said, “Holy, holy, holy is the LORD 
of hosts; the whole earth is full of 
his glory!” 

NET tn Some have seen a 
reference to the Trinity in the 
seraphs' threefold declaration, 
"holy, holy, holy." This proposal 
has no linguistic or contextual 
basis and should be dismissed as 
allegorical. Hebrew sometimes 
uses repetition for emphasis. (See 
IBHS 233–34 §12.5a; and GKC 
431-32 §133.k.) By repeating the 
word "holy," the seraphs 
emphasize the degree of the 
Lord's holiness. For another 
example of threefold repetition for 
emphasis, see Ezek 21:27 (Heb. 
v. 32). (Perhaps Jer 22:29 
provides another example.) 
 
NET tn Perhaps in this context, 
the title has a less militaristic 
connotation and pictures the Lord 
as the ruler of the heavenly 
assembly. See the note at 1:9. 

Isa 6:4 ` !v'([' a leîM 'y I ty I B:ßh ;w> a rE+A Q h ; lAQßm i ~ y PiêS ih ; tAM åa ; ‘ W [n U’Y"w: And the foundations of the 
doorposts shook at the voice of 
him who called, and the house was 

NET tn On the phrase ~y Pi S ih ; 
tAM a; ('ammot hassippim, 
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Verse Hebrew Literal Translation Textual Notes 

filled with smoke. "pivots of the frames") see HALOT 

763 s.v. @s ;. 
Isa 6:5 y kin Oëa ' ‘~ y I“t;p ' f.-a m e(j . vy a iÛ y Kiä y tiy m eªd >n I-y ki ( y liä-y Aa ) rm ;úa ow" 

 h w"ïh y > %l,M ,²h ;- ta , y Kiª b ve _ Ay  y kiÞn Oa ' ~ y It;êp 'f. a m eäj . -~ [;  ‘%A tb .W 
` y n")y [e Wa ïr"  tAa ßb ' c. 

And I said, “Woe to me!  I am cut 
off in silence.  For I am a man of 
unclean lips, and I dwell in the 
midst of a people of unclean lips, 
for my eyes have seen the King, 
the LORD of hosts.” 

NET tn Isaiah uses the suffixed 

(perfect) form of the verb for 
rhetorical purposes. In this way 
his destruction is described as 
occurring or as already 
completed. Rather than 
understanding the verb as derived 

from h m;D ' (damah, "be 

destroyed"), some take it from a 

proposed homonymic root h md, 

which would mean "be silent." In 
this case, one might translate, "I 
must be silent." 

Isa 6:6 xq :ßl' ~ y Ix;êq ; l.m ,’B. h P'_c. rI A dßy "b .W ~ y p iêr" F.h ;-! m i ‘d x'a , y l;ªa e @['Y "åw: 
` x;Be( z>M ih ; l[ ;îm e 

Then one of the seraphs flew to 
me, and in his hand a burning coal 
he had taken with tongs from on 
the altar. 

 

Isa 6:7 ^n <ëwO[] rs 'äw> ^y t,_p 'f .-l[ ; h z<ß  [g :ïn " h NE±h i rm ,a Y öw: y Piê -l[; [G:åY: w: 
` rP'(ku T. ^ ßt.a J'x; w> 

And he touched my mouth and 
said, “Behold, this has touched on 
your lips; your guilt has been 
turned aside and your sin atoned 
for.” 

 

Isa 6:8 Wnl'_-% l,y E) y m iäW xl ;Þv.a , y m iî- t a , rm eêa o ‘y n "doa ] lAq Ü- ta , [ m ;úv.a ,w" 
` y nIxe(l 'v. y n Iïn >h i rm ;Þa ow" 

Then I heard the voice of the Lord 
saying, “Whom shall I send, and 
who will go for us?”  And I said, 
“Behold, me!  Send me!” 

 

Isa 6:9 Wa ïr>W Wny b iê T'-la ; w> ‘[ :“Am v' W [Üm .vi h Z<+h ; ~ ['äl ' T' Þr>m ;a 'w>  %leî rm ,a Yöw:  
` W[d") Te-la ;w > Aa ßr " 

And he said, “Go and say to this 
people: ‘Hear to hear, but do not 
understand; see to see, but do not 
perceive.’ 

 

Isa 6:10 h a ,’r>y I-!P, [ v;_h ' wy n "åy [ew> d BeÞ k.h ; wy n "ïz>a 'w > h Z<ëh ; ~ ['äh ' -b le  ‘! m ev.h ; 
` Al) a p 'r"ïw> b v'Þw" !y b i²y " Ab ïb ' l.W [m 'ªv.y I wy n "åz >a 'b .W wy n "÷y [eb . 

Make the heart of this people fat, 
and their ears heavy, and their 
eyes blind; lest they see with their 
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Verse Hebrew Literal Translation Textual Notes 

eyes, and hear with their ears, and 
understand with their heart, and 
turn and heal.” 

Isa 6:11 !y a eäm e ~ y rIø[' Wa ’v'-~ a i • rv, a ] d[;ä rm ,a Yo³w: y n "+ doa ] y t; Þm '- d[; rm ;§a ow" 
` h m'(m 'v. h a ,îV 'T i h m 'Þd"a ]h 'w > ~ d"êa ' !y a eäm e ‘~ y Tib 'W b veª Ay 

Then I said, “Until when, Lord?”  
And he said, “Until the cities lie 
desolate and nothing dwells, and 
the houses without man, and the 
land is a desolate waste, 

 

Isa 6:12 ` # r<a ")h ' b r<q <ï B. h b 'ÞWz []h ' h B'îr :w> ~ d "+a 'h '- ta , h w"ßh y > q x;î rIw> and the LORD has sent mankind 
far away, and the abandoned 
places are many in the midst of the 
land. 

 

Isa 6:13 rv,Ûa ] !A Lªa ;k'w > h l'äa eK ' r [e_b ' l. h t'äy >h 'w> h b 'v'Þ w> h Y"ë rIfI å[] ‘ HB' dA[ï w> 
` HT'(b .C;m ; vd<q oß [r ;z<ï ~ B'ê tb ,C,äm ; ‘t k,L,’v ;B. 

And though a tenth remain in it, it 
will return to be burned like the 
terebinth and the oak, whose 
stump remains when it is felled, so 
the holy seed is its stump. 

NET tn The Hebrew text has 
"which in the felling, a sacred pillar 

in them." Some take tb,C,m; 
(matsevet) as "stump," and 
translate, "which, when chopped 
down, have a stump remaining in 

them." But elsewhere t b,C, m; 
refers to a memorial pillar (2 Sam 
18:18) and the word resembles 

h b'C,m; (matsevah, "sacred 

pillar"). ~B' (bam, "in them") may 

be a corruption of h m'B' (bamah, 

"high place"; the Qumran scroll 

1QIsaa has h mb). r v,a </H>  ('<I>ASH ER </I>, 
"WHICH" ) BECOM ES A PR OBL E M  IN 

THIS CAS E, B UT ON E M IGHT  EM END  
THE FOR M  TO <H> HR 'VEA<R B R >K.W</H> 
(<I>UK® ASHERAH, "OR LIKE AN 

ASHERAH POLE") AND 
TRANSLATE, "LIKE ONE OF 
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Verse Hebrew Literal Translation Textual Notes 

THE LARGE SACRED TREES 
OR AN ASHERAH POLE." 
THOUGH THE TEXT IS 
DIFFICULT, THE REFERENCES 
TO SACRED TREES AND A 
SACRED PILLAR SUGGEST 
THAT THE DESTRUCTION OF A 
HIGH PLACE IS IN VIEW, AN 
APT METAPHOR FOR THE 
JUDGMENT OF IDOLATROUS 
JUDAH. "A HOLY OFFSPRING IS 
ITS SACRED PILLAR." IF 
MATSEVET IS TAKEN AS 
"STUMP," ONE CAN SEE IN 
THIS STATEMENT A BRIEF 
GLIMPSE OF HOPE. THE TREE 
(THE NATION) IS CHOPPED 
DOWN, BUT THE STUMP (A 
RIGHTEOUS REMNANT) 
REMAINS FROM WHICH GOD 
CAN RESTORE THE NATION. 
HOWEVER, IF IS TAKEN AS 
"SACRED PILLAR" MATSEVAH; 
SEE THE PREVIOUS NOTE), IT 
IS MUCH MORE DIFFICULT TO 
TAKE THE FINAL STATEMENT 
IN A POSITIVE SENSE. IN THIS 
CASE "HOLY OFFSPRING" 
ALLUDES TO GOD'S IDEAL FOR 
HIS COVENANT PEOPLE, THE 
OFFSPRING OF THE 
PATRIARCHS. IRONICALLY 
THAT "HOLY" NATION IS MORE 
LIKE A "SACRED PILLAR" AND 
IT WILL BE THROWN DOWN 
LIKE A SACRED PILLAR FROM 
A HIGH PLACE AND ITS LAND 
DESTROYED LIKE THE 
SACRED TREES LOCATED AT 
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Verse Hebrew Literal Translation Textual Notes 

SUCH SHRINES. UNDERSTOOD 
IN THIS WAY, THE IRONIC 
STATEMENT IS ENTIRELY 
NEGATIVE IN TONE, JUST LIKE 
THE REST OF THE PRECEDING 
ANNOUNCEMENT OF 
JUDGMENT. IT ALSO REMINDS 
THE PEOPLE OF THEIR 
FAILURE; THEY DID NOT 
OPPOSE PAGAN RELIGION, 
INSTEAD THEY EMBRACED IT. 
NOW THEY WILL BE 
DESTROYED IN THE SAME 
WAY THEY SHOULD HAVE 
DESTROYED PAGANISM.   
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2 Exegetical Outline (verse summary) – Isaiah 6:1-13 

V1. The prophet Isaiah narrates how in the year that Judah’s King Uzziah died, Isaiah had a 

vision of the Lord sitting on a high and lifted up throne, with the train of the divine robe filling 

the temple. 

V2. Isaiah saw above the Lord a number of seraphs standing; each had six wings, using a pair to 

cover his eyes, his feet, and to fly. 

V3. Each of the seraphs called to another that God is thrice holy as the LORD of hosts and his 

glory fills the whole earth. 

V4. Then the doorpost foundations shook and the house filled with smoke at the sound of God’s 

voice when he called out. 

V5. Isaiah called out “Woe is me” and exclaimed he is lost, a man of unclean lips who lives 

among people with unclean lips because Isaiah saw the LORD of hosts who is the King. 

V6. After this a seraph flew to Isaiah with a burning coal in his hand that he had retrieved with 

tongs from the altar. 

V7. The seraph touched Isaiah’s mouth and told him to see how the burning coal has touched his 

lips to that Isaiah’s guilt is removed and sin atoned for. 

V8. Then Isaiah heard God’s voice asking who will God send and who will go for God and the 

seraphs, to which Isaiah replied to God saying he is here and asking God to send him. 

V9. God told Isaiah to go and tell the people of Israel to keep on hearing but not understanding, 

and to keep on seeing but not perceiving. 

V10. God commissioned Isaiah to speak to the people in this way to make their heart fat, their 

ears heavy, and their eyes blind so they won’t see, hear, and understand clearly, and turn to God 

for healing. 

V11. Isaiah replied to God asking how long he should preach this message, and God answered 

Isaiah must continue until Israel’s cities like waste and uninhabited, until the houses are without 

people, and until the land lies in desolate waste. 

V12. God continued to answer Isaiah that he should preach this message until God removes 

mankind far away in exile and the places forsaken in the midst of the land are many. 

V13. God predicted that although a tenth of the people will remain in the land, the land will 

again burn like a terebinth or oak tree stump that remains after it is chopped down—the tenth is 

the holy seed which is like the tree stump. 
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3 Exegetical Outline (full) – Isaiah 6:1-13 

I. Isaiah’s vision of God’s holiness leaves him morally destitute in God’s presence (vv. 1-5) 

a. Historical setting for Isaiah’s vision of the Lord in the temple (v. 1) 

• V1. The prophet Isaiah narrates how in the year that Judah’s King Uzziah 

died, Isaiah had a vision of the Lord sitting on a high and lifted up throne, 

with the train of the divine robe filling the temple. 

b. Heavenly seraphs attending to the Lord (vv. 2-3) 

i. V2. Isaiah saw above the Lord a number of seraphs standing; each had six 

wings, using a pair to cover his eyes, his feet, and to fly. 

ii. V3. Each of the seraphs called to another that God is thrice holy as the LORD 

of hosts and his glory fills the whole earth. 

c. Isaiah is both awed and undone by glorious manifestations accompanying the Lord’s 

presence (vv. 4-5) 

i. V4. Then the doorpost foundations shook and the house filled with smoke at 

the sound of God’s voice when he called out. 

ii. V5. Isaiah called out “Woe is me” and exclaimed he is lost, a man of unclean 

lips who lives among people with unclean lips because Isaiah saw the LORD 

of hosts who is the King. 

II. God purifies Isaiah and calls him as a prophet (vv. 6-10) 

a. God’s seraph purifies Isaiah from his guilt and sin (vv. 6-7) 

i. V6. After this a seraph flew to Isaiah with a burning coal in his hand that he 

had retrieved with tongs from the altar. 

ii. V7. The seraph touched Isaiah’s mouth and told him to see how the burning 

coal has touched his lips to that Isaiah’s guilt is removed and sin atoned for. 

b. God calls Isaiah to an unpleasant prophetic ministry (vv. 8-10) 

i. V8. Then Isaiah heard God’s voice asking who will God send and who will go 

for God and the seraphs, to which Isaiah replied to God saying he is here and 

asking God to send him. 

ii. V9. God told Isaiah to go and tell the people of Israel to keep on hearing but 

not understanding, and to keep on seeing but not perceiving. 
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iii. V10. God commissioned Isaiah to speak to the people in this way to make 

their heart fat, their ears heavy, and their eyes blind so they won’t see, hear, 

and understand clearly, and turn to God for healing. 

III. The duration and result of Isaiah’s prophetic assignment (vv. 11-13) 

a. The duration of Isaiah’s prophetic assignment: until the land is desolate and the 

people are exiled (vv. 11-12) 

i. V11. Isaiah replied to God asking how long he should preach this message, 

and God answered Isaiah must continue until Israel’s cities like waste and 

uninhabited, until the houses are without people, and until the land lies in 

desolate waste. 

ii. V12. God continued to answer Isaiah that he should preach this message until 

God removes mankind far away in exile and the places forsaken in the midst 

of the land are many. 

b. The result of Isaiah’s prophetic assignment: God will preserve in the land a tenth of 

the people as his holy seed (v. 13) 

• V13. God predicted that although a tenth of the people will remain in the land, 

the land will again burn like a terebinth or oak tree stump that remains after it 

is chopped down—the tenth is the holy seed which is like the tree stump. 
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4 Exegetical Outline (abbreviated) – Isaiah 6:1-13 

Exegetical Proposition: When Isaiah saw a vision of the Lord in the temple he felt morally 

undone in God’s presence, but God purified Isaiah in order to call him to an unpleasant prophetic 

assignment that would continue until the people were exiled and the land lay desolate, although 

God promised to leave a tenth in the land as the holy seed. 

I. Isaiah’s vision of God’s holiness leaves him morally destitute in God’s presence (vv. 1-5) 

a. Historical setting for Isaiah’s vision of the Lord in the temple (v. 1) 

b. Heavenly seraphs attending to the Lord (vv. 2-3) 

c. Isaiah is both awed and undone by glorious manifestations accompanying the Lord’s 

presence (vv. 4-5) 

II. God purifies Isaiah and calls him as a prophet (vv. 6-10) 

a. God’s seraph purifies Isaiah from his guilt and sin (vv. 6-7) 

b. God calls Isaiah to an unpleasant prophetic ministry (vv. 8-10) 

III. The duration and result of Isaiah’s prophetic assignment (vv. 11-13) 

a. The duration of Isaiah’s prophetic assignment: until the land is desolate and the 

people are exiled (vv. 11-12) 

b. The result of Isaiah’s prophetic assignment: God will preserve in the land a tenth of 

the people as his holy seed (v. 13) 
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5 Theological Outline – Isaiah 6:1-13 

Theological Proposition: Even morally upstanding people are undone in the holy presence of 

God, but thankfully God purifies people through atonement and calls them into his service on 

assignments that don’t always feel pleasant or fruitful, although God’s purposes are always good 

in the end. 

I. Even people who are considered quite holy and morally pure compared to others would 

feel undone in God’s presence (vv. 1-5) 

II. Yet God purifies his people by atoning for their sin and guilt in order to call them into his 

service (vv. 6-10) 

III. But the particular service to which God calls his servants may not feel pleasant or 

fruitful; nevertheless God calls them to be faithfully obedient and to trust him for good 

results in the end (vv. 11-13) 
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6 Notes on Isaiah 6:1-13 

1. Possible NT readings. Lk 5:1-11 (Jesus calling Peter as a disciple); Lk 8:4-15 (parable of the 

sower; Jn 12:36-43 (Believe in Jesus the light while you see the light)  

2. Children’s Sermon.  Make a container of mud beforehand.  Welcome the children and notice 

out loud they all look clean in their church clothes.  Today’s Bible passage is about a man 

who found himself unclean.  Ask the kids if they want to touch the mud or even get their 

hands dirty.  Don’t let them wipe their hands on their clothes!  Do you think your parents are 

going to be happy with mud all over your hands?  Do you think you can come and stay in the 

house with unclean hands like that?  No.  What you need to do is get cleaned up.  Here are 

some hand wipes to get the mud off your hands and fingers.  Some of you are going to have a 

hard time getting clean.  Mud has a way of being dirty, right?  It’s hard to get clean when you 

are not clean, right?  Wouldn’t it be much worse if your lips were unclean?  (Smear mud on 

my lips, then perhaps lick my lips for gross-out effect.)  We might be able to wash our hands 

and clothes of this mud, but there is another kind of uncleanness that we cannot wash off 

ourselves.  Today’s Bible story is about a man named Isaiah who was the Lord’s prophet.  

People considered him a really great guy.  No one thought he was bad.  But when Isaiah 

found himself in God’s presence, he suddenly saw that he was truly unclean because of his 

sinful heart.  But God loved him so much he touched Isaiah so that all the uncleanness 

washed away.  And that’s not all, because God didn’t just make Isaiah clean, God set Isaiah 

apart for the special job of sharing God’s word with God’s people.  When God makes a 

person clean, he always sets him apart to be holy.  That is what God does for people today.  

He washes us clean from our sin, and then makes us holy so we can serve him.  Pay careful 

attention to the sermon today, and as you hear the details of how God cleansed Isaiah, how he 

made Isaiah holy, and how God made Isaiah his special servant, remember that God can 

cleanse you too and make you holy for his special purposes. 

3. Isaiah 6 is the prophet Isaiah’s call and commission.  Chapters 1-5 of Isaiah propose an 

overarching problem to the nation of Israel that the rest of the book attempts to resolve.  The 

problem is this: how may Israel with all its brokenness, rebellion, and sin become the kind of 

holy people the rest of the nations may look to for guidance and the word of the Lord for 

salvation.  Perhaps Isaiah delays narrating his call to the office of prophet until chapter 6 in 

order to propose his own experience as a microcosm of the answer.  Isaiah is impure and 

feels undone in the presence of a holy God.  Yet God cleanses him from his guilt and sin 

through an atonement derived from the altar of sacrifice, and then God commissions him to 

preach to the people.  The people will not repent or reform their ways, so the Lord will judge 

them by exiling his people from the land.  However, the Lord will preserve a remnant of a 

tenth of the populace to be his holy seed.  The central idea of this chapter is Grace Through 

Judgment for Isaiah.  Judgment and restoration. 

4. Why is Isaiah’s call and commission not at the beginning of the book?  Why in chapter 6?  

The best answer to this question sees Isaiah 1-12 as a unit, with the call narrative at the center 

and apex of this section of the book.  Chapter 6 is intimately related to the chapters that 

immediately precede and follow it.  Chapters 1-5 describe the general affluence, religious 
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apathy, and corruption in the nation of Israel.  Chapters 7-12 describe how the judgment God 

passed on Israel began to be specifically worked out in the history of Judah and Jerusalem.  

King Ahaz’s hardening is foreshadowed in Isaiah 6:9-10, and the faithless nation being cut 

off in chapters 7-11 is foreshadowed in Isaiah 6:11-12.  Thus Chapter 6 entails God’s answer 

to these problems.  God will judge the sins of Israel.  The time of reckoning has come on all 

those whose wealth and affluence has lulled them into a dull trance in which they are 

convinced that God only requires religious ritual.  But God will also purify a remnant 

through the grace of atonement for sin, giving birth to spiritual renewal and energy for 

Israel’s mission to be a holy kingdom of priests to the nations of the world. 

5. Lessons from the call and ministry of Isaiah.  God must soften hardened hearts in order to 

effectively confront sin while also comforting people.  Forgiveness of sin and encountering 

God’s holiness naturally leads to the desire to evangelize in sharing the message of 

forgiveness from a holy God.  God is perfectly just, holy, and loving—all at the same time.  

Death pervades this chapter (Uzziah the son of David, Isaiah as undone, fire of judgment 

from the altar, spiritual hardness akin to spiritual death, exile and desolation), but it never has 

the last word (the holy seed and living stump, Isaiah redeemed, fiery atonement giving new 

life, a remnant who will believe, return to the land and renewed hope).  Isaiah was a man 

with a grand vision of God (v1), a deep awareness of his total depravity (v5), a profound 

personal experience of the saving grace of God (v7), and a zeal to serve whatever the cost 

and result (v8). 

6. V1. The year that King Uzziah died is 740/739 BC.  Uzziah (aka Azariah; 2 Kgs 14:21; 2 Chr 

26:1) was a godly and beloved king whose major sin was flouting God’s holiness when “his 

heart was lifted up” and then usurped the role of priest by burning incense in the temple (2 

Chr 26:16-21).  Thus God made him a leper for the rest of his days.  Remember that a change 

of kings is cause for various commotions in a nation.  Fear of the future, national uncertainty, 

and power grabs are all common.  When Uzziah died the nation mourned their king who 

reigned more than 50 years (792-740 BC) during a period of national prosperity (2 Chr 26), 

and they would discover Uzziah’s successors were not as strong or effective.  Uzziah died a 

leper, unclean and estranged from the corporate worship of God in Israel.  His life thus 

appears an unresolved problem, and his life reflects and symbolizes the plight of the people.  

They also are dead, unclean, and estranged from their God.  Not only that, the death of 

Uzziah signaled a turning point in the political power of the ancient Near East.  Assyria 

would begin to rise as a world power, beginning the Age of Empires that would exercise rule 

and oppression for centuries over God’s people.  Not until the kingdom of the Messiah would 

destroy the last of these empires would this age of Assyria-Babylon-

Medo/Persia/Greece/Rome come to an end.  Isaiah was called as a prophet during a time of 

national turmoil. 

7. V1. Isaiah had a vision of the Lord, “high and exalted,” indicating God’s great mystery, 

greatness, and power (cf. Isa 52:13; 57:15; 1 Kgs 22:19-23; Ezek 1:4-2:1).  The NT uses this 

language for Jesus, attributing to him the titles of Messiah and Divinity, thus Isaiah saw at 

least a vision of the glorious preincarnate Son of God (Jn 12:38-41), but more appropriately a 

vision of Yahweh, the LORD.  His vision of the glory of God thus anticipates the glory of 

Christ in the NT (Jn 1:14; 12:41; Rev 4:2-10).  The eternal King who lives forever is still 

holding court in heaven, contrasting with King Uzziah who is laid to rest.  In the vision God 
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is sitting on a throne and the train of his royal robe (a long, flowing garment; cf. Rev 1:13) 

fills the temple. (Isaiah probably had the vision while in the earthly temple of the Lord.)  This 

is a majestic and immense image of divine kingship.  Just as the glorious divine train fills the 

temple, God’s glory fills the earth (v. 3).  The image is of a God who is much too gigantic for 

the temple to contain (Isa 66:1; 1 Kgs 8:27).  Note that God himself is not described as seen 

by Isaiah.  God is a spirit and no man may look into his glorious face and live (cf. Exo 33:20-

23).  If this is a vision of God in the heavenly temple, notice the earthly Jerusalem temple is 

patterned (imaged) after the heavenly temple (Heb 9:24: Rev 4:1-4).  The throne of God in 

the earthly temple (the ark of the covenant?) is the earthly representation of the Lord’s 

heavenly temple (Isa 66:1).  The earthly temple’s throne room is the intersection of the 

heavenly and earthly temples.  Isaiah is being caught up into the heavenly temple, an 

experience that other prophets shared (cf. Rev 4:1-8). 

8. Quotation: “Hence we learn a profitable doctrine, that whenever God grants any token of his 

presence, he is undoubtedly present with us, for he does not amuse us by unmeaning shapes, 

as men wickedly disfigure him by their contrivances.  Since, therefore, that exhibition was no 

deceitful representation of the presence of God, Isaiah justly declares that he saw him.” ~ 

John Calvin 

9. V2. NET tn Hebrew @r 'f '  (saraf, "seraph") literally means "burning one," perhaps suggesting that 

these creatures had a fiery appearance (cf. TEV, CEV "flaming creatures"; NCV "heavenly creatures 
of fire"). Elsewhere in the OT the word "seraph" refers to poisonous snakes (Num 21:6; Deut 8:15; Isa 
14:29; 30:6). Perhaps they were called "burning ones" because of their appearance or the effect of 
their venomous bites, which would cause a victim to burn up with fever. It is possible that the seraphs 
seen by Isaiah were at least partially serpentine in appearance. Though it might seem strange for a 
snake-like creature to have wings, two of the texts where "seraphs" are snakes describe them as 
"flying" (Isa 14:29; 30:6), perhaps referring to their darting movements. See the note at 14:29. 

10. V2. This is the only place in the Bible where the word “seraph” appears.  But note the living 

creatures that surround God’s throne in the book of Revelation are six-winged (Rev 4:6-9; 

15:8).  The origin of the Hebrew word for “seraph” (serapim means flames) suggests they are 

fiery angelic beings (Num 21:6, 8).  Fire is the chief biblical symbol of the holiness of God 

(Exo 3:2-5; 19:18). The wings that cover their faces imply they also cannot look directly at 

God due to his overwhelming glory.  The wings that cover their feet when they fly reflects 

their creaturely nature, perhaps referring euphemistically to their private parts which are not 

to be exposed in God’s presence (Exo 20:26).  Alternatively, the feet may refer to the 

direction of life, so covering the feet communicates disavowing going one’s own direction 

and instead taking direction from God.  For even a perfect, supernatural, and holy creature 

humbles himself before the absolutely holy God.  The wings with which the seraphim fly 

may indicate they surround the throne while performing multiple duties.  That these beings 

have six wings and surround the throne of God communicates they are supernatural creatures 

with remarkable power.  Iconography of angelic beings with six wings is common in the 

ancient Near East.  The ANE icons suggest seraphim may be winged cobras (Isa 14:29; 30:6), 

pictured in Egyptian art, associated with Syro-Phoenician thrones, and on 8th century Judean 

seals.  Their wings in such art are outstretched to protect the deity, but in Isaiah’s vision they 

are used to protect from the Lord’s holiness and glory. 
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11. V3. NET sn Or "The Lord who commands armies has absolute sovereign authority!" The basic 

sense of the word "holy" is "set apart from that which is commonplace, special, unique." In this 
context the Lord's holiness is first and foremost his transcendent sovereignty as the ruler of the world. 
He is "set apart" from the world over which he rules. Note the emphasis on the elevated position of 
his throne in v. 1 and his designation as "the king" in v. 5. At the same time his holiness 
encompasses his moral authority, which derives from his royal position. As king he has the right to 
dictate to his subjects how they are to live; indeed his very own character sets the standard for proper 
behavior. He is "set apart" from his subjects in a moral sense as well. He sets the standard; they fall 
short of it. Note that in v. 5 Isaiah laments that he is morally unworthy to be in the king's presence. 

12. V3. Triple repetition in the Hebrew is a unique superlative expression.  In this sense it is a 

super-superlative communicating the absolute truth of God.  Double repetition occurs 

sometimes, but only here in the OT is a word repeated three times.  They repeat this heavenly 

ritual indicating they are intoxicated with the Lord’s majestic glory and holiness.  Their 

response to God’s presence is the only appropriate response—reverence, service, and praise.  

God is absolutely holy (cf. Rev 4:8).  God’s holiness communicates absolute purity and 

separateness from the creation.  When Isaiah calls the Lord “the Holy One of Israel” it is a 

special designation that highlights his uniqueness and awesome splendor.  Isaiah uses the 

term 26 times in the book.  The “glory” of God means there is a certain weightiness and 

significance to God’s manifest presence among his people.  The whole earth is full of God’s 

glory.  This contrasts with the notion that God’s glory was only manifest in the Jerusalem 

temple, as if God’s glory could be contained and was only given forever to the Jewish people 

and not for the Gentiles.  Thus all the glory on earth ultimately belongs to God, not man (2 

Cor 4:17).  God’s glory was seen in the cloud in the wilderness (Exo 16:7, 10).  The glory-

cloud filled the tabernacle and temple (Exo 40:34-35; 1 Kgs 8:11) so the worshippers could 

see God’s glory (Exo 29:43; Pss 26:8; 63:2).  Someday the glory of the Lord in its 

eschatological fullness will fill the earth and this is the hope of God’s people (Num 14:21; Ps 

72:19; Hab 2:14; Isa 11:9).  On that day the whole earth will become the sanctuary of the 

Lord.  This may be the anticipatory cry of the seraphs in this verse (“may his glory fill the 

whole earth”).  Isaiah looks forward to the Lord’s glory filling the earth (Isa 11:10; 35:2; 

40:5; 58:8; 59:19; 60:1-2; 66:18).  The Lord’s glory as described in the OT was present with 

Jesus (Jn 1:14; 12:41; 2 Cor 3:18; 4:4-7).  The Lord Almighty is literally “Lord of hosts” or 

“Lord of armies” designating the Lord as divine warrior who commands his troops in heaven 

and earth (Isa 5:26; 9:6; 13:4; 24:16-14; 30:27; 40:10-11; 42:13, 25; 59:17; 66:15-16). 

13. Application: We also need a vision of God’s holiness.  In an age and culture that mocks the 

moral perfection of God and his word, we are tempted to remain silent when God is accused 

of being a moral monster.  Worst, we sometimes feel the temptation to revise our view of 

God to reimagine him according the prevailing spirit of the age.  Lots of things in life narrow 

and reduce our view of God.  Daily frustrations, the pressures of society and culture, our own 

shortcomings all function to make God seem less holy than he really is.  That is why we so 

desperately need a word from God to reorient our vision of God’s nature.  The Bible declares 

and describes God’s holiness.  When you get a vision of God in his moral perfection and his 

transcendent greatness, the prevailing and popular myopic view of God will lose its appeal.  

That kind of god cannot help you face your fears, your problems, or your sins.  A vision of 

the true God in all his holiness empowers us to deal with our fears, problems, and sins 

because they no longer loom so large.  They no longer have the power to swallow you up if 

your vision of God’s holiness and greatness is of biblical proportion.  For the Christian, 
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God’s holiness will humble you to the depths of your sinful heart and at the same time purify 

your mind and vision so you might worship and serve God from a totally forgiven heart.  

That is what the holiness and grace of Christ does for the Christian. 

14. Vv4-5.  God’s revelation of his holiness is terrible and disturbing to Isaiah.  The doorposts of 

the temple shook at the sound of God’s voice.  The temple filled with the smoke of God’s 

glory-cloud (Exo 19:16-18).  The first words out of Isaiah’s mouth are a prophetic woe aimed 

at himself!  His lips are unclean and unfit for praise in God’s holy presence.  His generation 

of people are unfit for God, and Isaiah is no better. 

15. V4. God’s glory causes his surroundings to tremble—communicating power, and majesty, 

and weightiness and glory.  Is this an image of inanimate objects praising God?  Even the 

stones cry out in praise of God (Lk 19:40).  Here is a theophany—a visible manifestation of 

God.  When God comes the cosmos is rearranged.  In this case, judgment against Israel is 

expressed in the earthquake, the smoke, and the Lord’s voice (Isa 13:13; 24:17-18; 29:6; 

30:26-31; Ex 19:18-19; 20:18-19; 1 Kgs 19:11-13; Ps 18:7-15; Ezek 20:47-48; Mic 1:3-4; 

Nah 1:3b-8; Hab 3:3-15).  Calvin thinks the smoke that often accompanies OT theophanies 

instructs the faithful regarding God’s hiddenness, and that we are not invited to peer through 

the mystery of God’s presence unless he reveals himself to us by parting the veil.  He also 

thinks the smoke (as cloud) is meant to strike terror and dread in us as it indicates the 

presence of an angry and terrible God (cf. Ps 92:7). 

16. V5. It is striking that Isaiah’s encounter with God does not sweep him up in rapturous delight 

but instead garners sheer terror.  Isaiah admits he is a man of unclean lips, which 

communicates his problem is rooted deep in his heart (cf. Mk 7:20-23).  “Unclean lips” is 

thus a synecdoche of Isaiah’s whole life.  His inner life (his heart and mind) may strive for 

holiness and purity, but his external words and actions refute his inner character when 

compared to God.  He cannot praise God as the seraphim do because he is morally unclean to 

the core.  His righteousness is wholly inadequate.  His human measure of holiness compared 

to other men cannot manipulate, impress, or appease God.  In the presence of God degrees of 

sin become irrelevant.  Isaiah recognizes this fact when he sees himself clearly unworthy in 

comparison to God’s holiness and glory.  Measuring his morality against his sinful peer is 

pointless in the presence of divine holiness.  Isaiah is not a holy man, but his impurity is 

representative of the people with whom he dwells (cf. Jdg 6:15; 1 Sam 9:21).  So Isaiah cries 

out with a “woe” upon himself, expressing a dire threat to his own life and the lives of his 

people. (This “woe” is the seventh in a series that Isaiah pronounces, the first six from 

chapter 5.)  He is undone and ruined in the presence of the thrice holy God (cf. Jdg 13:22).  

Why?  Not just because Isaiah is in God’s presence, but also because Isaiah has seen the 

King, the LORD Almighty!  In the year when Isaiah could no longer see Judah’s king 

Uzziah, Isaiah saw the one who is truly the King over all the heavens and the earth.  The very 

sight of God the holy King is enough to fatally threaten the sinner (cf. Gen 16:13; 32:30; Exo 

33:20; Isa 33:14). 

17. Quotation: “Whence comes it that men live, that is, imagine that they live, and are swelled 

with vain confidence in their wisdom or strength, but because they know not God? 

Accordingly, until God reveal himself to us, we do not think that we are men, or rather, we 
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think that we are gods; but when we have seen God, we then begin to feel and know what we 

are.” ~ John Calvin 

18. Quotation: “Even if the LORD hath begun to cleanse us, yet we ought to acknowledge our 

pollution, the remains of which always continue in our flesh. Hence also we ought to draw a 

universal doctrine, that the lips of all men are impure and polluted, till the Lord has cleansed 

them; from which it also follows, that human doctrines have an uncleanness which betrays 

them, and that there is nothing pure but what has come from God.” ~ John Calvin 

19. Application: Isaiah’s confession of sin encourages us to confess our sins before God and to 

value atonement for our guilt and sin.  Isaiah’s vision of God’s greatness and holiness 

encourages us to a lofty view of God.  How does our conception of God measure up to 

Isaiah’s.  If Isaiah was an outstanding man recognized among his own people for his moral 

holiness, how much more should we be overawed by the holiness of God. 

20. V6. Isaiah’s most felt need is cleansing of his lips because it reveals his pressing need for 

purification, atonement, and forgiveness.  Paradoxically this sets him apart from his 

unrepentant people, the same people he has just identified himself with, precisely because 

Isaiah acknowledges his lamentable unclean condition.  In the OT fire is not a cleansing 

agent but an expression of the active and dangerous holiness of God (Gen 3:24; Num 11:1-3; 

Dt 4:12, 33, 36).  The live coal that the seraph uses to purity Isaiah’s lips was probably taken 

from the bronze altar just outside the temple doors.  Only at the altar is the fire accepted as a 

substitute sacrificial death (Lev 17:11).  This live coal encapsulates all the themes of 

atonement, propitiation, satisfaction, forgiveness, cleansing, and reconciliation.  Isaiah 

receives all these spiritual benefits of grace through the effectual work of God in the live coal 

from the temple’s altar.  With lips cleansed, Isaiah finds assurance of personal forgiveness.  

On the Day of Atonement (Yom Kippur), the high priest carried live coals into the Holy of 

Holies (Most Holy Place) to ignite the incense (Lev 16:12).  On this occasion the high priest 

of Israel would offer a sacrifice to make atonement for his sins and the sins of the people. 

 

21. V7. Isaiah cannot remove his own guilt and sin.  He is completely at the mercy of God to 

atone for him.  Thankfully God has provided the means of purification from sin.  Sacrificial 

atonement is that means.  The perfect atonement that purifies Isaiah for service in the King’s 

court is the perfect sacrifice of God himself in his son Jesus Christ (Jn 1:29).  God’s seraph 

takes the live coal and touches Isaiah’s mouth (lips) with it.  This symbolizes the grace of 

personal atonement of guilt and sin, administered through the Levitical sacrificial system 

(Lev 1:4).  Isaiah’s guilt is now taken away, and his sin is now atoned for, sufficiently and 

instantly.  He is now redeemed and qualified to proclaim the only hope for the whole, the 

overruling grace of God.  God also touched Jeremiah’s mouth to commission him as prophet 

(Jer 1:9).  This same grace is available to every person (cf. Isa 1:18) who confesses his 

uncleanness before God, but the unrepentant people of Israel had cut themselves off from 

God’s grace by their arrogance. 

22. V8. NET tn Heb "for us." The plural pronoun refers to the Lord, the seraphs, and the rest of the 

heavenly assembly. 
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23. V8. Next God prepares to commission Isaiah as his prophet.  The one who had unclean lips, 

lips like the leprous Uzziah (2 Chr 26:21; cf. Lev 13:45), is now enabled to employ cleansed 

lips to declare God’s message.   God refers to “us” in this verse, either for himself in the 

royal plural, for his angelic court of seraphim, or for a latent reference to the Trinity (cf. Jn 

12:24; Acts 28:25).  There are two other important biblical references where God uses “us” 

when speaking of his activity (cf. Gen 1:26; 11:7).  God’s grace leads Isaiah from despair 

(“Woe is me!” in v.5) to confidence (“Here I am!” in v.8).  What a contrast!  Grace that 

triumphs over judgment is good news that empowers a formerly condemned man who is now 

forgiven to bold and zealous service.  As one who served in God’s court and proclaimed what 

he heard to kings and commoners, Isaiah discharged his prophetic duties (1 Kgs 22:19-20; 

Jer 23:18, 22).  As a true prophet, as were Micaiah (1 Kgs 22:19-20) and later Jeremiah (Jer 

23:18, 22), Isaiah is privy to the Lord’s heavenly council.  Isaiah has been brought near in 

order to be sent out.  He has entered God’s missionary society because God is a missional 

God. 

24. Application: Before we may be commissioned for useful work in the Lord’s service, we must 

like Isaiah be purified of our guilt and sin.  Only then are we equipped to say “Here I am, 

send me!”  No one is qualified to speak of the Lord’s atonement for sin and grace to 

empower until he has experienced this same purification from the Lord himself.  This means 

confession of sin and submitting to God’s purification plan are prerequisites to service and 

worship.  Letting God purify you may be painful, especially if you are struggling to let go of 

controlling your own life, but we must be purified if we are to represent the God who is holy 

and pure. 

25. Vv9-10. God’s terrible prophetic assignment for Isaiah.  No prophet or preacher who loves 

his people and desires their repentance and faith in the one true God would be excited about 

such a message.  Isaiah is faced with an unenviable, ironic dilemma.  The one thing his 

people need to see their sin and repent (the prophetic word of the Lord) is the very thing God 

ordains to harden their hearts for judgment!  Quotation: “The dilemma of the prophet is that 

there is no way of saving the sinner but by the very truth whose rejection will condemn him 

utterly.” ~ Derek Kidner, Isaiah, NBC.  Alas, the spiritual condition of Isaiah’s 

contemporaries is so depraved that God’s truth proclaimed through God’s prophet will only 

exacerbate their stubbornness, harden their hearts, and spur them on to more sin.  The idea is 

total inability to comprehend.  Their hardened character was described in the first chapters of 

Isaiah (Isa 1-5).  Thus God’s declared judgments on the people are sure to pass (cf. Jer 1:8, 

19; Ezek 2:3-4).  Their hard hearts are one aspect of God’s judgment on them.  He will give 

the arrogant and corrupt over to their hardness of heart and stopped ears even while Isaiah 

preaches to them until they taste all the bitter fruit of their indifference and rebellion.  What 

is the prophet to do when he message is sure to fall on deaf ears, blind eyes, and dull minds?  

He seals it up for a new generation to hear and heed the message (Isa 8:16-18).  Sometimes 

another generation will be the ones to hear and respond.  The NT frequently quotes or alludes 

to these verses (in the LXX) to explain why some people reject the gospel (Mt 13:14-15; Mk 

4:12; Lk 8:10; Jn 12:39-40; Acts 28:25-27; Rom 11:8).  The open and receptive heart is a gift 

of God’s grace, but the unregenerate heart finds the message only irritates and hardens him to 

God’s gracious purposes (cf. Isa 29:9-12; 42:18-25; 65:1-7; Jl 2:34; Jn 9:39; Acts 7:54; Rom 

11:7-10, 25; 2 Cor 2:15-16; 1 Pet 2:8).  Jesus’ prophetic ministry had a similar purpose and 

two-sided effect (Mt 13:13-15; Rom 11:7-10, 25). 
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26. Doctrine: WCF 5:6  As for those wicked and ungodly men whom God, as a righteous judge, 

for former sins, doth blind and harden,(1) from them He not only withholdeth His grace, 

whereby they might have been enlightened in their understandings, and wrought upon in their 

hearts;(2) but sometimes also withdraweth the gifts which they had,(3) and exposeth them to 

such objects as their corruption makes occasions of sin;(4) and, withal, gives them over to 

their own lusts, the temptations of the world, and the power of Satan,(5) whereby it comes to 

pass that they harden themselves, even under those means which God useth for the softening 

of others.(6)  

(1) Rom. 1:24,26,28; Rom. 11:7,8; (2) Deut. 29:4; (3) Matt. 13:12; Matt. 25:29; (4) Deut. 

2:30; 2 Kings 8:12,13; (5) Ps. 81:11,12; 2 Thess. 2:10,11; (6) Exod. 7:3; Exod. 8:15,32; 2 

Cor. 2:15,16; Isa. 8:14; 1 Pet. 2:7,8; Isa. 6:9,10; Acts 28:26,27. 

27. V10. NET sn Do we take this commission at face value? Does the Lord really want to prevent his 

people from understanding, repenting, and being healed? Verse 9, which ostensibly records the 
content of Isaiah's message, is clearly ironic. As far as we know, Isaiah did not literally proclaim these 
exact words. The Hebrew imperatival forms are employed rhetorically and anticipate the response 
Isaiah will receive. When all is said and done, Isaiah might as well preface and conclude every 
message with these ironic words, which, though imperatival in form, might be paraphrased as follows: 
"You continually hear, but don't understand; you continually see, but don't perceive." Isaiah might as 
well command them to be spiritually insensitive, because, as the preceding and following chapters 
make clear, the people are bent on that anyway. (This ironic command is comparable to saying to a 
particularly recalcitrant individual, "Go ahead, be stubborn!") Verse 10b is also clearly sarcastic. On 
the surface it seems to indicate Isaiah's hardening ministry will prevent genuine repentance. But, as 
the surrounding chapters clearly reveal, the people were hardly ready or willing to repent. Therefore, 
Isaiah's preaching was not needed to prevent repentance! Verse 10b reflects the people's attitude 
and might be paraphrased accordingly: "Otherwise they might see with their eyes, hear with their 
ears, understand with their mind, repent, and be restored, and they certainly wouldn't want that, would 
they?" Of course, this sarcastic statement may also reveal that the Lord himself is now bent on 
judgment, not reconciliation. Just as Pharaoh's rejection of Yahweh's ultimatum ignited judgment and 
foreclosed, at least temporarily, any opportunity for repentance, so the Lord may have come to the 
point where he has decreed to bring judgment before opening the door for repentance once more. 
The sarcastic statement in verse 10b would be an emphatic way of making this clear. (Perhaps we 
could expand our paraphrase: "Otherwise they might…repent, and be restored, and they certainly 
wouldn't want that, would they? Besides, it's too late for that!") Within this sarcastic framework, verse 
10a must also be seen as ironic. As in verse 9 the imperatival forms should be taken as rhetorical and 
as anticipating the people's response. One might paraphrase: "Your preaching will desensitize the 
minds of these people, make their hearing dull, and blind their eyes." From the outset the Lord might 
as well command Isaiah to harden the people, because his preaching will end up having that effect. 
Despite the use of irony, we should still view this as a genuine, albeit indirect, act of divine hardening. 
After all, God did not have to send Isaiah. By sending him, he drives the sinful people further from 
him, for Isaiah's preaching, which focuses on the Lord's covenantal demands and impending 
judgment upon covenantal rebellion, forces the people to confront their sin and then continues to 
desensitize them as they respond negatively to the message. As in the case of Pharaoh, Yahweh's 
hardening is not arbitrarily imposed on a righteous or even morally neutral object. Rather his 
hardening is an element of his righteous judgment on recalcitrant sinners. Ironically, Israel's rejection 
of prophetic preaching in turn expedites disciplinary punishment, and brings the battered people to a 
point where they might be ready for reconciliation. The prophesied judgment (cf. 6:11–13) was 
fulfilled by 701 B.C. when the Assyrians devastated the land (a situation presupposed by Isa 1:2–20; 
see especially vv. 4–9). At that time the divine hardening had run its course and Isaiah is able to 
issue an ultimatum (1:19–20), one which Hezekiah apparently took to heart, resulting in the sparing of 
Jerusalem (see Isa 36–39 and cf. Jer 26:18–19 with Mic 3:12).This interpretation, which holds in 
balance both Israel's moral responsibility and the Lord's sovereign work among his people, is 
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consistent with other pertinent texts both within and outside the Book of Isaiah. Isa 3:9 declares that 
the people of Judah "have brought disaster upon themselves," but Isa 29:9–10 indicates that the Lord 
was involved to some degree in desensitizing the people. Zech 7:11–12 looks back to the pre-exilic 
era (cf. v. 7) and observes that the earlier generations stubbornly hardened their hearts, but Ps 
81:11–12, recalling this same period, states that the Lord "gave them over to their stubborn hearts. 

28. V10. There is a chiastic pattern to the language (abc/cba || heart, ears, eyes, eyes, ears, 

hearts).  The resistance to Isaiah’s message points forward, anticipates, and explains the 

resistance to Jesus has he preached the gospel of the kingdom in the NT (Mt 13:11-17; Acts 

28:24-28; Rom 11:7-8).  In particular, consider Jesus’ parable of the sower (Mt 13:1-23; cf. 

Rom 11:7-10, 25) illustrates this truth about God’s word sown among the people.  Some 

seeds fall on the path, the rocky soil, and the thorny soil.  People who have such heart-soil 

will hear, see, and understand but without spiritual hearing, sight, or understanding.  The 

godly would hear, see, and understand (Isa 29:9-10, 18; 35:5; 42:7, 16-19; 43:8; 56:10; 

59:10).  Notice the Lord was ready to heal those who repented and turned to him, but not 

those who only wanted to avoid judgment and keep their sinful ways.  One day God’s people 

will be ready to see, hear, understand, repent, and believe (Isa 29:18; 35:5). 

29. Illustration & Quotation: “Those hearts which formerly were of brass or iron ought to be 

softened by it; how then is it possible that it can harden them, as I have already observed? 

Such blinding and hardening influence does not arise out of the nature of the word, but is 

accidental, and must be ascribed exclusively to the depravity of man. As dim-sighted people 

cannot blame the sun for dazzling their eyes with its brightness; and those whose hearing is 

weak cannot complain of a clear and loud voice which the defect of their ears hinders them 

from hearing; and, lastly, a man of weak intellect cannot find fault with the difficulty of a 

subject which he is unable to understand; so ungodly men have no right to blame the word 

for making them worse after having heard it. The whole blame lies on themselves in 

altogether refusing it admission; and we need not wonder if that which ought to have led 

them to salvation become the cause of their destruction” (Jn 12:39-40; Acts 28:27; Rom 

11:8). ~ John Calvin 

30. Vv11-12. Isaiah asks God how long he must preach such a foreboding message because he 

longed to preach plainly to the people so they might repent.  How long will God’s 

determination to judge and exile his people last?  When will it end?  God’s answer is not 

encouraging, but is wise.  Since Isaiah’s land and people are too far gone in their rejection of 

the Lord, the only hope to purify them of their sins is by amputation.  Exile of the people and 

desolation of the land will be the result.  Only such a drastic solution will cure the ailment of 

God’s people.  Yet there will be redemption and salvation for Israel.  Exile will not be 

execution.  Amputation will not be annihilation.  God will send “humanity” far away from 

his presence in the land so that the land is totally forsaken.  During Isaiah’s prophetic 

ministry from 740-701 BC the land was plagued by wars, famines, and various kinds of 

devastations. 

31. V13.  Who is the remnant?  Is it the tenth of the people who did not go to Babylon in exile?  

Or is it the tenth of the exiles that later returned to the land from Babylon?  Jeremiah’s 

parable of the figs (Jer 24) seems to say the tenth are the people who return to the land from 

Babylonian exile 70 years later.  Either way, the remnant are those in Israel who remain 
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faithful to God.  But no one is completely faithful except Jesus Christ, the True Israel, the 

Final Remnant of One (Isa 11:1, 9; Gal 3:16). 

32. V13. God’s judgment would continue until nearly all were destroyed (Isa 9:18-21; 10:20; 

22:4; 48:19; 51:18).  This is more than sobering.  It is awful.  God’s judgment on sinners is 

absolutely just, good, and terrible at the same time.  The remnant of a tenth (the elect) that 

remain in the God will not be spared the feeling of exile and desolation.  They also will see 

and experience the land laid waste.  But this is not the last word, because God destruction of 

his people is not his ultimate goal.  Salvation of his people is the intended last word.  Thus 

the remnant of a tenth in the land will be like a single tree stump that shoots forth new 

growth and life after the whole forest has been burned up by fire.  Hope will spring again.  

God compared his people to a tree that must be cut/burned down so that a new tree might 

grow up from the old dead stump.  The remnant that remains will be cleansed and purified, 

given a new beginning (cf. Isa 4:3-4; 7:21-22; 29:23; 37:31; 44:26; 49:19; 54:1).  They 

would continue to bear witness to God and his Word in the land and to the nations until the 

promised Christ would come.  The holy seed (the remnant) would be the ancestors of the 

Christ.  He would come through their lineage.  They will experience the same grace Isaiah 

received.  They will be the heirs of the Abrahamic promise, and thus the only hope for the 

whole world (Isa 10:20-23; 11:1-10).  Notice also the “holy seed” is in the singular, therefore 

it typologically and prophetically refers to the Messiah, the leader of the holy and purified 

remnant (Isa 11:1).  The righteous remnant will not be destroyed but will survive by God’s 

purifying grace to grow into a renewed people of God.  God’s covenant promises of a holy 

seed of salvation shall continue to stand (Gen 3:15; 22:18; Gal 3:16).  The purified remnant 

would receive God’s blessings through their connection to the messianic holy seed.  God is 

merciful even when he judges.  If we remain faithful to him we can be confident in his 

covenant promise to show us mercy. 

33. Application: What will it take for us to listen to God’s warnings to forsake sin and selfishness 

to pursue holiness and obedience?  Must we come to the end of the line when we have no one 

to turn to for help but God?  Will we be so stubborn?  Must we, like God’s OT people, go 

through calamities before we stop to listen and apply God’s instructions for us?  Isaiah’s 

prophetic message to Israel is a call for you to stop playing around with God as if you can 

hold him at bay, and instead to listen to him and obey what he says before your time runs out. 

34. Doctrine: What is holiness?  How are divine and human holiness related?  How are they 

different?  Holiness and its related words (holy, sanctified, consecrated, consecration, 

sanctification) basically mean separation or set apart for God’s special purpose, status, 

quality, or function.  In one sense, only God is holy (Rev 15:4).  But holiness is also a 

communicable attribute (Lev 11:44).  God’s holiness describes his moral perfection and 

transcendent greatness.  God’s moral perfection  indicates he is sinless (Hab 1:13), he is light 

(Jas 1:17; 1 Jn 1:5), he is good (Pss 25:7; 34:8; 10:5; 199:68; 135:3; Jer 33:11; Mk 10:18; Lk 

18:19; 1 Pet 2:3).  Sinners fear his judgment and his presence (Lev 10:1-2; Isa 6:5).  Holiness 

refers to God’s distinction from his creation.  It draws us to worship, adore, and fear him.  

But sinless creatures such as angels also bow before God’s holiness because of his 

transcendent greatness (Isa 6:3; Rev 4:8).  Nothing but God is holy itself, but creatures and 

things become holy as God consecrates them to his special service.  For example, ground 

(Exo 3:5), buildings (Exo 40:9; 1 Chr 29:3; Pss 5:7; 11:4), days (Exo 20:8-11), ceremonies 
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and instruments (Exo 29:37; 30:10, 25; 40:10; 1 Kgs 8:4), people (Exo 29:1; Lev 8:12, 30; 

21:7; 22:9; Num 6:5; 2 Chr 23:6), nations (Exo 19:6), spouses and children of believers (1 

Cor 7:14).  Holiness also has a moral dimension for humanity, commonly called 

sanctification.  We are to strive for a sanctified life of moral holiness to please God, to imitate 

him, and to bring him glory (Heb 12:14; Dt 30:1-10; Mt 5:48; Eph 4:17-5:14; 1 Pet 1:13-22). 

35. Application: Isaiah 6 teaches there will be a believing remnant, and after judgment and exile 

there will be a bursting-in of the great hope of salvation.  Isaiah intentionally sets both of 

these side by side because both truths buoy the faithful to endure hardship and trial.  Faith is 

not a promise of immunity from living in dark times.  But in the midst of darkness those who 

hope in the Holy Seed (Jesus Christ) have gospel hope that enables them to hold on to hope 

because of the light of God’s promises (2 Cor 3:12; Col 1:5 1 Thess 1:3; 5:8; 2 Thess 2:15-

16).  This is why Isaiah presents the dawning of that hope as immediately following the 

Assyrian darkness ahead just as the NT presents the imminent return of Christ following 

these last days. 
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Administering the Lord’s Supper 
7/10/2016 

 

• Words of Christ ordaining this institution (Mt 26:26-30; Mk 14:22-25; Lk 22:15-20; 1 Cor 11:23-32) 

o Nothing in this world is hot enough to burn your sin away.  You cannot scrub it, suppress it, cover it, or work 

it off with your own righteousness.  The burning coal that touched Isaiah’s lips and cleansed him of sin was a 

symbol of the atoning sacrifice of Jesus Christ.  But God has not left us without a useful new covenant symbol 

of the once-for-all sacrifice of Christ.  Jesus gave the Church one symbol that touches our lips like Isaiah’s 

burning coal. 

o The bread and the cup are visible, tangible representations of God’s sacrifice that takes your guilt away and 

atones for your sin—if God has touched you personally with the grace of forgiveness and atonement.  This 

raises an all-important question: How can I know God has touched me with such grace?  The Bible says you 

can be assured he has touched you personally if by faith you see yourself a sinner totally undone before him.  

And if you cry out to Jesus for his cleansing—that he might declare you holy, and make you more and more 

holy as you joyfully serve him. 

o Set before you are sacramental signs and seals of judgment and grace.  In them we see Christ judged in our 

place that he might cleanse us and commission us to be holy, and that we might declare the gospel to our 

neighbors that God promises to do the same for all who come to Christ.  The bread signifies Christ’s body 

sacrificed on the cross, the cup his blood poured out on the cross.  When we eat and drink these by faith in our 

crucified Lord, God nourishes and strengthens us by his grace.  He purifies the unholy for his holy mission. 

• If you are one of God’s baptized children, having confessed your faith publicly, living a life of confession and 

repentance, and a member of any church where the gospel of Jesus is faithfully preached, then I welcome and 

encourage you to come to the Lord’s table.  Come and receive the cleansing touch of forgiveness and new life. 

• Brief exhortation and fence the table (not baptized, not publically confessed the faith, not under the care and 

government of a particular branch of Christ’s Church) do not take the bread and wine, but instead take Christ—

take him by faith as the only sacrifice God provides to take your guilt away and atone for your sin.  Then please 

talk with one of the elders or deacons immediately after the worship service today so you might join God’s “holy 

seed” who testify before the world as a remnant people preserved forever by his grace. 

• Invitation to silent prayer for preparation (confess sin, acknowledge God’s love for you) 

• After allowing time for elders to come forward, close the silent prayer time with a brief prayer. 

 

 

 

 

 

 

 

 

The Lord Jesus Christ on the same night in which He was betrayed took bread; 

and when He had given thanks, He broke it, gave it to His disciples, as I, 

ministering in His name, give this bread to you, and said, “Take, eat; this is My 

body which is for you; do this in remembrance of Me.” 
o Reminder to hold the bread and eat together as a body since the one loaf represents Christ’s unified body. 

• Optional: read a scripture (Isaiah 55:6-7) 

In the same manner, He also took the cup, and having given thanks as has been 

done in His name, He gave it to the disciples, saying, “This cup is the new covenant 

in My blood, which is shed for many for the remission of sins. Drink from it, all of 

you.” 
o Reminder to drink from the cup as you are ready since Jesus shed his blood to save you. 




