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Exodus 3:1-22 “God is Lord” January 3, 2016 

NT Lesson: Hebrews 3:1-14  Brian M. Sandifer 

God as Lord reveals his absolute control, authority, and presence by working signs and wonders in this 

world through his chosen servant, remembering his promises by saving his people and defeating his 

enemies. God calls us to listen to him, believe in him, and obey him as our Holy Covenant Lord. 

Introduction –The experience of the holy is not an end in itself, or a commodified experience to 

purchase. [Eugene Peterson quote] 

Background – This passage is a classic in the Bible. It narrates Moses’ call to deliver God’s people from 

slavery in Egypt. This encounter with God may even be described as Moses’ conversion. 

I. The Mystery of God 

A. Feeling intrigue: the non-burning bush (vv. 1-3) 

Moses is on the far side of the wilderness at Mount Horeb (“the mountain of God,” i.e., Mt. Sinai) 

because he drove his father-in-law Jethro’s flock there. While shepherding the flock, he sees a 

mysterious sight—a burning bush that is not consumed. Even someone living in ancient times 

understood this as supernatural. That is why Moses wants to investigate. 

B. Feeling fear: the holiness of God (vv. 4-6) 

As soon as the angel of the Lord sees that Moses turned aside to see the burning bush, God calls out 

to Moses from the bush. The place where Moses stands is no longer ordinary because God is present. 

It is now holy ground. The fear sinners feel in God’s presence is a fear of dangerous holiness (Isa 6:3-

5). Then the voice identifies himself: “I am the God of your father, the God of Abraham, Isaac, and 

Jacob.” That put the fear of God in Moses as he covers his eyes, afraid to look at God. 

C. Feeling known/exposed: the awareness of God (vv. 6-9) 

God reveals to Moses his intimate knowledge of the Israelites and their plight. He has seen, has heard, 

and knows (v. 7; cf. Ex 2:23-25). Now God promises Moses he has come down (from heaven) to 

deliver the children of Israel out of the cruel hand of their Egyptian slave masters. The Egyptian 

taskmasters are guilty of oppressing Israel. God as judge will execute justice for his people. 

II. The Character of God 

A. God’s name (vv. 13-15) 

Then Moses asks God for his name. God answers Moses, “I AM WHO I AM”. Then he reveals his 

name to Moses as “I AM” (Yahweh in Hebrew). English translations usually render the divine name 

as LORD (all capital letters), following an ancient Jewish custom of not pronouncing God’s name for 

fear of breaking the third commandment. By revealing this name to the Israelites when they ask 

Moses which God sent him, the LORD promises to always and forever be Lord of his people, 

exercising control among, authority over, and presence with his people. 

B. Lordship attributes 

1. Control. He is able to work wonders. He is able to save and conquer peoples. God’s control 

extends from heaven to earth where he acts in space and time to accomplish his will. No one is 

able to resist God’s mighty hand. Because God exercises absolute control in the spiritual and 

earthly realms. And he always will because he is forever in control. 
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2. Authority. He is God of your fathers. As Creator, God has the right to rule over all. As Lord 

of the patriarchs, God has the right to rule over the children of Israel. As Lord of lords, God has 

the right to command Pharaoh to “let my people go!” As Savior and Redeemer, God has the right 

to give his people his words, laws, statutes, ordinances, precepts, promises, commandments, 

rules, and testimonies (Ps 119). 

3. Presence. He invites us to tread near him on holy ground. He remembers them. He identifies 

with them. He promises, “I will be your God and you will be my people” (Ex 6:7). He sees you, 

hears you, and knows you and everything about your life. He comes down and visits you, meeting 

you in your suffering. His presence represents loving intimacy for the believer. 

III. The Mission of God 

A. Led by God’s chosen servant (vv. 10, 16-18) 

Then God commissions Moses to go to Pharaoh to bring God’s people, the children of Israel, out of 

Egypt to sacrifice to the LORD in the wilderness and then on to the Promised Land. This is the justice 

of God administered through his servant. Egypt will lose their slaves and Israel will gain their 

freedom. Moses, not as the adopted son of Pharaoh but as a child of God, will be the servant of the 

LORD. The first step in God’s mission is to tell Israel’s elders that God has seen, heard, and knows 

their oppression, and then what God intends to do. God assures Moses the elders will believe him. 

B. Confirmed by God’s meaningful sign (vv. 11-12) 

Moses asks God, “Who am I” to accomplish this great mission? God replies, “I will be with you.” 

The LORD’s presence is necessary and sufficient to the call. Then God grants Moses a sign to 

confirm his promise. Moses would worship God on this same mountain. Thus when the pillar of 

smoke and fire would seem to go off track into the wilderness, Moses would know all was going 

according to the LORD’s plan. There is a lesson here for us: God gives such signs after we exercise 

faith, rarely before we believe (1 Sam 16:13; Isa 37:30; Jn 1:33). We must go forward in faith if we 

want “signs” that God is confirming his promises. 

C. Accomplished by God’s mighty power (vv. 19-22) 

But what if Pharaoh won’t cooperate? God forearms Moses with knowledge that Pharaoh will not let 

them go without a fight. God will take care of Pharaoh’s stubborn refusal by stretching out his mighty 

hand to strike Egypt with his wonders (anticipating the ten plagues God would unleash on Egypt). 

Then finally, under compulsion, Pharaoh will let them go. And the Egyptian people will fear the 

LORD so much as to freely provide for their journey with silver and gold jewelry, and fine clothing—

enough for every household. The slaves will leave with the victor’s spoils! 

Conclusion – So what does this OT narrative of Moses encountering God as Lord mean for us as 

Christians? Consider why we believe Jesus is the clearest, most complete revelation of God’s lordship. 

Jesus commands the winds and waves, and they obey. He lays down his life on the cross as a sacrifice for 

sin, only to take it up again in resurrection power. He is in absolute control. Jesus is the one and only Son 

of the one true God, chosen to be the one man to bring God’s justice to the world. He has supreme 

authority. Jesus is the God-man, God in human flesh who came to live among us as one of us, to love us 

and die for us. He is God’s perfectly embodied presence among us as a man. The Bible’s logic is 

irrefutable. God is Lord. Jesus is God. Jesus is Lord! He is the mystery of God now revealed, so be 

intrigued and be known, both with reverent fear. His name and character show him to be the great I AM, 

the LORD of all, so bow in worship at his feet, offering a living sacrifice of praise. He is God’s chosen 

servant to accomplish the mission of God—the salvation of enslaved sinners from the domain of sin that 

they might inherit a renewed, restored domain where Christ is Lord (1 Cor 15:28). So make your life’s 

mission his mission. Jesus is the Holy Covenant Lord, so listen to him, believe in him, and obey him. 



Exo 3:1-22 Brian M. Sandifer 

Heritage Presbyterian Church 1 1/3/2016 

1 Original Language, Personal English Translation, and Textual Notes 
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Exo 3:1 gh;n>YIw: !y"d>mi !heKo Ant.xo Art.yI !aco-ta, h[,ro hy"h' hv,moW 
hb'rExo ~yhil{a/h' rh;-la, aboY"w: rB'd>Mih; rx;a; !aCoh;-ta, 

Now Moses was tending the flock of 
Jethro his father-in-law, the priest of 
Midian, and he led the flock to the 
backside of the wilderness and came 
to the mountain of God, Horeb. 

NET tn Or "west of the 

desert," taking rx;a; 
('akhar, "behind") as the 

opposite of ynEP.-l[; ('al-

p®ne, "on the face of, 
east of"; cf. Gen 16:12; 
25:18). 

 

Backside has been 
rendered “west side,” far 
side,” “beyond,” “back of” 

Exo 3:2 hNEhiw> ar>Y:w: hn<S.h; %ATmi vae-tB;l;B. wyl'ae hw"hoy> %a;l.m; ar"YEw: 
lK'au WNn<yae hn<S.h;w> vaeB' r[eBo hn<S.h; 

And the angel of the LORD appeared 
to him in a flame of fire out of the midst 
of the bush.  And he looked, and 
behold, the bush burned with fire, but 
the bush was not consumed. 

NET tn The text again 

uses the deictic particle 

with vav, hNEhiw> 
(v®hinneh), traditionally 
rendered "and behold." 
The particle goes with 
the intense gaze, the 
outstretched arm, the 
raised eyebrow – 
excitement and intense 
interest: "look, over 
there." It draws the 
reader into the 
immediate experience of 
the subject. 

 

NET tn The construction 

uses the suffixed 

negative WNn<yae 
('enennu) to convey the 
subject of the passive 



Exo 3:1-22 Brian M. Sandifer 

Heritage Presbyterian Church 2 1/3/2016 

Verse Hebrew Literal Translation Textual Notes 

verb: "It was not" 
consumed. This was the 
amazing thing, for 
nothing would burn faster 
in the desert than a 
thornbush on fire.  

Exo 3:3 hZ<h; ldoG"h; ha,r>M;h;-ta, ha,r>a,w> aN"-hr"sua' hv,mo rm,aYOw: 
hn<S.h; r[;b.yI-al{ [:WDm; 

And Moses said, “I will turn aside and 
see this great sight, why the bush is 
not burned.” 

 

Exo 3:4 %ATmi ~yhil{a/ wyl'ae ar"q.YIw: tAar>li rs' yKi hw"hy> ar>Y:w:  
ynINEhi rm,aYOw: hv,mo hv,mo rm,aYOw: hn<S.h; 

When the LORD saw he turned aside 
to see, God called to him from the 
midst of the bush and said, “Moses, 
Moses!”  And he said, “Here I am.” 

 

Exo 3:5 ~AqM'h; yKi ^yl,g>r: l[;me ^yl,['n>-lv; ~l{h] br:q.Ti-la; rm,aYOw: 
aWh vd<qo-tm;d>a; wyl'[' dmeA[ hT'a; rv,a] 

Then he said, “Do not approach here; 
take off your sandals from on your feet, 
for the place which you stand on is 
holy ground.” 

 

Exo 3:6 qx'c.yI yhel{a/ ~h'r"b.a; yhel{a/ ^ybia' yhel{a/ ykinOa' rm,aYOw: 
~yhil{a/h'-la, jyBih;me arEy" yKi wyn"P' hv,mo rTes.Y:w: bqo[]y: yhel{awE 

And he said, “I am the God of your 
father, God of Abraham, God of Isaac, 
and God of Jacob.”  And Moses hid his 
face, for he feared to look at God. 

 

Exo 3:7 ~yIr"c.miB. rv,a] yMi[; ynI[\-ta, ytiyair" haor" hw"hy> rm,aYOw: 
wyb'aok.m;-ta, yTi[.d:y" yKi wyf'g>nO ynEP.mi yTi[.m;v' ~t'q'[]c;-ta,w> 

Then the LORD said, “I have seen-
seen the affliction of my people who 
are in Egypt, and I have heard their cry 
because of their task masters, for I 
know their sufferings. 

NET tn The use of the 
infinitive absolute with 
the perfect tense 
intensifies the statement: 
I have surely seen – 
there is no doubt that I 
have seen and will do 
something about it. 

Exo 3:8 awhih; #r<a'h'-!mi Atl{[]h;l.W ~yIr:c.mi dY:mi AlyCih;l. drEaew" 
 vb'd>W bl'x' tb;z" #r<a,-la, hb'x'r>W hb'Aj #r<a,-la, 

ysiWby>h;w> yWIxih;w> yZIrIP.h;w> yrImoa/h'w> yTixih;w> ynI[]n:K.h; ~Aqm.-la, 

I have come down to deliver them from 
the hand of the Egyptians and to bring 
them up out of her land to a good and 
broad land, to a land flowing milk and 
honey, to the place of the Canaanites, 
the Hittites, the Amorites, the 
Perizzites, the Hivites, and the 
Jebusites. 

NET tn This vibrant 

description of the 
promised land is a 
familiar one. Gesenius 
classifies "milk and 
honey" as epexegetical 
genitives because they 
provide more precise 
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description following a 
verbal adjective in the 
construct state (GKC 
418-19 §128.x). The land 
is modified by "flowing," 
and "flowing" is 
explained by the 
genitives "milk and 
honey." These two 
products will be in 
abundance in the land, 
and they therefore 
exemplify what a 
desirable land it is. The 
language is hyperbolic, 
as if the land were 
streaming with these 
products. 

Exo 3:9 ytiyair"-~g:w> yl'ae ha'B' laer"f.yI-ynEB. tq;[]c; hNEhi hT'[;w> 
~t'ao ~ycix]l{ ~yIr:c.mi rv,a] #x;L;h;-ta, 

And now, behold, the cry of the 
children of Israel has come in to me, 
and I have also seen the oppression 
that the Egyptians oppress them with. 

NET tn The word is a 

technical term for the 
outcry one might make to 
a judge. God had seen 
the oppression and so 
knew that the complaints 
were accurate, and so he 
initiated the proceedings 
against the oppressors 
(B. Jacob, Exodus, 59). 

NET tn Heb "seen the 
oppression with which 
the Egyptians oppress 
them." The word for the 

oppression is now #x;l; 
(lakhats), which has the 
idea of pressure with the 
oppression – squeezing, 
pressuring – which led to 
its later use in the 
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Semitic languages for 
torture. The repetition in 
the Hebrew text of the 
root in the participle form 
after this noun serves to 
stress the idea. This 
emphasis has been 
represented in the 
translation by the 
expression "seen how 
severely the Egyptians 
oppress them." 

Exo 3:10 laer"f.yI-ynEb. yMi[;-ta, aceAhw> h[or>P;-la, ^x]l'v.a,w> hk'l. hT'[;w> 
~yIr"c.Mimi 

So now, go, and I am sending you to 
Pharaoh and to bring out my people, 
the children of Israel, from Egypt.” 

 

Exo 3:11 ykiw> h[or>P;-la, %leae yKi ykinOa' ymi ~yhil{a/h'-la, hv,mo rm,aYOw: 
~yIr"c.Mimi laer"f.yI ynEB.-ta, ayciAa 

And Moses said to God, “Who am I, 
that I should go to Pharaoh and bring 
out the children of Israel from Egypt?” 

 

Exo 3:12 ^yTix.l;v. ykinOa' yKi tAah' ^L.-hz<w> %M'[i hy<h.a,-yKi rm,aYOw:  
 rh'h' l[; ~yhil{a/h'-ta, !Wdb.[;T; ~yIr:c.Mimi ~['h'-ta, ^a]yciAhB. 

hZ<h; 

And he said, “For I will be with you, 
and this shall be the sign for you, that I 
have sent you: when you have brought 
out the people from Egypt, you shall 
serve God on this mountain.” 

NET tn The verb 

!Wdb.[;T; (ta'avdun, 

"you will serve") is one of 
the foremost words for 
worship in the Torah. 
Keeping the 
commandments and 
serving Yahweh usually 
sum up the life of faith; 
the true worshiper seeks 
to obey him. The highest 
title anyone can have in 
the OT is "the servant of 
Yahweh." The verb here 
could be rendered 
interpretively as 
"worship," but it is better 
to keep it to the basic 
idea of serving because 
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that emphasizes an 
important aspect of 
worship, and it highlights 
the change from Israel's 
serving Egypt, which has 
been prominent in the 
earlier chapters. The 
words "and they" are 
supplied to clarify for 
English readers that the 
subject of the verb is 
plural (Moses and the 
people), unlike the other 
second person forms in 
vv. 10 and 12, which are 
singular. 

Exo 3:13 laer"f.yI ynEB.-la, ab' ykinOa' hNEhi ~yhil{a/h'-la, hv,mo rm,aYOw: 
 yli-Wrm.a'w> ~k,ylea] ynIx;l'v. ~k,yteAba] yhel{a/ ~h,l' yTir>m;a'w> 

~h,lea] rm;ao hm' AmV.-hm; 

Then Moses said to God, “Behold I 
come to the children of Israel and I say 
to them, ‘The God of your fathers has 
sent me to you,’ and they ask me, 
‘What is his name?’  What will I say to 
them?” 

 

Exo 3:14 hKo rm,aYOw: hy<h.a, rv,a] hy<h.a, hv,mo-la, ~yhil{a/ rm,aYOw: 
~k,ylea] ynIx;l'v. hy<h.a, laer"f.yI ynEb.li rm;ato 

And God said to Moses, “I AM WHO I 
AM.”  Then he said, “Thus you shall 
say to the children of Israel, ‘I AM has 
sent me to you.’” 

 

Exo 3:15 laer"f.yI ynEB.-la, rm;ato-hKo hv,mo-la, ~yhil{a/ dA[ rm,aYOw:  
 yhel{awE qx'c.yI yhel{a/ ~h'r"b.a; yhel{a/ ~k,yteboa] yhel{a/ hw"hy> 

rDo rdol. yrIk.zI hz<w> ~l'[ol. ymiV.-hz< ~k,ylea] ynIx;l'v. bqo[]y: 

And again God said to Moses, “Thus 
you shall say to the children of Israel, 
‘The LORD, the God of your fathers, 
God of Abraham, God of Isaac, and 
God of Jacob has sent me to you.  
This is my name forever, and this is my 
remembrance generation to 
generation.’ 

NET tn The repetition of 
"generation" in this 
expression serves as a 
periphrasis for the 
superlative: "to the 
remotest generation" 
(GKC 432 §133.l). 

Exo 3:16 yhel{a/ hw"hy> ~h,lea] T'r>m;a'w> laer"f.yI ynEq.zI-ta, T'p.s;a'w> %le 
 rmoale bqo[]y:w> qx'c.yI ~h'r"b.a; yhel{a/ yl;ae ha'r>nI ~k,yteboa] 

Go and gather the elders of Israel and 
say to them, ‘The LORD, the God of 
your fathers has appeared to me, God 
of Abraham, Isaac, and Jacob to say, I 

NET tn The verb dq;P' 
(paqad) has traditionally 
been rendered "to visit." 
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~yIr"c.miB. ~k,l' yWf['h,-ta,w> ~k,t.a, yTid>q;P' dqoP' have surely visited you, and seen that 
which is done to you in Egypt.’ 

This only partially 
communicates the point 
of the word. When God 
"visited" someone, it 
meant that he intervened 
in their lives to change 
their circumstances or 
their destiny. When he 
visited the Amalekites, 
he destroyed them (1 
Sam 15:2). When he 
visited Sarah, he 
provided the long 
awaited child (Gen 21:1). 
It refers to God's active 
involvement in human 
affairs for blessing or for 
cursing. Here it would 
mean that God had 
begun to act to deliver 
the Israelites from 
bondage and give them 
the blessings of the 
covenant. The form is 
joined here with the 
infinitive absolute to 
underscore the certainty 
– "I have indeed visited 
you." Some translate it 
"remember"; others say 
"watch over." These do 
not capture the idea of 
intervention to bless, and 
often with the idea of 
vengeance or judgment 
on the oppressors. If 
God were to visit what 
the Egyptians did, he 
would stop the 
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oppression and also 
bring retribution for it. 
The nuance of the 
perfect tense could be a 
perfect of resolve ("I 
have decided to visit"), or 
an instantaneous perfect 
( "I hereby visit"), or a 
prophetic perfect ("I have 
visited" = "I will visit"). 
The infinitive absolute 
reinforces the statement 
(so "carefully"), the 
rendering "attended to" 
attempts to convey the 
ideas of personal 
presence, mental 
awareness, and action, 
as when a nurse or 
physician "attends" a 
patient. 

 

Exo 3:17 yTixih;w> ynI[]n:K.h; #r<a,-la, ~yIr:c.mi ynI[\me ~k,t.a, hl,[]a; rm;aow"  
vb'd>W bl'x' tb;z" #r<a,-la, ysiWby>h;w> yWIxih;w> yZIrIP.h;w> yrImoa/h'w> 

And I have said I will bring you up out 
of affliction in Egypt, into the land of 
the Canaanites, the Hittites, the 
Amorites, the Perizzites, the Hivites, 
and the Jebusites, a land flowing milk 
and honey. 

 

Exo 3:18 ~yIr:c.mi %l,m,-la, laer"f.yI ynEq.zIw> hT'a; t'ab'W ^l,qol. W[m.v'w> 
 hT'[;w> Wnyle[' hr"q.nI ~yYIrIb.[ih' yhel{a/ hw"hy> wyl'ae ~T,r>m;a]w: 

Wnyhel{a/ hw"hyl; hx'B.z>nIw> rB'd>MiB; ~ymiy" tv,l{v. %r<D< aN"-hk'l]nE 

And they will listen to your voice, and 
you yourself and the elders of Israel 
shall come in to the king of Egypt and 
say to him, ‘The LORD, God of the 
Hebrews has encountered us.  Now 
please let us go a three-days’ journey 
into the wilderness so we might 
slaughter to the LORD our God.’ 

 

Exo 3:19 al{w> %l{h]l; ~yIr:c.mi %l,m, ~k,t.a, !TeyI-al{ yKi yTi[.d:y" ynIa]w: But I myself know that the king of 
Egypt will not let you go, and not by a 

NET tn After verbs of 

perception, as with "I 
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hq'z"x] dy"B. mighty hand. know" here, the object 
may be a noun clause 
introduced with the 

particle yKi (ki) – "I know 

that…." Gesenius 
observes that the object 
clause may have a kind 
of accusative and an 
infinitive construction 

(especially after !t;n" 
[natan] with the idea of 
"allow"): "he will not 
permit you to go" (see 
GKC 491 §157.b, n. 2). 
65 tn Heb "and not with a 
mighty hand." This 

expression (hq'z"x] dy"B. 
al{w>, v®lo' v®yad 

khazaqa) is unclear, 
since v. 20 says that God 
will stretch out his hand 
and do his wonders. 
Some have taken v. 19b 
to refer to God's mighty 
hand also, meaning that 
the king would not let 
them go unless a mighty 
hand compels him (NIV). 
The expression "mighty 
hand" is used of God's 
rescuing Israel 
elsewhere (Exod 6:1, 
13:9, 32:11; but note 
also Num 20:20). This 
idea is a rather general 
interpretation of the 
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words; it owes much to 
the LXX, which has 
"except by a mighty 
hand," though "and not 
with" does not have the 
meaning of "except" or 
"unless" in other places. 
In view of these 
difficulties, others have 
suggested that v. 19b 
means "strong [threats]" 
from the Israelites (as in 
4:24ff. and 5:3; see B. 
Jacob, Exodus, 81). This 
does not seem as 
convincing as the first 
view. Another possibility 
is that the phrase 
conveys Pharaoh's point 
of view and intention; the 
Lord knows that Pharaoh 
plans to resist letting the 
Israelites go, regardless 
of the exercise of a 
strong hand against him 
(P. Addinall, "Exodus III 
19B and the 
Interpretation of Biblical 
Narrative," VT 49 [1999]: 
289-300; see also the 
construction "and not 
with" in Num 12:8; 1 Sam 
20:15 and elsewhere). If 
that is the case, v. 20 
provides an ironic and 
pointed contradiction to 
Pharaoh's plans as the 
Lord announces the 
effect that his hand will 
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have. At any rate, 
Pharaoh will have to be 
forced to let Israel go.  

Exo 3:20 rv,a] yt;aol.p.nI lkoB. ~yIr:c.mi-ta, ytiyKehiw> ydIy"-ta, yTix.l;v'w> 
~k,t.a, xL;v;y> !ke-yrEx]a;w> ABr>qiB. hf,[/a, 

So I will send my hand and smite the 
Egyptians with all my wonders that I 
will do in their midst.  And after that, he 
will send you away. 

 

Exo 3:21 al{ !Wklete yKi hy"h'w> ~yIr"c.mi ynEy[eB. hZ<h;-~['h' !xe-ta, yTit;n"w> 
~q'yrE Wkl.te 

And I will give this people favor in the 
eyes of the Egyptians, and it will be 
that when you go, you shall not go 
empty, 

NET tn Heb "in the eyes 

of." This idiom usually 
means that someone will 
be treated well by the 
observer. It is unlikely 
that it means here that 
the Egyptians will like the 
Hebrews. Rather, it 
means that the 
Egyptians will give things 
to the Hebrews free – 
gratis (see 12:35–36). 
Not only will God do 
mighty works to make 
the king yield, but also 
he will work in the minds 
of the Egyptian people 
so that they will be 
favorably disposed to 
give Israel wealth. 

Exo 3:22 bh'z" ylek.W @s,k,-yleK. Ht'yBe tr:G"miW HT'n>k,V.mi hV'ai hl'a]v'w>  
~yIr"c.mi-ta, ~T,l.C;nIw> ~k,ytenOB.-l[;w> ~k,ynEB.-l[; ~T,m.f;w> tl{m'f.W 

but a woman shall ask from her 
neighbor, and from a woman who 
sojourns in her house, for silver and 
gold jewelry, and for clothing.  You 
shall put them on your sons and on 
your daughters.  And so you will strip 
the Egyptians. 
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2 Exegetical Outline – Exo 3:1-22 (verse summary) 

V1. When Moses was tending his the flock of his father-in-law, Jethro the priest of Midian, he 

led the flock to the far side of the wilderness until he arrived at God’s mountain, Horeb. 

V2. The angel of the LORD appeared to Moses in a fiery flame out of the midst of a bush, and 

Moses looked at it, noticing the bush was burning but not consumed by the fire. 

V3. Moses said to himself that he would go out of his way to investigate the amazing sight of the 

burning bush and why it is the bush was not burned. 

V4.  When God saw that Moses turn aside to see the bush, he called to Moses by name from out 

of the bush, and Moses replied that he was there watching and listening. 

V5. God commanded Moses not to come any closer, and to take his sandals off because the 

ground where Moses stood was holy. 

V6. The LORD told Moses he is the God of Moses’ father (the God of Abraham, Isaac, and 

Jacob), and then Moses covered his face because he was afraid to look at God. 

V7. Then the LORD said he has seen the affliction of his people in Egypt, that he has heard their 

cry because of their slave-masters, and that he knows their sufferings. 

V8. God explained he had come down to deliver his people out of the hand of Egypt and to bring 

them up to a good, wide land flowing with milk and honey—the place of the Canaanites, Hittites, 

Amorites, Perizzites, Hivites, and Jebusites live. 

V9. God explained that now the cry of his people had reached him, and he had seen the 

oppression the Egyptians had inflicted on them. 

V10. God sent Moses to Pharaoh as the one who will deliver his people, the children of Israel, 

out of Egypt 

V11. Moses replied to God that he is not worthy to go to Pharaoh and deliver the children of 

Israel out of Egypt. 

V12. God promised to be with Moses and give him a sign to prove God had indeed sent Moses 

as deliverer: after Moses would bring the people out of Egypt, they would serve God on this 

mountain. 

V13. Moses again replied to God, asking that if he goes to the children of Israel and tells them 

that the God of their fathers has sent me to you, what should he say to them when they ask the 

name of this God. 

V14. God told Moses his name is I AM WHO I AM, and he commanded Moses to tell the 

children of Israel that I AM has sent me to you. 
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V15. God also told Moses to tell the children of Israel that the LORD God of their fathers 

Abraham, Isaac, and Jacob has sent him to them, then God explained this name is his name 

forever and the one he will be remembered by throughout all generations. 

V16. God commanded Moses to gather Israel’s elders and tell them the LORD God of their 

fathers Abraham, Isaac, and Jacob has appeared to him and said he has surely seen the children 

of Israel and what has been done to them in Egypt. 

V17. God commanded Moses to tell Israel’s elders that he promises to bring them up out of their 

affliction in Egypt into the land of the Canaanites, Hittites, Amorites, Perizzites, Hivites, and 

Jebusites—a land where milk and honey flow. 

V18. God assured Moses the elders would listen to him, and thus they must go tell the king of 

Egypt that the LORD God of the Hebrews has met with them, and to then ask the king to let the 

people go into the wilderness on a three-day journey so they may sacrifice to the LORD their 

God. 

V19. God assured Moses that he knows the king of Egypt will not let the people go unless he is 

compelled with a mighty hand.  

V20. Therefore God will stretch out his hand to strike Egypt with all his wonders that he will do 

there, and after these wonders the king will let the Israelites go. 

V21. God promised to give his people favor in the sight of the Egyptians, for when the people go 

they will not leave empty-handed. 

V22. Instead of empty, a woman shall ask of her neighbor (or of a woman sojourning in her 

home) for silver and gold jewelry, and for fine clothing; God instructed Moses to tell the people 

to put these on their children, and in this way the people will plunder the Egyptians. 
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3 Exegetical Outline – Exo 3:1-22 (full) 

I. In commissioning his servant Moses, the LORD proves he is a holy, promise-keeping 

God who remembers to save his people from oppression (vv. 1-12). 

a. Moses encounters God in a burning bush that is not consumed (vv. 1-6). 

i. V1. When Moses was tending his the flock of his father-in-law, Jethro the 

priest of Midian, he led the flock to the far side of the wilderness until he 

arrived at God’s mountain, Horeb. 

ii. V2. The angel of the LORD appeared to Moses in a fiery flame out of the 

midst of a bush, and Moses looked at it, noticing the bush was burning but not 

consumed by the fire. 

iii. V3. Moses said to himself that he would go out of his way to investigate the 

amazing sight of the burning bush and why it is the bush was not burned. 

iv. V4.  When God saw that Moses turn aside to see the bush, he called to Moses 

by name from out of the bush, and Moses replied that he was there watching 

and listening. 

v. V5. God commanded Moses not to come any closer, and to take his sandals 

off because the ground where Moses stood was holy. 

vi. V6. The LORD told Moses he is the God of Moses’ father (the God of 

Abraham, Isaac, and Jacob), and then Moses covered his face because he was 

afraid to look at God. 

b. God commissions Moses to deliver the children of Israel from Egypt to the Promised 

Land by way of Mount Horeb to offer sacrifice (vv. 7-12). 

i. V7. Then the LORD said he has seen the affliction of his people in Egypt, that 

he has heard their cry because of their slave-masters, and that he knows their 

sufferings. 

ii. V8. God explained he had come down to deliver his people out of the hand of 

Egypt and to bring them up to a good, wide land flowing with milk and 

honey—the place of the Canaanites, Hittites, Amorites, Perizzites, Hivites, 

and Jebusites live. 

iii. V9. God explained that now the cry of his people had reached him, and he had 

seen the oppression the Egyptians had inflicted on them. 

iv. V10. God sent Moses to Pharaoh as the one who will deliver his people, the 

children of Israel, out of Egypt 
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v. V11. Moses replied to God that he is not worthy to go to Pharaoh and deliver 

the children of Israel out of Egypt. 

vi. V12. God promised to be with Moses and give him a sign to prove God had 

indeed sent Moses as deliverer: after Moses would bring the people out of 

Egypt, they would serve God on this mountain. 

II. In revealing his name, the LORD explains to Moses how this deliverance will happen 

according to his sovereign control, authority, and presence (vv. 13-22). 

a. God instructs Moses to tell the children and elders of Israel that the LORD, named “I 

AM WHO I AM”, the God of their fathers, has sent Moses to deliver them from 

Egypt to the Promised Land (vv. 13-18). 

i. V13. Moses again replied to God, asking that if he goes to the children of 

Israel and tells them that the God of their fathers has sent me to you, what 

should he say to them when they ask the name of this God. 

ii. V14. God told Moses his name is I AM WHO I AM, and he commanded 

Moses to tell the children of Israel that I AM has sent me to you. 

iii. V15. God also told Moses to tell the children of Israel that the LORD God of 

their fathers Abraham, Isaac, and Jacob has sent him to them, then God 

explained this name is his name forever and the one he will be remembered by 

throughout all generations. 

iv. V16. God commanded Moses to gather Israel’s elders and tell them the LORD 

God of their fathers Abraham, Isaac, and Jacob has appeared to him and said 

he has surely seen the children of Israel and what has been done to them in 

Egypt. 

v. V17. God commanded Moses to tell Israel’s elders that he promises to bring 

them up out of their affliction in Egypt into the land of the Canaanites, 

Hittites, Amorites, Perizzites, Hivites, and Jebusites—a land where milk and 

honey flow. 

vi. V18. God assured Moses the elders would listen to him, and thus they must go 

tell the king of Egypt that the LORD God of the Hebrews has met with them, 

and to then ask the king to let the people go into the wilderness on a three-day 

journey so they may sacrifice to the LORD their God. 

b. God will fight for and provide for his people because the king of Egypt will not let 

them go unless compelled by God’s mighty hand working wonders (vv. 19-22). 

i. V19. God assured Moses that he knows the king of Egypt will not let the 

people go unless he is compelled with a mighty hand.  
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ii. V20. Therefore God will stretch out his hand to strike Egypt with all his 

wonders that he will do there, and after these wonders the king will let the 

Israelites go. 

iii. V21. God promised to give his people favor in the sight of the Egyptians, for 

when the people go they will not leave empty-handed. 

iv. V22. Instead of empty, a woman shall ask of her neighbor (or of a woman 

sojourning in her home) for silver and gold jewelry, and for fine clothing; God 

instructed Moses to tell the people to put these on their children, and in this 

way the people will plunder the Egyptians. 
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4 Exegetical Outline – Exo 3:1-22 (abbreviated) 

Exegetical Proposition: The self-existent, eternal LORD God encounters Moses in a unconsumed 

burning bush to commission him to lead God’s people (the children of Israel) out of oppression 

in Egypt and into the Promised Land by the LORD’s mighty hand. 

I. In commissioning his servant Moses, the LORD proves he is a holy, promise-keeping 

God who remembers to save his people from oppression (vv. 1-12). 

a. Moses encounters God in a burning bush that is not consumed (vv. 1-6). 

b. God commissions Moses to deliver the children of Israel from Egypt to the Promised 

Land by way of Mount Horeb to offer sacrifice (vv. 7-12). 

II. In revealing his name, the LORD explains to Moses how this deliverance will happen 

according to his sovereign control, authority, and presence (vv. 13-22). 

a. God instructs Moses to tell the children and elders of Israel that the LORD, named “I 

AM WHO I AM”, the God of their fathers, has sent Moses to deliver them from 

Egypt to the Promised Land (vv. 13-18). 

b. God will fight for and provide for his people because the king of Egypt will not let 

them go unless compelled by God’s mighty hand working wonders (vv. 19-22). 
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5 Theological Outline – Exo 3:1-22 

Theological Proposition:  The Covenant-Keeping LORD reveals his absolute control, authority, 

and presence by entering history with signs and wonders to save his people and judge his and 

their enemies. 

I. The Covenant-Keeping LORD is a holy God who commissions his servant to lead as God 

acts to save his people (vv. 1-12).   

II. The Covenant-Keeping LORD is a self-existent and eternal God who executes both 

salvation and judgment in history through his absolute control, authority, and presence 

(vv. 13-22).  
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6 Notes on Exo 3:1-22 

1. Possible NT readings: Lk 1:68; Jn 8:58; Rom 8:28-39; Heb 3:1-14 

2. Children’s sermon: I see everyone has their special church clothes on today.  Many of us get 

dressed in a special way when we come to worship God.  Why?  Because we are coming to 

be with God, and we want to honor him with our best.  What was the last thing you did today 

to get dressed?  Was it putting on your shoes?  Why do we wear shoes?  To keep our feet 

warm.  To go outside.  Do any of you take your shoes off when you go in the house?  Why do 

you do that?  To keep the carpet clean and keep the dirt from outside from getting inside the 

house.  In today’s story we are going to talk about Moses when he was outside tending his 

sheep.  Out of the corner of his eye he saw a burn that was on fire.  But the fire was not 

burning up the bush.  [Make a hand gesture of a flickering flame.]  Moses knew this was 

something mysterious, so he turned and approached the bush to get a closer look.  And then 

something amazing and a little scary happened.  God spoke to Moses from inside the burning 

bush!  Would that make you want to come closer or back away?  God told Moses to stop and 

now come any closer, and to take his sandals off.  Let’s all take our shoes off!  If you have 

socks on, take those off too.  What does it feel like to walk around?  A little funny.  A little 

cold.  You can feel the carpet.  I bet you’ve not been barefoot in church in a long time, not 

since you were a baby!  In today’s story God wanted Moses to walk barefoot on the ground 

when he was close to God.  Why?  Because being barefoot exposed Moses.  Nothing 

separated his feet from the ground where God was.  His bare feet were touching the ground.  

God called the ground near him holy because God was there.  Then God talked to Moses.  He 

told Moses his holy name, and he gave Moses a job.  Moses was supposed to bring the 

Israelites out of Egypt and back to that holy ground so they could all worship God together.  

It’s a wonderful, mysterious story of how God talked to Moses and promised to be with him 

forever.  You can also learn to trust God’s word for you, and to remember that when we are 

near God we are also on holy ground. 

3. This passage is a classic in the Bible.  It narrates Moses’ call to deliver God’s people from 

slavery in Egypt.  Moses, now 80 years old and in exile from Egypt in Midian 40 years (Exo 

7:7), will be God’s spokesman to his people.  This encounter with God may even be 

described as Moses’ conversion.  For Moses it was at least as radical and life-changing an 

experience as true conversion.  True conversion to Christ always happens when a person is 

confronted with the holy and living God.  As mediator Moses is a type of Christ to God’s 

people.  Jesus is the Greater Moses—the greater mediator, the greater lawgiver, the greater 

deliverer, the greater miracle-worker, not a servant but a Son in God’s house.  God appears to 

Moses in a burning bush.  The Lord reveals to Moses (and to all his people) himself, his 

promises, and his presence.  These correspond to the Lordship attributes of Authority 

(himself; the normative perspective), Control (his promises; the situational perspective), and 

Presence (his presence; the existential perspective). 

4. Those 40 years in the wilderness reveal God’s sovereign care for Moses.  Moses doesn’t 

know it, but he is being prepared for his future calling that happens at the burning bush when 

he is 80 years old.  The LORD needs a shepherd for his people, but Moses needs first to learn 
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how to shepherd someone else’s flock.  God providential hand has been guiding Moses as he 

learns to be faithful in the little things so he can be entrusted with much (cf. Lk 19:17).  Thus 

Moses’ encounter with God should not be interpreted as the first time Moses catches God’s 

eye.  God had seen, heard, and knows the plight of his people.  They have needed a deliverer 

at least since Moses was born (remember the oppressive circumstances of his people when 

we was born).  God has been preparing his chosen deliverer through a period of probationary 

training.  Isn’t this the way God so often works in the lives of his children, even today?  This 

is the wonder and precision of God’s providential care for his people. 

5. Summary: God’s name reveals his control, authority, and presence as Lord of his people.  

Moses talks to God in the burning bush.  The Lord reveals his name: I AM WHO I AM 

(Yahweh).  God commissions Moses to deliver his people from Egypt. 

6. V1. NET sn "Horeb" is another name for Mount Sinai. There is a good deal of foreshadowing in this 

verse, for later Moses would shepherd the people of Israel and lead them to Mount Sinai to receive 
the Law. See D. Skinner, "Some Major Themes of Exodus," Mid-America Theological Journal 1 
(1977): 31-42. 

7. V1. On the far side (i.e., west from the Midianite point of view) of the wilderness near 

Midian, Mount Horeb is Mount Sinai, otherwise known as “the mountain of God” when the 

exodus story is recalled in the history of Israel.  This describes Mount Horeb (or the 

mountains in the Horeb region) as a sanctuary.  In the NT Paul allegorically contrasts Mount 

Sinai with Mount Zion.  Mount Horeb-Sinai represents God’s Law, whereas Mount Zion 

represents God’s Gospel.  Moses is a servant in God’s house; Jesus is son and heir of God’s 

house (Heb 3).  Remember that God’s Law is holy and good, not to be despised.  Although 

Mount Sinai is a fearful place because God manifests his glory there, it is a good place 

because God calls Moses there, and brings his delivered people there to make covenant with 

them.  Moses is at Mount Horeb because he drove his father-in-law Jethro’s flock there. 

8. V2. NET sn The designation "the angel of the LORD" (Heb "the angel of Yahweh") occurred in 

Genesis already (16:7–13; 21:17; 22:11–18). There is some ambiguity in the expression, but it seems 
often to be interchangeable with God's name itself, indicating that it refers to the LORD. 

9. V2. The angel of the Lord appears to Moses.  In the OT, when the angel of the Lord makes an 

appearance, he often speaks as more than an angel or messenger, but as a manifestation of 

God himself (Gen 22:11-18).  Some interpreters believe this appearance of the “angel of the 

Lord” is the preincarnate Christ.  Here the angel of the Lord appears in a fiery flame in the 

midst of a bush.  Throughout the rest of Exodus God will often appear as a fire (Ex 13:21-22; 

14:19; 19:18; 24:17; 33:10; 40:38; cf. Gen 3:24; 15:17; Lev 9:24; 10:2; Num 11:1-3; Dt 4:11, 

36; 5:5; 9:3; 18:16; 1 Kgs 18:24, 38; 2 Kgs 1:10; Ps 97:3; Isa 31:9; Jer 21:12; Zech 2:5; Mt 

3:11; Acts 2:3; 2 Thess 1:7 Heb 12:18, 29).  The pillar of fire and smoke that led and 

protected the Israelites when they came out of Egypt would later remind Moses of the God he 

encountered in the burning bush.  In verse 4 is becomes unmistakably clear that this “angel of 

the Lord” is the LORD, as he calls to Moses out of the bush.  He is identified as the LORD, 

and God.  As Moses was leading the flock at Mount Horeb, he saw a mysterious sight—a 

burning bush that was not consumed.  It was an apt image of the self-existent God: a flame 

that burned without need of fuel or vitality from outside itself.  In this sense it was a living 

flame. 
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10. V2. Quotation: “We can put it this way: the Angel suffers no reduction or adjustment of his 

full deity, yet he is that mode of deity whereby the holy God can keep company with sinners.  

There is only one other in the Bible who is both identical with and yet distinct from the Lord.  

One who, without abandoning the full essence and prerogatives of deity or diminishing the 

divine holiness, is able to accommodate himself to the company of sinners and who, while 

affirming the wrath of God, is yet a supreme display of his outreaching mercy.” ~ J.A. 

Motyer, Message of Exodus, 51. 

11. V3. Even someone living in ancient times understood this sight as something supernatural.  

Bushes don’t naturally burn without burning up.  That is why Moses wanted a closer look to 

investigate. 

12. V4. As soon as the angel of the Lord, now called the LORD, saw that Moses turned aside 

from leading the flock to see the burning bush, God called out to Moses from out of the bush.  

God’s call is addressed as the double call: “Moses, Moses!”  Moses responded to God’s call 

with what would become a common reply to a call, even from God: “Here I am!” (cf. 1 Sam 

3:4-8; Acts 9:10). 

13. V5. NET sn Even though the LORD was drawing near to Moses, Moses could not casually 

approach him. There still was a barrier between God and human, and God had to remind Moses of 
this with instructions. The removal of sandals was, and still is in the East, a sign of humility and 
reverence in the presence of the Holy One. It was a way of excluding the dust and dirt of the world. 
But it also took away personal comfort and convenience and brought the person more closely in 
contact with the earth. 

14. V5. The place where Moses stands is no longer ordinary because God is present.  Therefore it 

is holy ground, and Moses must remove his sandals to prevent defiling the place according to 

ancient custom.  This is the first use of the adjective “holy” in the Bible (cf. Gen 2:3 where 

the Lord blessed the seventh day and sanctified/hallowed/consecrated it, sometimes 

translated “made it holy” in verb form).  Holiness is a theme of Exodus because when people 

encounter God’s presence they encounter his holiness.  God is the one who makes or declares 

both places and people holy when such places and people are closely associated with God’s 

presence.  Joshua, Moses’ successor as leader of Israel, also must remove his sandals when 

he encounters God’s presence in preparing to conquer Jericho (Josh 5:13-15).  The dilemma 

of holiness, that God calls to Moses yet warns him not to come near, is a perplexing question.  

Holiness endangers sinners because God’s holiness is not a passive but an active force.  

God’s holiness (really another way of saying God who is holy) makes holy all that conforms 

to it (Ps 24:3-4) and destroys all that offends it (1 Sam 6:19-20).  Therefore the fear sinners 

feel before God is a fear of dangerous holiness (Isa 6:3-5).  The image of God as a 

consuming fire is an image of his holiness.  The question of how to approach God who is 

holy is a major theme in Exodus.  At the end of the book the symbolism of the tabernacle is 

God’s answer.  The overwhelming holiness of God’s presence as LORD anticipates the glory 

of the incarnation of Christ.  Jesus is the holy child come into the world.  Those who 

understood his identity were overwhelmed with praise, wonder, and joy. 

15. V5. Application: Why does God ask Moses to remove his sandals and come forward 

barefoot?  God does not always make this request when summoning people into his 

presence?  Calvin says God is preparing Moses for reverent feelings, giving him an aid to 
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worship.  There is a lesson for us here.  So that you are better reminded to fear God when in 

his presence, there are worship aids you can make use of to prepare your hearts to worship.  

That is the reason we have meditation texts printed at the top of our Sunday worship bulletin.  

To take, as it were, our sandals off our feet and proceed into God’s presence barefoot because 

we tread on holy ground.  What helps you to get into a humble mindset for worship?  Prayer, 

kneeling or prostrating your body, even the traditional uncovering of the head?  These are all, 

Calvin says, “helps and excitements to the worship of God.” 

16. V5. Quotation: “This [fear of God’s holiness] was the starting place for Moses as ‘servant of 

the Lord’, as it is indeed for all true and effective service.  For ‘unless we have been on our 

knees, more or less in tears, because of the holiness of God, we have not begun’.” ~ J.A. 

Motyer, Message of Exodus, 54, citing A.P. Baker, unpublished lecture, Trinity College, 

Bristol. 

17. V6. Now God identifies himself to Moses.  The God who speaks out of the burning bush is 

the God of Moses’ forefathers: the God of Abraham, Isaac, and Jacob.  Thus God calls 

himself the Lord of Israel.  In this way Moses would immediately recognize the one who 

calls to him as the God of the ancient covenant promises made to Israel’s patriarchs (Gen 

26:24; 28:13; 31:42; 32:9).  Interestingly, remember that Moses is an exiled “adopted son of 

Pharaoh” living under the headship of Jethro priest of Midian.  Essentially Moses is a man of 

mixed identities.  When God identifies himself as “God of your father” he is reminding 

Moses of his primary identity, his solidarity with Israel.  Moses is a son of Israel, the 

offspring of Abraham.  Moses belongs to the people to whom God has pledged himself in 

covenant.  Note that Jesus quotes this verse to prove the patriarchs still live, for they are alive 

to God in heaven (Mt 22:32). 

18. Vv7-9. God reveals to Moses his intimate knowledge of the Israelites and their plight.  He 

has seen, has heard, and knows (v. 7; cf. Ex 2:23-25).  Nothing escapes God’s notice when 

the cry of his people goes up to him.  Why?  Not just because God is omniscience, but even 

more so because God made a covenant with the patriarchs to be their God and to make them 

his people.  In essence he promised by covenant to be their covenant Lord, which entails his 

authority over them, his control of the world so as to protect, deliver, and rule over them, and 

his presence to be with them, love them, and suffering with (and for) them.  By his presence 

with them the Lord identifies with the Hebrew slaves as “my people.”  God intends to deliver 

his people from a land of oppression into a land of opportunity. 

19. V7. The LORD certainly knows (the doubling of the Hebrew is literally “knows knows”) the 

affliction of the Israelites (“my people”) in Egypt.  He has seen, heard, and knows because of 

their cry for relief, help, and deliverance from the Egyptian taskmasters.  Their masters were 

oppressing the Hebrew slaves with unreasonable and cruel work demands.  The current 

Pharaoh of Egypt did not remember Joseph and thus did not treat the children of Israel with 

kindness for the sake of their father Jacob. 

20. V8. NET sn God's coming down is a frequent anthropomorphism in Genesis and Exodus. It 

expresses his direct involvement, often in the exercise of judgment. 
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21. V8. Now God promises Moses he has come down (from heaven) to deliver the children of 

Israel out of the cruel hand of their Egyptian slave masters.  The LORD will bring them out 

of Egypt and into a new homeland, the land promised to the patriarchs.  God says that land is 

good and wide (contrasted with the constriction and oppression experienced in Egypt, and 

compared to the six nations that share inhabitance in the Promised Land) that is flowing (may 

even be translated “gushing” or “oozing”) with milk and honey.  In the mind of a shepherd 

and pastoralist, this must have seemed like a dream come true!  Milk to make one fat and 

strong.  Honey to brighten the eyes and sweet to the taste.  God identifies where this land is 

located.  It is the land where the patriarchs dwelt in tents but never took possession.  It is the 

land where six peoples live: the Canaanites, Hittites, Amorites, Perizzites, Hivites, and 

Jebusites. 

22. V9. God repeats that the cry of the Israelites has reached him in heaven, and that he has seen 

for himself the Egyptian oppression of which they complained.  The effect is that God has 

investigated the charge of oppression, and it has proved true.  The Egyptian taskmasters are 

guilty of oppressing Israel.  God as judge will execute justice for his people. 

23. V10. NET sn These instructions for Moses are based on the preceding revelation made to him. The 

deliverance of Israel was to be God's work – hence, "I will send you." When God commissioned 
people, often using the verb "to send," it indicated that they went with his backing, his power, and his 
authority. Moses could not have brought Israel out without this. To name this incident a 
commissioning, then, means that the authority came from God to do the work (compare John 3:2). 

24. V10. Then God commissioned Moses to go to Pharaoh (probably Thutmose III or 

Amenhotep II) so that Moses might bring God’s people, the children of Israel, out of Egypt.  

This will be the justice God will mete out for Egypt and Israel—Egypt will lose their slaves 

and Israel will gain their freedom.  Moses, not as the adopted son of Pharaoh but as a Hebrew 

man, will be the ambassador, the apostle, of the LORD.  He will lead his people and God’s 

people, the children of Israel, out of Egypt—their house of bondage.   

25. Vv11-13.  Moses is so honest with God about his own doubts, fears, and questions.  This 

account reveals the great patience, understanding, promise, and provision that God shows 

Moses.  For every objection Moses offers, God counters with his own adequacy to the task.  

God knew Moses was inadequate when he chose him for the task.  But it doesn’t matter 

because God is more than adequate, and he will be with his servant Moses.  God didn’t ask 

Moses to have faith that God would transform him into an adequate servant.  God asked 

Moses to have faith in God and to obey God’s direction.  God was calling Moses to the 

obedience of faith, believing God’s promises by obedience. 

26. V11. Moses is not impressed with his own credentials for the mission.  In effect he asks God 

why it must be him to lead Israel out of Egypt.  After all, Moses is a fugitive from justice, 

having killed an Egyptian taskmaster abusing a Hebrew slave.  Moses considers himself ill-

prepared to go to Pharaoh and ask for the release of the Hebrews.  He doesn’t yet understand 

that God had been preparing his servant for this very task for the last 40 years in the school 

of Midian!  It is a sensible question and the first of four objections (Exo 3:13; 4:1, 10).  

Moses is not rebelling against God by asking, or God would have rebuked him.  Other men 

of Israel later expressed the same self-doubts, including Joshua (Jdg 6:15) and Jeremiah (Jer 

1:6). 
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27. V11. Application: Self-distrust is good, but only if it leads to trust in God.  Without trust in 

God, self-doubt leads to spiritual inability, even paralysis, and an unwillingness to active 

obey what God commands.  Lack of spiritual self-reliance is good.  Lack of faith and not 

acting on faith is sin. 

28. V12. NET sn Here is the introduction of the main motif of the commission, which will be the 

explanation of the divine name. It will make little difference who the servant is or what that servant's 
abilities might be, if God is present. The mention of God's presence is not a simple catch-phrase; it 
represents abundant provisions to the believer (see below on v. 14).  sn In view of Moses' hesitancy, 
a sign is necessary to support the promise. A sign is often an unusual or miraculous event that 
introduces, authenticates, or illustrates the message. One expects a direct connection between the 
sign and the message (for a helpful discussion, see S. Porúbcan, "The Word 'OT in Isaia 7, 14, " CBQ 
22 [1960]: 144-49). In this passage the sign is a confirming one, i.e., when Israel worships at the 
mountain that will be the proof that God delivered them from Egypt. Thus, the purpose of the exodus 
that makes possible the worship will be to prove that it was God who brought it about. In the 
meantime, Moses will have to trust in Yahweh.  

29. V12. Moses asked God, “Who am I” to accomplish this great mission?  God didn’t answer by 

building Moses up as one eminently qualified.  Instead, God replied, “I will be with you.”  

The answer to Moses’ question is basically that Moses doesn’t have to be a somebody, since 

even a nobody can do the job if God is with him.  The LORD’s presence is essential and 

sufficient to the call.  Note the OT testifies that when God will be with someone, it 

emphasizes that God will empower the person to carry out his mission (cf. Exo 4:12; Gen 

26:3).  Then God grants Moses a sign to confirm his promise.  The LORD says Moses will 

know God accompanies him and has sent him because the LORD will bring Moses and the 

Israelites out of Egypt back to this very mountain (Horeb) to serve him.  Thus Mount 

Horeb/Sinai is a confirming sign of God’s promise.  But notice that God will not fulfill the 

sign with an immediate miracle.  Moses must act in faith before God will confirm the 

miraculous sign of promise.  To bring the Israelites out of Egypt to Mount Horeb to “serve” 

God explains they will be switching lords.  Pharaoh will no longer be their lord.  From now 

on God will be their LORD.  They will “serve” him in covenant worship. 

30. V12. It is interesting to consider the sign God gave to Moses of his promise, that he (Moses) 

would worship God on the same mountain: Mount Horeb.  Why is this a sign?  Mount Horeb 

is not on the direct route from Egypt to Canaan.  Thus when the pillar of smoke and fire 

would lead the Israelites out of Egypt and seem to go off track into the wilderness, Moses 

would find assurance that all was going according to the plan and promise of the LORD.  

God was preparing Moses to endure the inevitable complaining from the Israelites, and to be 

strengthened in confident faith that they would not perish in the wilderness but would make it 

to Mount Horeb together. 

31. V12. Application: God gives such signs after we exercise faith, rarely before we believe (1 

Sam 16:13; Isa 37:30; Jn 1:33).  We must go forward in faith if we want “signs” that God is 

confirming his promises.  If God is with Moses, no one can stand against him (Rom 8:31; cf. 

Ps 3:6; 23:4; 56:4).  Compare Moses’ sense of inadequacy when faced with God’s call on his 

life, to Jesus’ utter submission and obedience to God’s call on his life (Mt 3:17). 

32. V13. NET sn There has been considerable debate about the name of Yahweh in the Pentateuch, 

primarily because of theories that have maintained that the name Yahweh was not known in antiquity 
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(see also 6:3 and notes there). The argument of this whole section nullifies that view. The idea that 
God's name was revealed only here raises the question of what he was called earlier. The word 
"God" is not a name. "El Shaddai" is used only a few times in Genesis. But Israel would not have had 
a nameless deity – especially since Genesis says that from the very beginning people were making 
proclamation of the name of Yahweh (Gen 4:26; 12:8). It is possible that they did not always need a 
name if they were convinced that only he existed and there was no other God. But probably what 
Moses was anticipating was the Israelites' wanting to be sure that Moses came with a message from 
their God, and that some sign could prove it. They would have known his name (Yahweh), and they 
would have known the ways that he had manifested himself. It would do no good for Moses to come 
with a new name for God, for that would be like introducing them to a new God. That would in no way 
authenticate to them Moses' call, only confuse; after all, they would not be expecting a new name – 
they had been praying to their covenant God all along. They would want to be sure that their 
covenant God actually had sent Moses. To satisfy the Israelites Moses would have had to have been 
familiar with the name Yahweh – as they were – and know that he appeared to individuals. They 
would also want to know if Yahweh had sent Moses, how this was going to work in their deliverance, 
because they had been crying to him for deliverance. As it turned out, the Israelites had less problem 
with this than Moses anticipated – they were delighted when he came. It is likely that much of this 
concern was Moses' own need for assurance that this was indeed the God of the fathers and that the 
promised deliverance was now to take place. 

33. V13. Then Moses asked God for his name.  Why?  Moses reasoned that when he would 

return to Egypt and tell the people of Israel that the God of their fathers has sent him to them, 

they would likely ask for the name of this God.  Moses needs to give them an answer to this 

understandable question.  Remember the culture of the ancient Near East in general and 

Egypt in particular.  The religious culture was polytheistic and pantheistic.  The Israelites 

needed to know the identity of the one true God.  Knowing God’s name would reveal God’s 

domain of power and his character.  Although the name of God (“Yahweh” rendered LORD) 

was known in biblical history prior to this episode (cf. Gen 4:26; 9:26; 12:8; 26:25; 28:16; 

30:27), it is possible that God’s name “Yahweh” may have fallen into disuse, ignorance, or 

even forgotten during the 400 years in Egypt.  Some even theorized the divine name may 

have become a closely guarded secret among Israel’s elders.  Thus when Moses revealed the 

name Yahweh it would confirm to the elder that the God of Israel had indeed appeared and 

spoken to Moses, thus authenticating his divine commission. 

34. V14. NET tn The verb form used here is hy<h.a, ('ehyeh), the Qal imperfect, first person common 

singular, of the verb hy"h' (haya, "to be"). It forms an excellent paronomasia with the name. So when 

God used the verb to express his name, he used this form saying, "I AM." When his people refer to 
him as Yahweh, which is the third person masculine singular form of the same verb, they say "he is." 
Some commentators argue for a future tense translation, "I will be who I will be," because the verb 
has an active quality about it, and the Israelites lived in the light of the promises for the future. They 
argue that "I AM" would be of little help to the Israelites in bondage. But a translation of "I will be" 
does not effectively do much more except restrict it to the future. The idea of the verb would certainly 
indicate that God is not bound by time, and while he is present ("I AM") he will always be present, 
even in the future, and so "I AM" would embrace that as well (see also Ruth 2:13; Ps 50:21; Hos 1:9). 
The Greek translation of the OT used a participle to capture the idea, and several times in the 
Gospels Jesus used the powerful "I am" with this significance (e.g., John 8:58). The point is that 
Yahweh is sovereignly independent of all creation and that his presence guarantees the fulfillment of 
the covenant (cf. Isa 41:4; 42:6, 8; 43:10–11; 44:6; 45:5–7). Others argue for a causative Hiphil 
translation of "I will cause to be," but nowhere in the Bible does this verb appear in Hiphil or Piel. A 
good summary of the views can be found in G. H. Parke-Taylor, Yahweh, the Divine Name in the 
Bible. See among the many articles: B. Beitzel, "Exodus 3:14 and the Divine Name: A Case of Biblical 
Paronomasia," TJ 1 (1980): 5-20; C. D. Isbell, "The Divine Name ehyeh as a Symbol of Presence in 
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Israelite Tradition," HAR 2 (1978): 101-18; J. G. Janzen, "What's in a Name? Yahweh in Exodus 3 
and the Wider Biblical Context," Int 33 (1979): 227-39; J. R. Lundbom, "God's Use of the Idem per 
Idem to Terminate Debate," HTR 71 (1978): 193-201; A. R. Millard, "Yw and Yhw Names," VT 30 
(1980): 208-12; and R. Youngblood, "A New Occurrence of the Divine Name 'I AM,'" JETS 15 (1972): 
144-52. 

35. V14. God revealed his name to Moses as “Yahweh” (unpointed Hebrew is the consonants 

YHWH).  English Bible translations usually render this as LORD (all capital letters), 

observing an ancient Jewish custom to not pronounce the holy name of God for fear of taking 

his name in vain.  Later the Greek-speaking Jews who produced the Septuagint (LXX) 

translated YHWH as “kurios” (Lord).  The writes of the NT adopt this custom when referring 

to God and Jesus both as “the Lord.”  Note when Jesus told the unbelieving Jews, “Before 

Abraham was, I AM” (Jn 8:58; cf. Ex 3:14 LXX), they picked up stones to execute him 

because they understood Jesus was making a claim to be God, specifically claiming to be 

YHWH, the LORD.  The “I AM” as the name of the Lord points toward and anticipates the 

seven “I am” sayings of Jesus in the Gospel of John when Jesus identifies himself with 

Yahweh in the OT, the Great I AM (cf. Jn 8:58). 

36. V14. In this verse, God explains his name (albeit in somewhat cryptic language) as “I AM 

WHO I AM” (or perhaps “I WILL BE WHO I WILL BE”).  Later God shortened his divine 

name to “I AM” and finally “the LORD” (a single Hebrew word related to “I AM” that 

transliterates as “Yahweh”, wrongly transliterated as “Jehovah” in the past).  Scholars are 

divided over the meaning of the divine name.  Each option emphasizes a nuance of meaning, 

so it is possible that the imprecision of the divine name is purposeful so as to encompass a 

range of meaningful nuances.  Some of these nuances include (1) that God is self-existent; 

(2) that God is creator and sustainer of all in existence; (3) that God is immutable in his being 

and character; (4) that God is eternal in his existence.  Regardless of the opaque nature of the 

divine name, clearly God emphasizes that “I will be” (the same Hebrew root: YHWH) with 

Moses and his people (cf. WCF 2.1; WLC 7, 101; WSC 4).  Thus the LORD emphasizes his 

covenant lordship attribute of presence.  Thus by revealing his name to Moses for an answer 

to the children of Israel when they ask which God sent him, the LORD promises to always 

and forever be Lord of his people, exercising authority over, control among, and presence 

with his people.  The divine name reveals the essential and relevant attributes and character 

of God to strengthen and encourage both Moses and the Israelites (Dt 7:9; Neh 9:7-8; Isa 

61:8; Jer 31:31-34).  The name “I AM” doesn’t limit God’s nature to the attributes and 

characteristics revealed through other “names” for God, e.g., El Elyon (Gen 14:18-20), El 

Roi (Gen 16:13), El Shaddai (Gen 17:1), El Olam (Gen 21:33).  As revealed in the name 

“Yahweh,” God is what he is, and his nature does not change. 

37. V15.  NET sn Heb "Yahweh," traditionally rendered "the LORD." First the verb "I AM" was used (v. 

14) in place of the name to indicate its meaning and to remind Moses of God's promise to be with him 
(v. 12). Now in v. 15 the actual name is used for clear identification: "Yahweh…has sent me." This is 
the name that the patriarchs invoked and proclaimed in the land of Canaan. sn The words "name" 
and "memorial" are at the heart of the two parallel clauses that form a poetic pair. The Hebrew word 
"remembrance" is a poetical synonym for "name" (cf. Job 18:17; Ps 135:13; Prov 10:7; Isa 26:8) and 
conveys the idea that the nature or character of the person is to be remembered and praised (S. R. 
Driver, Exodus, 24).  
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38. V15. God then commanded Moses to tell more information to the Israelites, presumably 

when they ask Moses of the divine name.  Moses must tell them that the LORD God of their 

fathers Abraham, Isaac, and Jacob has sent Moses to them.  “Yahweh” is God’s name forever, 

and this is how God will be remembered by the Israelites throughout all generations.  They 

are to call on God’s name as “Yahweh” forever.  He has been worshiped by this name in the 

past, and he will be worshiped by this name in the future.  Note in the NT the title/name of 

Lord is applied to Jesus Christ (Rom 10:13).  This instruction is instruction and prophecy.  

Instruction for the Israelites to never forget the divine name of LORD again.  Prophecy for 

the Israelites that all generations forever will remember God’s name as “Yahweh.”  The 

instruction and prophecy form a promise: the LORD will never leave his people.  He will 

always be their LORD and exercise lordship over, for, and with them. 

39. V16. NET sn The same word was used in the same kind of construction at the end of Genesis 

(50:24) when Joseph promised, "God will surely visit you" (but there the imperfect tense with the 
infinitive absolute). Here is another link to the patriarchal narratives. This work of Moses would be 
interpreted as a fulfillment of Joseph's prophecy. 

40. V16. God’s instruction to Moses was to go to the children of Israel by going first to the elders 

of Israel.  This is the first direct charge to Moses from God.  Up to now the instruction has 

been general.  Now Moses knows exactly how he should discharge his duty, at least for the 

first step.  Moses is to say to the elders that the God of their fathers Abraham, Isaac, and 

Jacob has appeared to Moses and that God said he has observed the elders (and presumably 

the rest of the people) and what has been done to them in Egypt. 

41. V17. God gave more words to say to the elders of Israel, that God promises to bring the 

Israelites up out of Egypt, up and out of their affliction.  Moses will relay God’s promise to 

bring them into the land flowing with milk and honey (i.e., an extraordinarily fertile and 

abundant land) where the six nations live: the Canaanites, Hittites, Amorites, Perizzites, 

Hivites, and Jebusites. 

42. V18. NET sn Was this a deceptive request if they were not planning on coming back? Since no one 

knows what the intent was, that question is not likely to be resolved. The request may have been 
intended to test the waters, so to speak – How did Pharaoh feel about the Israelites? Would he let 
them go and worship their God as they saw fit? In any case, it gave him the opportunity to grant to the 
Israelites a permission that other groups are known to have received (N. M. Sarna, Exodus [JPSTC], 
19). 

43. V18. God promised and predicted to Moses that the elders of Israel would hear and heed his 

message.  They would agree to go with Moses to Pharaoh of Egypt in order to deliver a 

message to the king.  The message God instructed Moses and the elders to give to Pharaoh 

was that the LORD, the God of the Hebrew people, has met with them, thus they request 

from Pharaoh permission to journey into the wilderness for three days to offer sacrifices to 

the LORD their God.  A “three-day journey” may have been a standard phrase indicating a 

short journey, not necessarily limited to three days.  Mount Horeb was more than a three-day 

journey from Goshen in Egypt where the Israelites lived.  It is difficult for modern Western 

ears to hear how ridiculous the nature of the request would have sounded to Pharaoh, and 

how bold it must have sounded coming from an enslaved people.  A demand in the name of 

“the LORD, the God of the Hebrews” sounded like a weak tribal god demanding submission 
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from Pharaoh, son of Ra, the god of Egypt, the most powerful nation on earth!  What God 

would identify with a nation of slaves and then go to the king of the nation who enslaved that 

people to demand their release.  It seems ludicrous!  What is clear is that the LORD God is 

choosing to identify with his people, the children of the patriarchs, to keep covenant with 

them even at their lowest point as a people when they have no more value to the Egyptians 

than property and labor.  Note the phrasing of the reason for the request to Pharaoh.  Not 

because the people are oppressed, but so they might go worship the LORD their God.  They 

must stop “serving” Pharaoh and start “serving” the LORD instead.  The LORD’s claim on 

Israel supersedes any claim Pharaoh think he has on them.  The covenant promises and 

purposes of God for his people will affect their freedom from slavery because God’s claim on 

them trumps Pharaoh’s claim on them. 

44. Illustration: The request of Moses and the Israelite elders to Pharaoh to “let my people go in 

the name of the LORD” must have sounded something like a little boy demanding an 

excused absence from his teacher or else his big brother would step in to help.  Ha! 

45. V19. God forearmed Moses that he knows Pharaoh, king of Egypt will not let the Israelites 

go free of his own volition to worship the LORD in the wilderness.  Thus forewarned, 

Moses, the elders, and the people will not wilt when Pharaoh denies their request to leave 

Egypt.  God knows, and God will take care of Pharaoh’s stubborn refusal to release the 

Israelites from slavery.  They must be firm and confident when faced with disappointment, 

ridicule, and heavier oppression from their taskmasters.  This reveals Pharaoh’s deep 

antagonism toward the Israelites despite the relatively small request.  He probably thinks if 

he lets the people go, the people will not return to Egypt at all to avoid slavery.  Thus 

Pharaoh will not cooperate unless he is compelled by a mighty hand.  This foreshadows the 

story of Pharaoh’s refusal to submit to God, the hardening of Pharaoh’s heart, and the ten 

plagues God will pour upon Egypt as judgment for refusing to heed Moses and the LORD 

God of the Israelites.  The might of God’s hand is the means by which God will bring Israel 

out of Egypt.  Miracles will happen!  The imagery of “a mighty hand” is also a polemic 

against Pharaoh, who had a reputation of a “strong hand/arm” in destroying his enemies.  

Thus Pharaoh’s hand is not as strong as the LORD’s mighty hand.  God is challenging 

Pharaoh to an arm/hand wrestling contest.  When a man wrestles with God, it is no contest 

(cf. Gen 32:24-25). 

46. V20. Here God predicts for Moses he will stretch out his hand and strike Egypt with his 

mighty hand with wonders (signs, miracles).  The Hebrew mindset would have understood 

wonders as marvelous uses of the natural order and also supernatural miracles.  Then after 

God strikes them, he promises Egypt will then let Moses and his people go free.  Wonders 

anticipates the ten plagues God would unleash on Pharaoh and his people the Egyptians. 

47. V21. Moreover, when the Egyptians finally let the Israelites go from them, God will give the 

Israelites favor in the eyes of the Egyptians.  This favor would translate to the Israelites not 

leaving Egypt empty-handed, but be recompensed just as the LORD has promised (Gen 

15:14; cf. Exo 12:36).  What will they take with them out of Egypt, their house of bondage 

and oppression? 
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48. V21. Quotation & Application: “This passage contains rich and extensive doctrine; that 

whenever men cruelly rage against us, it does not happen contrary to the design of God, 

because He can in a moment quiet them; and that He grants this license to their cruelty, 

because it is expedient thus to humble and chasten us. Again, we gather from hence, that we 

have no enemies so fierce and barbarous, as that it is not easy for Him readily to tame them. 

If we were surely persuaded of this, that men’s hearts are controlled, and guided by the secret 

inspiration of God, we should not so greatly dread their hatred, and threatenings, and terrors, 

nor should we be so easily turned from the path of duty through fear of them. This alarm is 

the just reward of our unbelief, when we repose not on God’s providence; and although we 

ought to take pains to conciliate the kindness of all by courtesy, yet should we remember that 

our efforts will not gain their favor, unless God should so incline their hearts.” ~ John Calvin 

49. V22. NET sn It is clear that God intended the Israelites to plunder the Egyptians, as they might a 

defeated enemy in war. They will not go out "empty." They will "plunder" Egypt. This verb (~T,l.C;nIw> 
[v®nitsaltem] from lc;n" [natsal]) usually means "rescue, deliver," as if plucking out of danger. But in 

this stem it carries the idea of plunder. So when the text says that they will ask (hl'a]v'w>, v®sha'alah) 

their neighbors for things, it implies that they will be making many demands, and the Egyptians will 
respond like a defeated nation before victors. The spoils that Israel takes are to be regarded as back 
wages or compensation for the oppression (see also Deut 15:13). See further B. Jacob, "The Gifts of 
the Egyptians, a Critical Commentary," Journal of Reformed Judaism 27 (1980): 59-69; and T. C. 
Vriezen, "A Reinterpretation of Exodus 3:21–22 and Related Texts," Ex Oriente Lux 23 (1975): 389-
401.  

50. V22. The Israelites will take with them out of Egypt silver and gold jewelry, and fine 

clothing to clothe them and their children.  They are not just to take what the adults can carry, 

but also to load up their sons and daughters to carry away the spoil!  The Hebrew women will 

ask their Egyptian neighbors and tenants/houseguests for these items and the Egyptians will 

freely give them.  Why?  Probably for fear that the LORD God will strike them down for not 

treating the Israelites kindly.  Perhaps to make them go away and send them off with plunder 

so as to win some relief from the LORD God from striking with his mighty wonders.  This 

description must have seemed far-fetched, even unbelievable to Moses.  Plundering is an 

action of victorious armies over the defeated cities.  Would God defeat the Egyptians as in 

battle so that the slave woman would plunder the master, the most power nation on earth?  

Amazing!  Yet he believed.  God knew what he was doing.  He had a plan.  What was the 

purpose of plundering the wealth of the Egyptians (their silver and gold)?  Did the Israelites 

need to be reimbursed unpaid back wages for their slave labor (Dt 15:12-18)?  Did they need 

silver and gold in the wilderness or in their new homeland?  It turns out God had a plan for 

the silver and gold.  It belongs to the LORD since he is the victor.  So it will be used to build 

the LORD’s tent in the wilderness—the tabernacle where his people will meet to worship 

him (cf. Exo 35:4-9, 20-29). 

51. Quotation: “When Moses was faced with his vocation to bring my people the Israelites out of 

Egypt (3:10), his reaction was ‘I can’t, therefore I won’t.’  The Lord sought to bring him to 

the point where he would say instead, ‘I can’t, but HE can, therefore I will.’  That is the 

obedience of faith—doing the will of God because he will always do what he has willed; 

trusting the promises of God because he will always keep his word; acting on the assumption 
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of divine provision because he will never fail to provide.” ~ J.A. Motyer, Message of Exodus, 

61-62. 

52. Application: The key to Christian service is first spending time in God’s presence.  The story 

of Moses’ call illustrated this principle.  Moses knew he was unqualified for the role of 

deliverer.  God reassured him, and called Moses again to be in his presence after Moses’ first 

failure in Exodus 5.  Satan is happy for us to enter the Lord’s service in the world, 

ministering to the needs of people, as long as he knows we will fail because we haven’t first 

spent time in the LORD’s presence.  A Christian servant who has not first encountered the 

Lord and grown in assurance, love, understanding, and sense of mission, will by no means 

succeed.  Because he won’t be doing the Lord’s work, she won’t be serving the Lord. 

“Not everyone who says to me, 'Lord, Lord,' will enter the kingdom of heaven, but the 

one who does the will of my Father who is in heaven.  On that day many will say to me, 

'Lord, Lord, did we not prophesy in your name, and cast out demons in your name, and 

do many mighty works in your name?'  And then will I declare to them, 'I never knew 

you; depart from me, you workers of lawlessness.'” (Matthew 7:21-23). 

Someone will object, “But I’m just not a servant type.  Never have been.  Don’t God’s people 

come in all shapes and sizes?  I guess I just don’t have the gift of service.”  That’s what 

Moses thought.  “Hear I am, Lord.  Send someone else!”  Look into your heart and examine 

your desires.  If you don’t find a desire for kingdom service, of a kind of service that 

stretches your abilities, tolerance, comfort, pride, then you are showing signs of not having 

been alone with God in a while.  Maybe you are avoiding him.  Maybe you know it, maybe 

you don’t.  Maybe you’ve been avoiding being alone in his presence all your life.  You’ve 

managed to make it this far, so why do you need him now?  Because God’s children are by 

nature and by call his servants.  So if you’re not serving him and your neighbor according to 

the task he’s called you to do in this world, then you’re not acting like a Christian, like one 

who has spent time alone in God’s presence, encountering the holy and living God, and thus 

empowered and commissioned to serve.  True service begins when you come into God’s 

presence—when you have him to yourself and he has you for himself. 

53. Quotation: The Poem “Sitting By a Bush in Broad Daylight” by Robert Frost 

When I spread out my hand here today, 

I catch no more than a ray 

To feel of between thumb and fingers; 

No lasting effect of it lingers. 

There was one time and only the one 

When dust really took in the sun; 

And from that one intake of fire 

All creatures still warmly suspire. 

And if men have watched a long time 

And never seen sun-smitten slime 

 

 

Again come to life and crawl off, 

We not be too ready to scoff. 

God once declared he was true 

And then took the veil and withdrew, 

And remember how final a hush 

Then descended of old on the bush. 

God once spoke to people by name. 

The sun once imparted its flame. 

One impulse persists as our breath; 

The other persists as our faith. 
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54. Quotation: “In our kind of culture anything, even news about God, can be sold if it is 

packaged freshly; but when it loses its novelty, it goes on the garbage heap.  There is a great 

market for religious experience in our world; there is little enthusiasm for the patient 

acquisition of virtue, little inclination to sign up for a long apprenticeship in what earlier 

generations of Christians called holiness.” ~ Eugene Peterson, A Long Obedience in the Same 

Direction, cited in Swindoll’s Ultimate Book of Illustrations & Quotes, 268. 

55. Illustration & Quotation: Blaise Pascal’s memorial on his spiritual awakening, which he 

wrote down and sewed into his coat over his heart.1 

“The year of grace 1654, Monday, 23 November, feast of St. Clement, pope and martyr, and 

others in the martyrology. 

Vigil of St. Chrysogonus, martyr, and others. 

From about half past ten at night until about half past midnight, 

FIRE. 

GOD of Abraham, GOD of Isaac, GOD of Jacob not of the philosophers and of the learned. 

Certitude. Certitude. Feeling. Joy. Peace. 

GOD of Jesus Christ. 

My God and your God. 

Your GOD will be my God. 

Forgetfulness of the world and of everything, except GOD. 

He is only found by the ways taught in the Gospel. 

Grandeur of the human soul. 

Righteous Father, the world has not known you, but I have known you. 

Joy, joy, joy, tears of joy. 

I have departed from him: 

They have forsaken me, the fount of living water. 

My God, will you leave me? 

Let me not be separated from him forever. 

This is eternal life, that they know you, the one true God, and 

the one that you sent, Jesus Christ. 

Jesus Christ. 

Jesus Christ. 

I left him; I fled him, renounced, crucified. 

Let me never be separated from him. 

He is only kept securely by the ways taught in the Gospel: 

Renunciation, total and sweet. 

Complete submission to Jesus Christ and to my director. 

Eternally in joy for a day's exercise on the earth. 

May I not forget your words. Amen.” 

 

                                                 

1 http://www.users.csbsju.edu/~eknuth/pascal.html. Cited 28 December 2015. 
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8 Sermon References 

Quotation: “In our kind of culture anything, even news about God, can be sold if it 

is packaged freshly; but when it loses its novelty, it goes on the garbage heap.  

There is a great market for religious experience in our world; there is little 

enthusiasm for the patient acquisition of virtue, little inclination to sign up for a 

long apprenticeship in what earlier generations of Christians called holiness.” ~ 

Eugene Peterson 

Isaiah 6:3-5   And one called to another and said: "Holy, holy, holy is the LORD of 

hosts; the whole earth is full of his glory!"  And the foundations of the thresholds 

shook at the voice of him who called, and the house was filled with smoke.  And I 

said: "Woe is me! For I am lost; for I am a man of unclean lips, and I dwell in the 

midst of a people of unclean lips; for my eyes have seen the King, the LORD of 

hosts!" 

Quotation: “The year of grace 1654, Monday, 23 November, feast of St. Clement, 

pope and martyr, and others in the martyrology. 

Vigil of St. Chrysogonus, martyr, and others. 

From about half past ten at night until about half past midnight, 

FIRE. 

GOD of Abraham, GOD of Isaac, GOD of Jacob not of the philosophers and of the 

learned. 

Certitude. Certitude. Feeling. Joy. Peace. 

GOD of Jesus Christ. 

My God and your God. 

Your GOD will be my God. 

Forgetfulness of the world and of everything, except GOD.” ~ Blaise Pascal 

 

1 Corinthians 15:28  When all things are subjected to him, then the Son himself 

will also be subjected to him who put all things in subjection under him, that God 

may be all in all. 
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• Words of Christ ordaining this institution (Mt 26:26-30; Mk 14:22-25; Lk 22:15-20; 1 Cor 11:23-32) 

o As we come to this table, like Moses, we approach holy ground.  And so it is proper to, in a spiritual sense, 

take our sandals off as we come into the presence of the Holy Covenant Lord.  No one should presume to 

approach the Lord of the Supper casually or flippantly.  God’s people must prepare to meet the Lord who sees, 

hears, and knows all.  He knows your sins, your sense of inadequacy, and your excuses.  Therefore you fear 

him.  But he also knows your desire to come.  Although the dilemma of holiness, its danger and intrigue for 

sinners, is solved in the cross, God’s people must still approach the Lord’s Supper with humility. 

o WLC 174 teaches us how to “remove our sandals” when we come near to this “holy ground”. 
It is required of them that receive the sacrament of the Lord's supper, that, during the time of the 
administration of it, with all holy reverence and attention they wait upon God in that ordinance, diligently 
observe the sacramental elements and actions, heedfully discern the Lord's body, and affectionately 
meditate on his death and sufferings, and thereby stir up themselves to a vigorous exercise of their 
graces; in judging themselves, and sorrowing for sin; in earnest hungering and thirsting after Christ, 
feeding on him by faith, receiving of his fullness, trusting in his merits, rejoicing in his love, giving thanks 
for his grace; in renewing of their covenant with God, and love to all the saints. 

o The bread and the cup are sacramental signs and seals of God’s covenant with his people. The bread signifies 

Christ’s body broken on the cross, the cup signifies his blood shed on the cross. Jesus’ sacrificial death paid 

our sin debt once and for all.  He is God’s chosen servant to lead us out of Egypt, out of our slavery to sin, and 

into the Eternal Promised Land where we joyful serve him forever. 

• If you are one of God’s baptized children, having confessed your faith publicly, living a life of confession and 

repentance, and a member of any church where the gospel of Jesus is faithfully preached, then I welcome and 

encourage you to come to the Lord’s table. Take, eat and drink, and behold this holy mystery where we meet and 

eat spiritually by faith with the living God. 

• Brief exhortation and fence the table (not baptized, not publically confessed the faith, not under the care and 

government of a particular branch of Christ’s Church) do not take the bread and wine, but instead take Christ 

today—take the loving and merciful God who has absolute control, authority, and presence as Lord of your life. 

Please talk with one of the elders immediately after the worship service today so you might join God’s people as 

we listen to, believe in, and obey our Holy Covenant Lord together. 

• Invitation to silent prayer for preparation (confess sin, acknowledge God’s love for you) 

• After allowing time for elders to come forward, close the silent prayer time with a brief prayer. 

 

 

 

 

 

 

The Lord Jesus Christ on the same night in which He was betrayed took bread; 

and when He had given thanks, He broke it, gave it to His disciples, as I, 

ministering in His name, give this bread to you, and said, “Take, eat; this is My 

body which is for you; do this in remembrance of Me.” 
o Reminder to hold the bread and eat together as a body since the one loaf represents Christ’s unified body. 

• Optional: read a scripture (Ps 16:5, 8, 11) 

In the same manner, He also took the cup, and having given thanks as has been 

done in His name, He gave it to the disciples, saying, “This cup is the new covenant 

in My blood, which is shed for many for the remission of sins. Drink from it, all of 

you.” 
o Reminder to drink from the cup as you are ready since Jesus shed his blood to save you. 




