
Apologetics in the New Age � Outline  Clark and Geisler 

I. Introduction: Philosophy in the New Age 
a. Today�s trialog between worldviews 

i. Secular Humanists (modern Epicureans) 
ii. Mystical Pantheists (modern Stoics) 

iii. Christians 
b. The Pantheism of the New Age 

i. Pantheism etymologically means �All is God� 
ii. Pantheism build on the idea that all of reality is one (�monism�) 

iii. There is a current shift in thought toward Oriental concepts in our culture 
(�the turn east�) 

iv. The New Age movement 
1. The fastest growing alternative belief system in the country 
2. A loosely knit network of personalities, groups, and institutions 

tied together by the belief that a New Age of international peace, 
ecological sensitivity, and social enlightenment can be inaugurated 

3. Adherents are optimistic, evolutionary, and utopian 
a. Utopia will be realized when enough people achieve 

�Higher Consciousness� by using a variety of means 
i. Martial arts 

ii. Meditation 
iii. Yoga 
iv. Drugs 
v. Hypnosis 

vi. Biofeedback 
b. Every person participates in the divine 

4. New Agers actively promote their beliefs 
a. The arts 
b. Education 
c. Corporate world 

5. The fundamental identity between the human self and the divine 
Self makes the utopian dream possible 

c. Historical Foundations 
i. Recent 

1. American Transcendentalists of the mid-19th century 
a. Walt Whitman 
b. Henry David Thoreau 
c. Ralph Waldo Emerson 

2. Mental Healing (Inner Healing) movement 
a. Friedrich Anton Mesmer (Spiritualism 
b. Mary baker Eddy (Christian Science) 
c. Madame Helena Petrovna Blavatsky (Theosopy) 

3. Zen movement 
a. D.T. Suzuki 
b. Alan Watts 
c. Swami Muktananda 
d. Maharishi Mahesh Yogi 
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4. Coalescence movements 
a. Beatniks 
b. Hippies 
c. Psychedelics 

ii. Ancient 
1. Occult 
2. Gnosticism 
3. Paganism 
4. Native American religions 
5. Pantheistic philosophies 

iii. Conclusion 
1. Many New Age ideas are improvisations on ancient themes 

d. A Philosophical Response to the New Age 
i. Goal 

1. Seek to understand the teachings of the pantheistic world view (the 
soil in which the New Age movement grows) 

ii. Part One: Describe major examples of pantheism 
1. Permeational pantheism 

a. Historical examples 
b. Response 

2. Absolute pantheism 
a. Historical examples 
b. Response 

3. Mulitlevel pantheism 
a. Historical examples 
b. Response 

4. Emanational pantheism 
a. Historical examples 
b. Response 

5. Modal pantheism 
a. Historical examples 
b. Response 

iii. Part Two: Evaluation of New Age pantheism 
1. Summarize pantheism�s common threads 
2. Criticize pantheistic metaphysics 
3. Scrutinize pantheism�s epistemology 
4. Evaluate the New Age perspective on religious experience 
5. Analyze the New Age understanding of good and evil and the 

implications of pantheism for suffering and morality 
iv. Conclusion: Draw themes together 
v. Questions to ask of pantheism 

1. What are its roots and sources historically and philosophically? 
2. What forms does it take? 
3. How does it view God, the world, and human persons? 
4. What are its implications for life and ethics? 
5. Can it philosophically withstand criticism? 
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6. Is pantheism compatible with Christianity? 
 
Part 1: Exposition of New Age Pantheism 
 

II. Chapter One: Suzuki: Permeational Pantheism 
a. Pantheistic principle of unity is experienced as a oneness that underlies, 

penetrates, and infiltrates all reality 
b. History of Zen 

i. Most successful school of Buddhism in the West, particularly in the U.S. 
ii. Roots go back to Gautama Buddha (563?-483? BC) 

iii. Part of the variegated Mahayana or �Large Vehicle� branch of Buddhism 
iv. Zen 

1. A Japanese word corrupted from the Chinese Ch’an, which is in 
turn a corruption of the Sanskrit dyhana (�meditation�) 

2. With Mahayana Buddhism in general, it traveled north and east 
through China and Korea to Japan 

v. Definition 
1. It is often defined with a calculated answer designed to confuse the 

intellect 
vi. Sects 

1. Ts�ao-tung (Soto) � emphasizes gradual enlightenment, quiet 
meditation, and the unobtrusive practice of everyday affairs 

2. Rinzai � depends on daring mental puzzles and seeks a lightning 
bolt of enlightenment 

vii. Basic Buddhist Creed 
1. The Four Noble Truths explain the human predicament 
2. The Noble Eightfold Path provides salvation 

viii. Chinese Influence 
1. Taoism � Tao became the common divinity that unified all reality 

c. Metaphysics of Emptiness 
i. It claims to refuse to commit itself to any specified pattern of thinking 

ii. Foundation is in Mahayana Buddhism 
1. Tathata (�suchness� or �thusness�) � the ultimate idea of the 

Buddhist philosophy 
a. The Ultimate has no special qualities, no conditions, no 

fixed nature that can be grasped by the conceptualizing 
mind 

b. Reality is neither this nor that.  It has no �sub-stance,� no 
positive something lying behind or beneath what appears. 

2. Sunyata (�emptiness� or �void�) � not an absolute absence of 
reality, extinction, or vacancy, but rather an absolute emptiness 
that transcends all dualities 

3. Sunyata is the negative expression of Tathata.  Tathata is the 
positive expression.  They can be experienced as one because 
reality is essentially unified. 

iii. The heart of permeational pantheism 
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1. The Buddha-nature that infiltrates and penetrates all reality 
2. Everything becomes the manifestation of the Buddha-nature 
3. There is no absolute absorption, for the plurality of things and 

persons remains 
iv. Though it recognized manyness, there is also a fundamental intimacy with 

nature 
v. Salvation 

1. We suffer because we think that we can exist permanently and yet 
fear that we will not 

2. The path toward overcoming this fear and sorrow lies through the 
realization of no-self 

3. This knowledge comes only in the wisdom of enlightenment 
4. Thus when we realize through enlightenment that there is no 

immortality, our anxiety over death can be quieted 
vi. Doctrine of No-self 

1. Denies substantiality to our relative and individual egos 
2. Affirms the permanence of the Absolute, the Cosmic Ego 

vii. Although traditional Buddhism implies basic pantheism, Zen transcends 
conceptual descriptions which inevitably distort its nature 

1. But in the denial that Zen believes in two basically distinct 
realities, Zen displays its essentially pantheistic notions 

2. Zen grounded in the Mahayana Buddhist is pantheistic in the 
permeational sense 

d. Mystical Wisdom 
i. Two-truth theory of knowledge 

1. Prajna � intuition, the basic knowing principle that makes possible 
a synthetic realization of something in its wholeness 

a. It is pure experience that underlies all subject/object 
divisions 

b. It cannot really be called knowledge; it can only be 
designated �unknown knowledge� 

2. Vijnana � a rational or conceptual knowledge bases on analysis 
and differentiation 

ii. Reality 
1. Epistemologically interpreted, reality is prajna 
2. Metaphysically interpreted, reality is sunyata 
3. Sunyata is prajna, and prajna is sunyata 

iii. General characteristics of prajna 
1. Authority � one who possesses it has private intuition that carries 

its own credentials 
2. Certainty � needs no external support from reason or argument 
3. Direct � not derived, inferred, or mediated 
4. Contains no deliberating, no moving from one step to the next, no 

reasoning 
5. Pure experience 
6. More like a perception than a conclusion to an argument 
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7. Much deeper and more significant than basis sense perception 
iv. General characteristics of vijnana 

1. Derived, abstract, and reducible (contra prajna) 
2. Depends on analysis and breaking apart 
3. Inferior knowledge compared to prajna 
4. Vijnana points to prajna, much like words point to higher wisdom 

v. Concepts and logic just limit life 
1. If you understand Zen (cognitively), then you do not (really) 

understand it 
2. The only answer is to let go of vijnana and to find enlightenment 

through prajna 
e. Religious Enlightenment 

i. Satori (enlightenment) � the path to prajna 
1. It is inexplicable to the one who has not experienced it 
2. It is an intuitive looking into the nature of things in 

contradistinction to the analytical or logical understanding of it 
3. It is perception of Reality itself in its wholeness and thus has no 

specific content 
4. Historically, it is always experienced suddenly as a �mental 

catastrophe� or �sudden flashing� 
ii. The isolated ego that had been so vociferously defended becomes 

loosened somehow from its tightening grip and melts away into something 
indescribable 

1. Without satori, Zen is pointless 
iii. Basic dilemma for the Zen teacher 

1. Word-mongering will not elicit satori 
2. Handmaiden techniques of Zen 

a. Koan 
i. An absurd dialogue, question and answer, or 

anecdote which opens a novice�s experience to 
satori without using direct teaching 

ii. Purpose is to build pressure on the conceptual mind 
like flood tides rising behind an earthen dam.  When 
the pressure is too great, the dam suddenly breaks, 
and the striving for conceptual understanding 
ceases.  At this time satori rushes in to fill the 
vacancy. 

iii. 1700 orthodox koans exist and are used today 
b. Zazen 

iv. Enlightenment comes from within, not without.  Satori is not left to 
chance, but rather right practice can elicit it. 

v. Zen�s esthetic tastes and art forms express the enlightened outlook 
1. The do (�ways�) � aid one in developing sensitivity, naturalness, 

simplicity, emptiness, and spontaneity 

Apologetics 5 Reformed Theological Seminary 



Apologetics in the New Age � Outline  Clark and Geisler 

2. Zen art can capture the madness by telling us to relax, to be at one 
with our surroundings, to refuse analysis, and to embrace first-
hand experience 

f. Zen Lifestyle 
i. The enlightened one simply accepts what is, seeking oneness with the 

spirit that animates life 
ii. Attitude toward manual labor to keep the mind focused on the concrete 

1. Sweeping 
2. Cooking 
3. Farming 
4. Begging 

iii. Japanese poetry of haiku that seeks to capture the commonness of life 
iv. Zen wants nothing of the extraordinary or the other-worldly; it is your 

everyday thought 
v. Although Zen implies antinomianism, it rather admires the �secret virtue� 

and the �deed without merit� 
1. Logic cannot explain the relation of prajna and compassion, for it 

only produces paradox 
vi. The bodhisattva 

1. One who has attained enlightenment but postpones entrance into 
this state to keep a vow to assist all life to achieve salvation 

2. Zen disciples repeat the vow of the bodhisattva 
a. Compassion (the highest virtue) reinforces humility and 

meekness 
b. Self-interest or self-desire are never motivations 

g. Conclusion 
i. Morality 

1. Zen ideas in the West in the past 50 years have produced the New 
Age movement 

2. Zen philosophy of life fits the times 
a. Without the vows of the bodhisattva or the discipline of the 

master in the temple, Zen can degenerate into a 
rationalization for self-centered living 

3. Zen in this form is too much in tune with the prevailing cultural 
permissiveness 

ii. Science 
1. The Zen world view finds connections with the scientific 

perspective 
2. Basic elements of the Eastern world view are consistent with 

modern physics theory that in the submicroscopic world we see a 
system of inseparable, interacting, and ever-moving components 
with man being an integral part of this system 

III. Chapter Two: Shankara: Absolute Pantheism 
a. History of Hinduism 

i. Background of Shankara�s Hindu pantheism 
1. Confluence of two societies 
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a. Native Dravidians of India 
b. Migrating Aryans from the northwest 

i. Indo-European relatives of the Greeks, Romans, and 
Iranians appeared in India during the 2nd 
millennium BC 

ii. Brought a polytheism similar to that of the Greco-
Roman pantheon 

iii. Produced the Vedas (the earliest Indo-European 
literary milestone), dating from perhaps 1500 to 
1000 BC 

1. Hints at the unified concept of god and 
pantheism 

ii. The Hindu Scriptures (the Veda) 
1. The Four Vedas 

a. Implicit monism 
2. Over 200 Upanishads (centuries after 1000 BC) � explain the 

essence of true religion that lay beneath the formal rituals and 
practices that had developed 

a. Explicit monism 
b. Brahman � the distinctive doctrine that originally meant the 

power inherent in sacrificial ritual, but later it came to 
mean the mysterious One out of which all action proceeds.  
Brahman is within the human soul. 

iii. Classical Era of Hinduism (roughly 450 BC to AD 600) 
1. Bhakti � devotion to personal gods via yogic meditation and 

various cults 
2. Development of other religions 

a. Jainism 
b. Buddhism 

3. Writing of more Hindu religious literature 
a. Bhagavad Gita � informally accorded the authority 

theoretically reserved only for the Veda 
i. Based on Upanishadic philosophy, but it develops 

the personal side of Brahman as incarnated in the 
god Krishna 

ii. Personal worship and devotion are elevated to equal 
status with both knowledge and works as means to 
union with God 

iv. Commentators of medieval Hinduism (began circa AD 600) 
1. Six traditional schools developed 

a. Vedanta (most important school) � expresses certain 
philosophical and religious speculations on the Upanishads 

i. Sutras �two- or three-word statements 
1. Very enigmatic 
2. Unintelligible without commentary 
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ii. Vedanta-sutras � a group of 555 sutras that 
systematize the Upanishads 

2. Important Commentators on the sutras 
a. Ramanuja (1017-1137) 
b. Madhva (1197-1276) 
c. Shankara 

b. Reality as Nonduality 
i. Advaita � non-duality, which best describes Shankara�s philosophy 

ii. Brahman is absolutely unified and the everyday is an illusion 
1. Only the one with an ultimate vision of oneness can achieve this 

higher perspective 
iii. The world depends so completely on Brahman for its existence that it is 

Brahman.  The universe is not in the final analysis really different from 
God. 

iv. Brahman 
1. Prior to and beyond �being�.  It is �non-being�. 
2. Distinctions 

a. Nirguna (Unqualified) Brahman (not described by 
concepts) 

b. Saguna (Qualified) Brahman (to whom qualities are 
ascribed) 

i. Eternal 
ii. Imperishable 

iii. Omniscient 
iv. Omnipotent 
v. Omnipresent 

vi. Pure 
vii. Blissful 

viii. Immutable 
ix. Absolutely self-sufficient 

v. Karma � moral principle that since this world came into being from 
nothing, the inequities humans suffer in this life can be explained as the 
result of virtuous and sinful acts performed in previous lives 

vi. The objects of our world are not different from Brahman, even though we 
have different words to describe them 

vii. Tat tvam asi (�that art thou�) � the central doctrine that identifies the 
individual self (anatman) with the Cosmic Self (Atman) 

1. One of the most fundamental principles of Hindu thought 
2. The unity of the individual and Cosmic is already reality and does 

not need to be achieved, but only realized 
3. An individual self finds its true nature in the Cosmic Self 
4. The Cosmic Self cannot be identified with empirical selves 
5. From the ultimate point of view, only Cosmic Self is real 

c. Knowledge of the Cosmic Self 
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i. The ignorance and systematic confusion that we experience arises from 
�superimposition� (the ascription of attributes of one thing to something 
different 

1. Sometimes, in comparing two objects, we wrongly suppose that 
things that are similar in one way are similar in all ways 

ii. Ultimately, sense knowledge and its little rules (e.g., logic) are limited to 
the sense world, the world of everyday living and thinking (the world that 
exists dependently) 

iii. Contradictions in the Vedas 
1. Distinction between the enjoyer and the object of enjoyment 

a. By distinguishing the ultimate from the phenomenal using 
two levels of thinking, the contradictions are explained 
away 

iv. The lower perspective is not entirely wrong 
1. The everyday world is not ultimately real, but it is not unreal. 
2. The lower perspective of everyday knowledge, based on the senses 

and on logical inferences from sense experience, possesses its own 
validity 

v. Logical distinctions are applied to Brahman 
1. Neti neti (�not this, not that�) � an essential Upanishadic doctrine 

a. Unqualified Brahman has no attributes either positive or 
negative 

b. The best explanation is to deny every attribute of Brahman 
c. Language cannot touch Braham 
d. Does not lead to the Buddhist conception of the ultimate 

Void 
vi. Results of various forms of religious expression.  Each is acceptable in its 

own way and at its own level. 
1. Exaltation 
2. Gradual emancipation 
3. Success in works 

vii. We know the Self because it is present to us in immediate intuition.  
Brahman is the ground of our very being. 

1. The absolute knowledge that comes from awareness of Brahman 
leads to a knowledge of all 

2. The Absolute View is that everything in this phenomenal world is 
non-existent and that everything exists in the Absolute Self 

viii. The real nature of Brahman and the world, the nature of right and wrong, 
cannot be known or even thought of without the scriptures.  Perception 
and inference are both decidedly inadequate for this ultimate form of 
knowledge. 

1. The Hindu scriptures are all equally authoritative 
2. Problem: the Vedas sometimes seem to contradict nondualism 

a. The two-levels of truth theory demonstrates that only the 
higher level of truth is ultimately sound, therefore there are 
no contradictions in the Veda 
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d. Salvation Through Knowledge 
i. First step to solving the human dilemmas of suffering 

1. The Vedantic teaching that ignorance is the source of evil 
2. Ignorance of our oneness with Brahman causes transmigration, the 

state so greatly dreaded by Hindus 
ii. Reincarnation 

1. Reincarnation simply perpetuates the experience of suffering, and 
is the evil above which every Hindu believer hopes to rise 

iii. Since ignorance mires me in the cycle of reincarnation, it is knowledge 
that gets me out 

1. Once I understand that Brahman is All and Brahman is Atman or 
Cosmic Self, then I can rise above this transmigratory world 

iv. Actions cannot save 
1. Actions are nothing, and nothing gives rise to nothing 
2. For the one who comes to knowledge, works no longer seem 

attractive and in the end are destroyed 
3. Ultimately, only through knowledge (at death) does release come 
4. Works are beneficial initially, but the path of works is a 

preliminary stage only 
5. The way of knowledge can benefit from other ways in the earlier 

stages, but once knowledge has been attained, there other paths 
becomes useless and fall away 

v. Religious Activities 
1. Religious ritual 

a. Ritualistic cleansing may (from one point of view) seem to 
contribute to the release true knowledge brings.  But their 
benefits for achieving knowledge are minimal. 

2. Meditation 
a. Possesses some benefit in preparing for release, but the 

release to which this meditation leads is an enlightenment, 
a coming to realization 

b. Someone who comes to awareness of release suddenly 
realizes that he had knowledge all along; in reality he never 
was in bondage 

vi. Release (freedom) 
1. Moksa (Sanskrit word) 

a. Possesses certain characteristics that distinguish it from 
ordinary consciousness 

i. Does not have higher or lower degrees 
ii. Absolute 

iii. Eternal 
iv. Omnipresent 
v. Immutable 

vi. Entirely self-sufficient 
vii. Salvation 
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1. When the mystic achieves blissful identity with Brahman, then the 
fear of reincarnation into another life of pain is overcome 

2. Our view of the world changes when the false perspective is 
dissolved 

3. But the world does not entirely disappear; it is suddenly 
understood to be what it was all along (maya), an illusory 
appearance of Brahman 

4. As soon as death comes, the enlightened one experiences final 
release from the suffering of transmigration 

e. The Role of Morality 
i. Prerequisites for the inquiry into Brahman 

1. Discerning the difference between the eternal and the temporal 
2. Renouncing the desire to enjoy the benefits of one�s good deeds 
3. Developing tranquility and restraint 
4. Longing for release for the cycle of reincarnation 

ii. Karma 
1. The law of merit and demerit 

a. Every person receives in this life the rewards or 
punishments for actions in previous lives 

2. The works one does in this life explain the various positions people 
hold in society 

3. Brahman is not to blame for misfortune 
a. God is not the creator of evil 
b. Each person shapes his or her own life 

iii. Even the sins that cause suffering and pain (through the law of karma) are 
part of the illusion of this world 

1. The pain we experience is imaginary, not real 
2. Pain is caused by the failure to distinguish Brahman from the body, 

senses, and other limiting concepts 
3. The solution to evil is the realization that there is no such thing as 

evil 
iv. Moral injunctions 

1. From the everyday point of view, they have some reality 
2. But they are possible in that ordinary perspective only because of 

the connection of individual selves with individual bodies 
f. Conclusion 

i. Benefits of the Absolute Pantheistic World View 
1. The strain and stress of competition could be eliminated if we 

would realize the fictitious nature of this world 
2. Crushing defeats will lose their sting if we can recognize their 

transitory nature 
ii. This world view has more to offer the pragmatic West than might be 

evident at first 
IV. Chapter Three: Radhakrishnan: Multilevel Pantheism 
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a. Multilevel pantheism may also be called manifestational pantheism because the 
unity of the Supreme is manifested or expressed in and through the lower orders 
of being 

b. Historical Background 
i. Radhakrishnan�s is one of the 20th century�s most persuasive Hindu 

perspectives 
1. Writings indicate a longing for world peace and a just democracy 
2. Aspirations based on the pantheistic view that God is manifest in 

each person 
ii. Dominant medieval writers that developed extensive interpretations on the 

Vedanta 
1. Shankara 
2. Ramanuja (1017-1137) 
3. Madhva (1197-1276) 

iii. Radhakrishnan�s thought is an independent development of Vedanta, a 
contemporary reinterpretation of Shankara for the modern world 

iv. Modern Hindus have various philosophies and beliefs, but hold two 
common themes that may be traced through the history of Hindu literature 

1. Hinduism should tolerate various doctrines and practices within its 
wide-reaching arms 

2. There is a oneness of reality that expresses itself in the plurality of 
everyday tings and events 

c. The Oneness of Brahman 
i. Basic reality is Brahman, which is often called God or the Lord 

1. Both immanent and transcendent 
2. Both indwells the world and lies behind all that exists, but it cannot 

be equated with the world process 
ii. Fundamental Metaphysical Truth 

1. The Supreme in no way depends on anything else, for Brahman is 
utterly self-sufficient 

iii. Relation of the world and the Absolute 
1. In the final analysis, this question is unanswerable 
2. The Upanishads leave the question deliberately unexplained 

iv. Westerners are wrong to criticize Hinduism for its alleged failure to 
recognize the reality of the everyday world 

1. That Brahman is ultimately real does not imply that the world is 
not real 

2. From the reality of the One we should not deduce the unreality of 
the many 

3. Maya 
a. Does not imply solipsism or non-existence 
b. Explains both our inability to understand the world and its 

contingent, fragile nature 
c. It accounts for the existence of this world and its 

metaphysical status 
v. Brahman did not temporally precede the world at all 
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1. The world is not a creation, but a self-limitation or self-expression 
of Brahman 

2. The world of becoming reveals the being of the One 
3. It is manifested to a greater degree in the organic than in the 

inorganic 
vi. The nature of all persons 

1. From one perspective, our finite, material, everyday self is real 
2. From a higher vantage point, we are really part of the Cosmic Self 
3. Those who assume that the apparent self is identical with the true 

self are deluded 
4. Jesus is a good example of the nature of all persons (he included) 
5. Tat tvam asi (�that art thou�) 

a. Essential doctrine that identifies the human ego (anatman) 
as a manifestation of the Cosmic Self, Atman 

b. Atman is Brahman and Brahman is Atman 
c. This doctrine expresses the fundamental pantheism 

undergirding Hindu thought 
vii. The concept of the levels of reality solves the riddle of how personal 

theisms and polytheisms could relate to monistic underpinnings 
1. The Supreme appears in four important levels of reality 

a. Brahman (the Absolute) 
b. Īśvara (the Creative Spirit) 
c. Hiranya-garbha (the World-Spirit) 
d. Viraj (the world itself) 

2. These levels of being are simultaneous 
a. Since there is no separation or temporal succession, they 

are to be distinguished only logically 
3. If Īśvara is Brahman viewed as a personal God who creates, 

sustains, and protects, the universe, Hiranya-garbha is Brahman 
viewed as an omnipresent spiritual power 

4. The world, Viraj, is the last level of being 
a. It is not illusion; it is reality, even though it is of a different 

level from Brahman 
b. Because it is an expression of God, Viraj is dependent and 

contingent 
5. All that exists expresses at its own level and to its own degree the 

being of the Absolute 
d. The Primacy of Intuitive Knowledge 

i. Three Kinds of Knowledge 
1. Intuitive 
2. Conceptual 
3. Perceptual 

ii. Intuition the highest form of knowledge 
1. Where perceptual and conceptual knowledge break down, feeling 

reveals reality with a fullness not achieved through thought alone 
iii. Everyone experiences Brahman 
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1. Different people unconsciously and variously interpret the 
experience in the religious categories with which they are familiar.  
And doctrine is interpretive. 

iv. Religious truth is discovered by insight, but tested by logic 
v. Multilevel pantheism not a dogmatic theology but a philosophy to 

interpret reality 
vi. No knowledge is entirely false, though none is entirely true 

1. No religious dogma is entirely false.  Error is a stage on the road to 
truth. 

2. Since theological expressions will vary, we ought to recognize a 
graduated scale of true and less true doctrines 

3. Hindu thought is moving forward in a dialectical, evolutionary 
way.  In a new time, old doctrines become false. 

vii. Pragmatic test for truth 
1. Doctrines are good if they support personal growth or evoke 

spiritual life 
viii. Theme of religion vs. humanism 

1. The real issue is not Christianity or some other religion as opposed 
to Hinduism.  It is religion as opposed to self-sufficient humanism 

ix. Tolerance implies a relative view of truth 
1. Not the Hindu view: There is no final truth, any view is acceptable, 

just be true to your own convictions 
2. The Hindu view: Some doctrines are better than others.  Some 

views approximate the real more closely. 
x. Most fundamental fact: All views contain some truth and so must be 

respected 
e. The Intuitive Experience of Brahman 

i. Hinduism (like every religion) emphasizes the experience of the inner life.  
It is essentially personal transformation.  It is rebirth, regeneration.  It is to 
become new, to reach a higher level of understanding. 

ii. Some form of pantheism is necessary to explain the direct experience of 
the divine to which all religious traditions attest 

iii. The experience of intuiting the divine is self-certifying: it carries its own 
credentials 

iv. Since the claim of self-authentication does not square easily with the 
assertion of logical tests for truth, religious sages use logic only to confirm 
truth to others 

v. Joy and Liberation 
1. Lasting joy only results when we realize the seed of divinity that 

lies within us, hidden by our carnal nature 
2. The false identification of our empirical selves as our true selves 

leads to the illusion of a loss of unity with the Absolute, the fear of 
isolation, and the dread of death 

3. Liberation (moksa) is the solution to this predicament, which is the 
release from the cycle of reincarnation 
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4. Since intuitive knowledge leads to liberation, in a very real sense 
knowledge is power 

vi. This experience (in one form or another) is the common property of every 
religious faith 

1. The experiential, not the doctrinal, theoretical, or philosophical, 
forms the ground for fellowship among religions 

2. Every act of worship is accepted by the divine.  Since all persons 
possess divinity within, all deserve the love of the Supreme. 

vii. Universalism 
1. No hell 
2. No individual salvation 

f. The Significance of Moral Discipline 
i. Multilevel pantheism provides the metaphysical basis necessary for ethics 

1. As we think ultimate reality to be, so we behave.  Vision and 
action go together. 

2. Rather than negating ethics, our common grounding in the divine 
being gives all of us the potential for good 

ii. Salvation by knowledge and works 
1. We are obligated first and foremost to seek union with the 

Supreme, the ultimate self-realization of divinization.  All else is 
secondary. 

2. Ethics is a contributing cause of salvation 
a. In Christianity, ethics is the result of salvation 

3. Concept of substitutionary atonement rejected 
a. Guilt may not be transferred to a substitute who could 

mercifully bear our sins for us.  We must earn our 
salvation. 

iii. Hinduism�s traditional four stages of life (both active and ethical) 
1. Trainee 
2. Householder 
3. Retreat 
4. Renunciation 

iv. Karma does not imply fatalism or determinism 
1. If we know the law of karma, we can be mightier than karma; it 

cannot usurp our freedom 
2. Karma deals us a hand of cards, but we must play them 
3. Karma actually brings a brighter future 

v. Ethical service is only secondarily related to helping others for their sake.  
Ethical striving is primarily for the self. 

vi. Purpose and goal of ethics 
1. The double object of happiness on earth and salvation 

g. Conclusion 
i. Dharma (principle of right action) 

1. The important thing is not thinking correctly, but acting rightly 
ii. Ethics is religion and religion is ethics.  The good life is union with the 

Supreme. 
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V. Chapter Four: Plotinus: Emanational Pantheism 
a. Summary of philosophy 

i. Posits an ultimate Source, the One, that lies behind everything that exists.  
The world as we know it is an emanation, a radiance, or an overflow of 
this One 

ii. Therefore, the world can be thought of as a reflection of the One 
iii. Emanational pantheism of Plotinus played an important role in medieval 

thought and continues to exert influence today 
b. Historical Context 

i. Rooted in the teachings of Plotinus� mentor and teacher, Ammonius 
Saccas 

ii. Developed and exposited by Plotinus (a neo-platonic thinker) 
1. A �melancholy optimist� 
2. Found happiness in another realm: mystical union with the One 

iii. Some argue Plotinus was influenced by Indian thought 
1. Similarities in philosophies exist 
2. Probably not directly or indirectly influenced by Indian religious 

philosophy 
iv. Greek influence most likely for Plotinus 
v. Porphyry organized Plotinus� writings 

1. Enneads � the writings of six books with nine chapters each 
vi. Christian theology was influenced by Plotinus 

1. Augustine traveled through writings of Plotinus 
2. Pseudo-Dionysius the Areopagite 

a. Medieval writers thought the writings were of Dionysius 
the associate of Paul, and therefore gave high value to these 
writings 

c. Four Levels of Reality (Metaphysical System) 
i. Levels 

1. The One (beyond being) 
2. Mind (within being) 
3. Soul (within being) 
4. Matter (almost nothing) 
5. Non-being (absolutely nothing or nonreality) 

ii. Fundamental metaphysical concept is the One 
1. The source of all reality 
2. It is necessary to account for the rest of reality 
3. A necessity prior to all necessities 

iii. The Primary Reality (The One) 
1. Oneness is more basic than manyness, for plurality must 

presuppose unity both in the realm of being and in the attainment 
of knowledge.  Nothing could exist or be known without the prior 
unity of the One. 

2. Because the One does not �exist,� it is in a position to bring other 
things into existence 
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3. Since the One can be neither finite nor limited, it cannot �exist� or 
�have being.�  It must be beyond form and definition 

4. While the One is �no being� and �beyond being,� it is not unreal 
5. It is impossible to describe since it possesses no characteristics 

a. It is described primarily in the negative 
6. Since knowing implies the twoness of knower and known, and 

since the One is beyond all duality, the One must be beyond 
knowledge.  It has no self-knowing, for no twoness resides in it. 

7. Although the One does not know, it does not need to know.  Not 
knowing is not a limitation of the One. 

8. It is neither finite nor limited 
iv. Plotinus� system can be described as a �dynamic pantheism� if not an 

absolute monism 
v. Emanation 

1. Not the result of a free decision by a conscious God.  It is rather a 
necessary process and involuntary. 

2. Creation 
a. Things overflow because they must 

3. Not a single act that completes for all time the generation of the 
world.  Because the One abides, it is rather a timeless, eternal 
event. 

4. The One is absolute simplicity, but at the same time it contains the 
potential for multiplicity in that it is the Source of all 

vi. The Secondary Reality (Nous) 
1. Can be translated Mind, Intelligence, Spirit, or Intellectual 

Principle 
2. Refers to highest being 
3. A model of the One.  It is the offspring of the One. 
4. Mind is an �image� of that ultimate Reality, but it cannot be 

equated with the One 
5. Mind contains duality 

a. It is one in its own essence, yet it contemplates both the 
One and itself 

b. The Mind is the One-Many 
i. It is not purely unified like the One (because it has 

knowledge and the duality of knower and known 
that this entails) 

ii. It is not completely many like the world (because it 
is in itself unified) 

iii. It is halfway in between the One and the world 
6. Mind is generated by the One, and in turn then produces those 

beings below it on the ladder of existence 
a. It contemplates the One and constitutes itself 
b. Then it looks within and creates ideas 
c. Then it emits the next level of reality 

vii. The Third Reality (World Soul) 
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1. As the emanation continues, this universal Soul flows out from its 
own source (Mind) as Mind does from the One. 

2. Soul (like Mind) contemplates itself and in this way constitutes its 
own being 

3. Soul is a connecting link between Mind above and the world below 
4. As Mind contains all minds, so Soul is the cosmic depository for 

all individual souls 
a. Because individual souls all find unity in Soul, they can 

communicate with each other by a kind of extrasensory 
telepathy 

5. Since souls are eternal and immortal, reincarnation is possible 
a. Animal soul could come back in the next life to indwell a 

plant or a person 
viii. The Fourth Reality (Matter) 

1. From the overflow of Soul comes the physical universe that is 
called matter 

2. The material world in its wholeness is necessary as the destination 
of the overflow.  Here emanation reaches its conclusion. 

3. Matter is pure stuff without structure 
a. Bodies from which all form or structure is abstracted or 

removed 
b. It is a pure potential that cannot in itself become anything 
c. Only when shaped by Soul does matter become the 

physical universe 
4. Because it is completely indeterminate, with no structure or form, 

matter is ironically both the opposite of the One and like the One 
d. Ascent to Knowledge 

i. Dissemination of emanation 
1. As emanation flows down the ladder of being it becomes more 

multiple and less real 
2. The light that the One produces gradually diminishes as it radiates 

farther and farther from its source 
3. Beyond matter, the fading of light ends, and complete darkness, 

pure nothingness, completely envelops the light 
ii. After the descent down the ladder, there are signals that call us to retrace 

our steps back to the higher 
1. This we do in a mystical ascent leading out of the mire of 

multiplicity and back to union with the One 
a. Ascent is essentially the concept of epistemology 
b. As we perceive matter via the five senses, we find the 

signposts that point us toward the One 
c. With a sense of passion and love fostered by the One, we 

feel compelled to climb upward toward the One 
iii. Union with the One 

1. As we move above Mind, we reach a state where we do not 
�know� objects in a dualistic way 
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2. In this state, a man is changed and no longer himself nor self-
belonging.  He is merged with the Supreme, sunken into it, one 
with it, center coincides with center. 

3. It is the union of the alone with the Alone 
4. In this life, any experience of oneness is brief and ecstatic.  It is a 

sudden seizure or illumination. 
5. We wait for the time when, through virtue and wisdom, the 

experience is made eternal and complete 
a. The life of absolute oneness with God: �The life of the 

gods and of the godlike and blessed among men� 
6. The individual does not become extinct when it merges with Soul 
7. In this life, union with the One is temporary 

iv. Knowledge is ultimately found not through the senses or even the mind.  
Knowledge of the One is found in the final, absolute union with the One. 

e. Religious Dimensions of Union 
i. The ascent from the world of sense to the ultimate union with the One is 

both knowledge and salvation 
ii. An inner urge for the divine compels us to rise to our Source 

1. To motivate us to hurry back to God, we must be indignant about 
our position far from the One 

iii. It appears that ultimately, our life here is a dream, and out true reality is 
found when we return to become merged with the One 

iv. Prayer is rooted in the sympathetic feeling of connection between all the 
parts of reality 

1. Prayer is like an intrabodily communication of the human nervous 
system, not an interpersonal communication between individual 
humans 

v. Ultimately, the religion of Plotinus is not one of personal relation to God.  
It is essentially a mystical union with the One, with God 

1. This union is experienced by those who turn from the world, which 
weighs us down 

f. The Role of Virtue 
i. The ascent to God must be accomplished by ruthlessly pruning away 

everything that smacks of the material.  We are to rise to the One by 
purifying ourselves of the weight of the world. 

1. We escape this world be becoming godlike through developing 
virtue 

a. Living by wisdom, holiness, and justice 
ii. We achieve the first stage in the salvation process when we overcome the 

body and the senses through the four cardinal virtues 
1. Wisdom 
2. Self-control 
3. Courage 
4. Justice 

iii. We reach a second stage in our ascent toward the One by moving toward 
Mind through the following activities 
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1. Pursue intellectual activities of science and philosophy 
iv. We achieve the third stage in the salvation process when we move above 

these intellectual activities into a realm beyond logical and discursive 
thought 

1. Here we experience union with Mind 
2. Union is still a two-in-one union where self-consciousness 

continues and self-identity is maintained 
v. The fourth and final stage is the indescribable, ecstatic experience of the 

truly virtuous and wise person.  Here the cultivation of virtue bears mature 
fruit.  The domination of intellect over the lower parts of the body yields 
its reward. 

1. Splendor, brimmed with the Intellectual light 
2. Become that very light 
3. Pure, buoyant, unburdened 
4. Raised to Godhood 
5. Knowing the Godhood, all aflame 

vi. Problem of evil 
1. The morally good ascent of ethics and intellect leading to salvation 

implies a morally evil fall into the mire of matter 
2. If there is no free choice to fall into evil, why is purification 

necessary? 
3. Because the descent is not chosen but necessary, it seems odd that 

Plotinus should consider it evil 
4. Plotinus walks a tightrope on this question; at one point he even 

says that the descent is in some sense neither free nor necessary 
a. �The Souls go forth neither under compulsion nor of 

freewill.� 
5. Although he basically denies freedom, Plotinus does at times 

describe the process of emanation toward matter in moral terms: 
a. Sin 
b. Guilt 
c. Moral responsibility 

6. Mitigating the tension 
a. Evil is not a positive thing, but a lack (a privation) 

i. Matter possesses no actual good (since it has no 
specific character), but only the capacity for good 

ii. It is the place on the ladder of being where good 
nearly peters out.  Below matter is only 
nothingness. 

b. The evil of the part is sometimes necessary to the good of 
the whole 

i. Argument finds its roots in Plato and the Stoics 
ii. The broad picture can be good even if segments of 

the whole are not 
iii. From the ultimate perspective, evil contributes to 

order and beauty, and it is therefore good 
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c. As the soul descends through emanation, it picks up parts 
that weigh it down 

i. These parts need to be cast off if the soul is to 
ascend again to the One 

ii. The soul itself does not need inner purification; it 
needs to shake off these clinging parts 

iii. In the ethical ascent, the soul must be washed of 
this external contamination 

7. Since evil is not a powerful, positive force (as the dualists believe), 
the soul through virtue has the power to gain salvation 

a. Through moral perseverance, the soul rises to salvation 
g. Conclusion 

i. Although the New Age movement today does not derive directly from 
Plotinian thought, it is a close relative that displays many of the character 
traits of its ancient cousin 

ii. The commitment to pantheism generates a typical pattern of thought, a 
common web of beliefs 

iii. Pantheism is not an exclusively Eastern phenomenon 
VI. Chapter Five: Spinoza: Modal Pantheism 

a. Overview 
i. Spinoza�s form of pantheism is rather different from those surveyed so far; 

it is a form of modal pantheism 
ii. Each individual thing is a mode or modification of God 

iii. God (or Nature, which is the same thing) exists in modes (in different 
forms of being) or in different points of view 

b. Historical Background 
i. Spinoza 

1. Rationalistic philosopher known for his creation of modal 
pantheism 

2. Russell called Spinoza �the noblest and most lovable of the great 
philosophers.� 

a. Single-minded pursuit of freedom of opinion at great 
personal cost 

3. In 1656, after someone attempted to murder him, the Jews finally 
excommunicated him from their community and left him to his 
own resources 

4. Heidelberg University offered him a post as professor of 
philosophy, but he declined, for he feared losing his freedom to 
think independently 

5. Spelled out his most disturbing beliefs about God most fully in a 
book entitled Ethics 

a. His lasting reputation chiefly stands on Ethics 
b. Ethics finally appears after Spinoza died of tuberculosis, 

although he tried to publish it in 1675 (ten years after he 
finished the book) 

ii. Spinoza depends on Descartes 
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1. Method 
2. Some terminology 
3. Defining some important questions 

iii. Spinoza answers the questions different from Descartes in important ways 
1. Most foundational difference is Spinoza�s modal pantheism 

c. God as Nature 
i. Spinoza�s modal pantheism is built on his concept of absolute substance 

1. Substance 
a. A common philosophical notion used since the time of the 

ancient Greeks 
b. For Spinoza, substance means that which is in itself and is 

conceived through itself which does not need the 
conception of another thing from which it must be formed 

c. It cannot be caused by or acted upon by anything else 
d. Because it is completely independent, it depends entirely 

and only on itself 
ii. The infinity of substance leads to pantheism 

1. Substance is identified with God (Nature) 
2. There can be only one God; a substance other than God is 

impossible and inconceivable 
iii. Individual things and people exist, and everyday events do occur 

1. But they do not occur independently of God 
2. God or Nature is the indwelling cause of all 

iv. Another important technical concept in Spinoza�s system is attribute 
1. Attribute 

a. Whatever the mind perceives as constituting the essential 
character of substance 

b. God (being infinite) necessarily possesses an infinite 
number of attributes that describe his character necessarily 

c. Many attributes, but only two are perceivable 
i. Thought 

ii. Extension 
d. From what we know of God, he is a thinking thing and an 

extended thing 
i. Implications 

1. God thinks 
2. God fills space as a material being (God has 

a body) 
ii. Since substance is necessarily infinite and united, 

thought and extension must belong to the same 
substance and not different substances 

1. Categories (from Descartes�s dualism and 
theism) 

a. Monism 
b. Pantheism 

v. Modes 
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1. Finite modifications of substance (substance conceived or thought 
about from a finite point of view) 

a. A human being consists in the modification of God 
b. Our bodies are God conceived through the attribute of 

extension 
c. Our minds are God conceived through the attribute of 

thought 
vi. An important theme in Spinoza�s modal pantheism is his emphasis on the 

correlation of ideas and things 
1. The order and connection of ideas is the same as the order and 

connection of things 
2. Solution to Descarte�s perplexing mind/body problem 

a. The Double Aspect Theory 
i. Mind and body are one thing viewed from different 

perspectives 
vii. The mediate, infinite mode of extension is the totality of physical reality, 

the material universe as a unity 
1. The �face of the whole universe� 
2. The mediate, infinite mode of thought is absolutely infinite 

understanding 
3. Each level on the hierarchy of reality exists in and expresses the 

level above it 
viii. Precursor to the modern scientific world view 

1. Nature is a system of particles and bodies all of which are caused 
to be exactly what they are by the huge interlocking network of 
particles in motion 

2. Nature is a closed system of causes with no agency from beyond 
a. The only causal explanation lies within the system of 

moving particles, which just happens to be all there is 
3. Parallel between Spinoza and Einstein 

a. What happens in Nature happens by necessity 
b. The system implies a complete mechanism 

4. The world is a network of natural causes and events for which no 
transcendent God is necessary 

ix. Freedom of God is affirmed (in a sense) 
1. A thing is free if it exists from the necessity of its own nature alone 

and is determined to action by itself alone 
2. God is free (by this definition), but it just means that God is self-

sufficient, independent, unaffected by others 
d. A Geometric Method for Knowledge 

i. Nature�s laws and rules are everywhere and always the same, so that there 
must also be one and the same method of understanding the nature of all 
things whatsoever 

1. Human actions and appetites should be considered just the same as 
lines, planes, or bodies 
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ii. The geometric method can lift us above lower, more inadequate forms of 
knowledge to higher forms 

iii. Three levels of knowledge 
1. Opinion or imagination 

a. Ideas derived from the senses, which may be true as far as 
they go, but give only confused and inadequate knowledge 

b. General or universal concepts often come from imagination 
i. We conceptualize �humanity� in our minds by 

abstracting the element of �humanness� from the 
individual human persons we perceive 

ii. We then conceive the concept by mentally joining 
this element of �humanness� into a composite idea 

c. The lowest form of knowledge 
i. But it is not false, since we know everyday matters 

from imagination 
ii. Whenever error arises it can be traced to 

imagination, because only imagination is confused 
and inadequate 

d. When it comes to explaining nature via the senses, there are 
as many imaginations as there are heads.  Each person has 
his unique views, and none of these is any more objectively 
certain than matters of personal taste. 

i. The source of errors must be external to the mind. 
1. The senses may cause error, but the mind 

never does 
2. Reason 

a. Necessarily true because it is adequate 
i. To be adequate, an idea must display the intrinsic 

marks or inherent properties of a true idea 
b. Takes us beyond concrete, individual objects to a system of 

abstract statements that reveal the essential properties that 
all objects in a class share 

c. In moving from the first to the second level of knowledge 
we move from doubt and uncertainty to certainty 

i. Following the proper method will lead to this 
assurance 

ii. Doubts come from careless disregard for proper 
method.  Good method will produce good results. 

d. God is not accessible through the first level of thought 
(imagination) but is accessible through the second level 
(reason) 

i. The proper order does not take us from our senses 
to God, but rather from God first to our senses 
second 

1. Implies the ontological argument for God 
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e. Both adequate ideas are true and we can know them to be 
true 

i. Those who know, know they know 
ii. Truth serves as its own criterion; it contains its own 

intrinsic standard 
f. Truth relates to falsity as being to nonbeing 
g. Critique (this line of argument is a classic Catch-22) 

i. In order to know if my mind is part of God�s, I have 
to know if it is perceiving things truly. 

ii. In order to know if I am perceiving things truly, I 
have to know if my mind is part of God�s. 

3. Intuitive science 
a. The second level of knowledge leads to the third (intuition) 

and is its necessary prelude 
i. Does not move qualitatively above the second as the 

second does above the first.  It leads to a perfect 
knowledge of God 

b. It may be the highest level of thought to which we should 
aspire, but it depends on reason, without which it cannot be 
attained 

c. This level of knowing (since it is the highest possible) has 
religious overtones 

e. The Religious Dimension of Knowledge 
i. Third level intuition is �the intellectual love of God� 

1. It gives the philosopher peace of mind and a sense of delight and 
joy 

2. This love partakes of divine attributes, for it is eternal and infinite 
ii. Practical Implications 

1. Understanding Nature better means understanding God better, for 
Nature expresses God 

2. Recognizing determinism (realizing the everything happens 
according to God�s will), we may experience blessedness through 
resignation 

iii. It is in the life of reasoned resignation to God�s will that humans find 
blessedness 

iv. No room for genuinely purposive action 
1. The illusion of purpose arises from our normal inclination to seek 

fulfillment of our desires 
v. We should abandon belief in a God whose inexplicable and mysterious 

will is used to solve explanatory problems 
1. We should recognize instead that mathematics holds the key to 

Nature 
2. Geometry does not deal with final causes and purposes.  It 

emphasizes instead the eternal essences and properties of reality. 
a. Only knowledge of this kind leads to blessedness 

vi. Miracles rejected 
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1. Because they are purposeful 
2. Because of the law-like system of Nature and its implication that 

every event has a scientific explanation 
3. Since we are led to knowledge of God by awareness of this 

immutability, doubts about Nature lead to doubts about God 
a. Miracles (were they real) would actually lead us to doubt 

and atheism 
vii. Salvation 

1. The absolute knowledge of Nature gives us the sense of peace we 
need for living here and now 

2. Blessedness consists of a constant and eternal (does not necessarily 
mean that we survive death as individuals) love (repose of mind) 
toward God 

3. Religion is important for this life even without individual 
immortality 

a. Its primary significance is motivating piety and overcoming 
the fear of death 

b. In this life alone we find the importance of religious 
experience 

4. The Bible teaches piety and obedience only.  It is not concerned 
with philosophical truth. 

a. Scripture motivates piety among the common masses as 
philosophy does among the wise.  For this reason the Bible 
is accommodated to the masses.  This leads to its use of 
rhetorical and symbolic language as well as to errors. 

5. Experience and love of God is an intellectual satisfaction (not a 
love between persons) 

a. Religion is what we desire to do in light of our idea of God 
b. This desire (if it is noble and good by the standards of 

reason) is piety 
6. Spinoza�s God is blind, deaf, and dumb, and he is ultimately 

impersonal 
f. The Role of Ethics 

i. Spinoza�s achievement in producing an ethic based on reason is admired 
by some as the most valuable contribution of his philosophy 

ii. The World 
1. It is the best possible world because it is the only possible world 
2. Evil arises not because there is anything wrong with the world but 

because we make judgments about it based on our passions 
iii. Subjective View of Good and Evil 

1. Good and evil are judged extrinsically; they are not inherent 
qualities 

2. Good and evil are defined entirely in terms of their pragmatic 
consequences 

3. Good � things that bring joy and satisfy desires 
4. Evil � things that bring pain and thwart desires 
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5. What is useful is good; what is not is evil 
iv. Response to Christian Virtues 

1. Given enlightened corporate egoism, response is mixed 
2. Since men do not live by reason, repentance and humility 

sometimes can produce more good than harm.  If we sin against 
the laws of society, these emotions are necessary. 

3. But humility and repentance indicate failure to follow the dictates 
of reason 

4. It is important to form communities to meet the obligation of 
caring for the poor 

5. We ought to repay evil with good 
v. Naturalistic Account of Human Emotions 

1. The heart of Spinoza�s ethic 
2. Emotions (passions) are defined in physical terms 

a. Modifications of the body by which the power of acting of 
the body itself is increased, diminished, helped, or 
hindered, together with the ideas of these modifications 

3. Begin with the premise of conatus 
a. The passion of self-preservation 
b. When we consciously reach a greater state of perfection or 

reach a greater power of existence, we experience pleasure; 
when we become conscious of a movement to a lower state, 
we experience pain 

c. When we become conscious of conatus, pleasure, and pain, 
they may be called desire, joy, and sorrow 

4. Forty-eight emotions defined in terms of desire, joy, and sorrow 
(the basic passions) 

a. The passions place us in bondage in direct proportion to the 
number of inadequate ideas in the mind 

i. One of the most important of these is the belief that 
humans are free.  The illusion of freedom comes 
because of our ignorance of the real causes of 
behavior. 

b. The point of ethics is to correct this intellectual inadequacy 
and in this way to live with a proper emotional disposition 

5.  Freedom is not placed in free decisions but in free necessity 
a. If actions are determined, how can we account for moral 

praise and blame? 
b. Though evil actions are excusable, those who commit them 

are nevertheless rightly punished 
c. Freedom may be ascribed to a person whose actions are 

adequately caused by his own mind as governed by reason 
6. Moral progress depends completely on intellectual advance 

a. This claim threatens to diminish the number of the virtuous 
to a tiny number of elite thinkers 

b. The motivation for right action is reason 
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i. Since every action determined through reason is 
good, the righteous person nurtures reason 

ii. Motivating right living through fear of evil is 
destructive 

iii. Virtue ought to be encouraged by desire for good 
based on reason.  Such desire is never excessive, 
but always moderate. 

7. Critique 
a. Many wonder whether Spinoza really can have it both 

ways.  If it is really true that every event is determined, 
then how could anyone seek the reasoned path of virtue?  If 
there is no purpose, no final causality, how could anyone 
plan ahead to reach virtue?  Would not reason be as 
determined by causes as emotions? 

g. Conclusion 
i. Some commentators have debated whether Spinoza is a pantheist 

ii. Naturalism and pantheism are not that far apart 
1. Pantheism may be thought of as a religious form of naturalism 
2. New Age pantheists are finding agreement with scientists 

(especially physicists) who think (like Einstein) in pantheistic 
terms 

 
Part 2: Evaluation of New Age Pantheism 
 

VII. Chapter Six: Common New Age Themes 
a. The Pantheistic World View 

i. Oneness of reality 
1. God (by whatever name he or it is called) is all that exists 
2. Corollary 

a. Since God is the All, it follows that whatever is real will be 
found within his being 

b. Therefore opposites coalesce in God (God is beyond good 
and evil) 

c. God is beyond personality/impersonality, being/becoming, 
and finitude/infinitude 

ii. The independence of God 
1. The highest reality is in no way dependent.  Everything else 

depends on God; God depends on nothing 
2. Because God is so magnificent, God cannot have any 

characteristics ascribed to him 
iii. God as impersonal 

1. Personhood is simply another of those delimiting concepts that 
reduce God to the level of our thought 

2. Since pantheism militates against any form of duality, God must 
rise above personality into the impersonal 

iv. Necessary creation 
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1. Creation is a necessary event that occurs because it is God�s very 
nature to do it.  Creation is not freely chosen; it occurs by 
necessity. 

v. Creation out of God 
1. The universe (nature) is of the same substance as God 
2. The universe is God 
3. Whether is it spoken of as an emanation, a manifestation, or a 

dimension of God, the real world is not simply like God, it is God 
vi. The divinity of humans 

1. Every aspect of finite existence is an expression or extension of the 
divine 

2. As part of the finite reality, humans are manifestations of God 
vii. The world as a lower level of reality 

1. Ascribe to the world at least a rudimentary form of reality, but this 
form of reality is a lower level of being than the ultimate 

2. The world is neither independent of nor distinct from God 
viii. Levels of reality as perceptual ignorance 

1. This world is not completely denied 
2. This world is real only from a certain point of view 

b. The Knowledge of Mystical Consciousness 
i. Dependence on mystical experience as the primary mode of consciousness 

1. Mystic insight provides access to the divine in a way qualitatively 
different from sensuous experience 

ii. Common themes in the mystical mode of knowing 
1. The abandonment of the senses 

a. Reject knowledge dependent on the observation of the 
senses for a mystical epistemology 

b. Knowledge is inadequate if it is based only on the senses 
2. Two levels of knowledge 

a. Minimizing sensuous knowledge leads to the two-truth 
theory 

b. Correctness of two different modes of knowing, even 
though those two modes may ultimately lead to vastly 
different conclusions about the nature of reality 

c. The higher knowledge corrects the distortions of the lower 
3. Knowledge by direct apprehension 

a. Depend on a direct, first-hand grasp of reality 
b. The lower levels of knowledge (which depend on the 

senses) give at best a knowledge based on logical steps 
c. Since this knowledge must use logic to move from a sense 

experience to knowledge of the object of experience, it will 
always be indirect 

d. We may achieve a kind of knowing where knower and 
known are one 

i. One knows the One by becoming the One 
4. The self-certifying nature of mystical intuition 
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a. Do not accept any factors external to their experiences that 
could certify the genuineness of their intuitions 

b. The mystical union carries its own stamp of authenticity 
5. The inadequacy of logic 

a. Logic always involves a division between A and not-A 
b. The unifying thrust of pantheism seeks to overcome this 

distinction at the ultimate level 
6. The inadequacy of language 

a. The self-certifying knowledge of direct union cannot be 
expressed in words 

b. Language is universally thought to be a distortion 
7. The ineffability of mystical objects and intuition 

a. Since linguistic description must break things into logical 
opposites, things that cannot be so broken must be 
indescribable 

iii. Conclusion 
1. New Age advocates commonly denigrate logical, conceptual, and 

empirical ways of knowing 
2. They practically deify mystical and intuitive knowledge 

c. The Religious Dimensions of Pantheistic Mysticism 
i. The mystical experience that pantheists depend on to show that God is the 

all is the same experience that provides liberation from our most basic 
human dilemmas 

ii. Common ideas about religious experience and salvation 
1. Knowledge is salvation 

a. Faith and reasoning about are the same; there is no 
substantive difference between faith (salvation) and reason 
(experiential knowledge) 

b. Salvation is knowledge, though this knowledge is intuitive, 
not rational 

2. Ignorance as the source of evil 
a. If knowledge is salvation, the cause of the problems form 

which we are saved is our own ignorance 
b. We languish far from our heavenly home because we do 

not realize our true identity 
3. Salvation through human effort 

a. Affirm various techniques for arriving at true knowledge 
(the mystical experience of enlightenment that is salvation) 

i. Favorites in the East 
1. Yoga 
2. Meditation 

b. Achieving higher consciousness involves human effort and 
discipline 

4. The mystical ascent 
a. The path to salvation is an ascent 
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b. We have �fallen� (metaphorically speaking) and we need to 
rise again to our true oneness with God 

c. The fall is not a moral fall, but rather a fall into ignorance 
5. The peace of salvation 

a. The whole point of pantheism is not philosophical in the 
traditional sense in that pantheists do not seek rational truth 
for its own sake 

b. The goal is the religious sense of assurance, peace, and 
contact with God that religions seek 

6. Pluralism of beliefs 
a. Because experience is so important, the concepts we use to 

describe God, ourselves, and the world are correspondingly 
less important 

iii. New Age Display of Ideas 
1. Salvation from suffering of reincarnation and the pain caused by 

ignorance are common pantheistic themes 
2. Any religion can help you find the truth 

a. Buddha 
b. Krishna 
c. Jesus 
d. Or many others 

3. All religions teach the same basic message 
d. The Problem of Good and Evil 

i. Our responsibility for pain 
1. Though pantheism generally blames ignorance for our experience 

of evil and at times says that evil is necessary, it also teaches that 
we are responsible for our sorrow and pain 

ii. Ethics as a means to salvation 
1. Immoral living brings sorrow and pain while ethical living 

contributes to salvation 
2. Though good and evil are not ultimately real in God, yet in this life 

ethical discipline is the means by which the ascent toward God 
begins 

iii. The illusory nature of good and evil 
1. The distinction between good and evil is not real 
2. In God the division between good and evil must be transcended 

since all distinction collapse in the oneness of God 
iv. The lack of moral altruism 

1. Would serving another person be a good act in and of itself? 
2. It appears that the pantheistic world view could not allow for such 

service 
3. Why serve a person who does not exist separately from ourselves? 
4. With the exception of the Buddhist concept of bodhisattva, 

pantheists generally do not prescribe ethical behavior on the 
ground of service to others 

v. The illusory nature of pain and sorrow 
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1. Though sorrow has reality from the lower point of view, in the 
ultimate perspective, our sorrow is illusion 

2. We suffer because we believe we are in pain, not because we really 
are 

e. Conclusion 
i. The New Age movement, loose and diverse as it is, does not fit neat boxes 

1. But the historic pantheistic themes do form the intellectual content 
of New Age teaching 

2. Into this philosophical context individual New Age proponents 
place the more bizarre trappings of their movement 

ii. The New Age movement is not centrally organized 
1. But it incarnates in a bewildering number of ways the fundamental 

philosophy 
a. God is all 
b. You are God 
c. Therefore get in touch with the divine within 

iii. These are themes and not New Age doctrines 
1. Pantheism and its many New Age expressions have a variety of 

details 
2. Not all pantheists agree with each other on every point 

VIII. Chapter Seven: The Pantheistic World View 
a. A Word about Method 

i. New Age movement not a view or a school 
1. It is a movement, a loosely related network of people and ideas 

that share a web of common characteristics 
2. New Agers display no monolithic structure of thinking 

ii. Method of pantheistic critique 
1. Raise questions about the kinds of moves pantheists typically make 
2. Do not assume that every comment applies to every pantheist or to 

every New Ager 
b. The Problem of Criteria 

i. Problems when seeking proper evaluation of world views 
1. Westerners commonly think that the critical process involves 

testing theories or hypotheses against facts (the way of science) 
2. To a degree, what counts as a fact is influenced by the point of 

view of the perceiver 
3. Therefore, straight-forward appeal to facts as such cannot be 

decisive in choosing between two macroscopic world views 
ii. The connections between data do not arise from the data themselves 

iii. World views are notorious for their ability to incorporate new information 
into their own systems of thought and to resolve the questions raised by 
new criticisms 

1. This assimilating function leads some contemporary philosophers 
toward a relativist conclusion 

2. Given this claim, the question of standards or criteria for judgment 
must be addressed 
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a. Where do we get these all-important criteria? 
iv. Avenues by which to warrant or justify the standards we use 

1. Every criteria for criticizing or defending world views grows out a 
particular system of thought 

a. The world view we confirm in the end depends on which 
set of principles we chose in the beginning, and that in turn 
depends on which world view we accept 

b. The argument becomes circular, and the choice of criteria is 
arbitrary 

2. Posit at least some criteria as word-view-independent principles of 
evaluation 

v. Evaluation Criteria 
1. The criteria we seek are embedded in the very task upon which we 

have embarked, namely, of finding a comprehensive interpretation 
of our lives that makes sense of our experience of the world 

2. Criteria 
a. Conceptual 

i. Consistency 
1. The lack of logical contradiction 

ii. Coherence 
1. The presence of genuine unity and 

relatedness among the claims in the world 
view 

iii. Unaffirmability 
1. Something that is affirmable can be stated 

meaningfully. 
2. Statements that self-defeat are unaffirmable 

iv. Actual Undeniability 
1. Confirms the reality of our own existence 

and the necessity of the rational criteria 
2. The �flip side� of unaffirmability 

b. Empirical 
i. Comprehensiveness 

1. The world view�s ability to accommodate 
large ranges of experience 

ii. Congruity 
1. The �fit� of the theory to the facts 

vi. Everyone wants a coherent world view 
1. Part of being human is having the itch for adequate explanation 
2. Some people scratch this itch passionately�they spend their lives 

seeking true philosophy 
3. Others are less motivated to seek proper explanations seriously 

a. Either accept the first hypothesis that happens along 
b. Or staunchly accept tradition 

c. Ascribing Concepts to God 
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i. In the final analysis, pantheists persistently resist predicating concepts of 
God 

ii. We should commend pantheists for their desire to emphasize: 
1. God�s infinity 
2. The inadequacy of our rational thinking 
3. The need for genuine humility even about our best thoughts of the 

divine 
iii. In reaching for God, we use conceptual thinking in initial stages of our 

journey, but later abandon it as we move into higher forms of knowledge 
1. The enlightened one no longer thinks about an object called God 
2. He stands above all viewpoints and simply experiences God 

iv. Unfortunately for the pantheist, the viewpoint beyond all viewpoints is 
still a viewpoint 

v. Analogy of Climbing a Ladder for climbing the rungs of knowledge 
toward God 

1. Implies that some conceptualities are truer than others, else there 
would be no point in the climbing 

2. The avoid this problem, pantheists assert than no concepts apply to 
God in any way 

a. The ladder is on the level, therefore progress up the ladder 
is impossible 

b. Progress up the ladder is moral, not conceptual 
vi. The word God becomes entirely vacuous 

1. God becomes a word without any conceptual meaning 
2. God becomes a symbol of nothing 
3. Dilemma 

a. If they allow concepts, then God�s unity and infinity are 
compromises 

b. If they disallow concepts, the word God becomes void of 
meaning 

4. The pantheist would be better off to modify his thirst for 
complimenting God and to avoid the negative baggage that it 
entails 

vii. Theists are not afraid to predicate such concepts to God and to say that 
they apply infinitely 

1. This ascription of concepts does not limit God�s goodness at all 
2. Ascribing concepts is the only way to guarantee that he is not 

limited to those attributes he does possess 
viii. Conclusion 

1. If pantheists insist on paying God absolute but conflicting 
compliments, they will find their world view mired in a mass of 
logical tangles, and their philosophy will fail to achieve 
consistency and coherence 

d. The Concept of Being 
i. To have being (to be) is to exist 
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1. Pantheism often seeks to avoid using the word being to refer both 
to God and to the world 

ii. Divisions between God and the world can go in two directions 
1. God possesses being while the world does not 
2. The world possesses being while the One does not 

iii. Ironically, the net effect of this is to place God entirely beyond this world 
(a very unpantheistically thing to do) 

iv. Pantheists do not allow for any flex in the definition of the word being 
1. Assume being must mean exactly the same thing everywhere and 

always, no matter how it is applied 
a. Being must apply to all objects univocally 
b. Problems 

i. Assumption determines the monistic conclusion.  
By assuming univocal being, one becomes 
entangled in question begging.  The unsupported 
premise (a univocal view of being) dictates the 
conclusion (monism). 

ii. Ignores the option of analogous application to the 
word being.  God may exist independently, while 
we exist dependently. 

v. Analogical use of being can resolve the conceptual difficulties into which 
the univocal use drives us 

1. If univocity is presumed, then ascribing the same concept to two 
beings either finitizes God or infinitizes the objects of the world 

2. Neither alternative is attractive to the pantheist or the theist 
vi. Conclusion 

1. Ironically, the unwillingness to predicate attributes of God limits 
God even when it is done in hopes of protecting the absolute 
independence of the divine 

e. The Deity and Personality of God 
i. Saying that God is neither divine nor mundane, neither personal nor 

impersonal, makes God indistinguishable from an impersonal, naturalistic 
cosmos 

1. Some theists conclude that pantheism is metaphysically 
indistinguishable from atheism 

ii. If God is really indescribable, it is entirely inappropriate for pantheists 
then to smuggle in a word like God and to use it for religious purposes 

1. The word God depends on theism for its meaning 
2. Pantheism strips the word God of its meaning 

iii. Pantheism (especially the New Age variety) entices us by offering divinity 
when it calls everything (including us) divine. 

1. If it is consistent to its basic principles, it must ultimately dash our 
hopes by reducing everything (including us) to the impersonal stuff 
of the cosmos 
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iv. The pantheist tries to compliment God by denying any limiting and/or 
finitizing concepts to God.  But this brings negative consequences that 
actually have the opposite effect 

1. If creation is necessary, then God cannot create, thus limiting God 
2. If creation is necessary, our lives do not result from a purposive act 

of a creator, thus our lives would be devoid of ultimate meaning 
3. If the Ultimate is beyond all concepts, then it is inconsistent to 

believe in a personal God who gives religious meaning to life 
4. If the Ultimate is beyond all concepts, then it is inconsistent to 

have a conceptual place for communion with a personal God 
v. Conclusion 

1. Pantheism leads to a concept of God that is vacuous and 
meaningless 

2. Pantheism leads to a God who in all his actions is subject to 
necessity 

3. In the attempt to free God of all conceptual limitation, pantheism 
tends to make conceptual moves that (in the final analysis) limit 
God 

f. Our Experience of the World 
i. Every world view must deal with our experience of others in some way if 

it is to meet minimal standards of comprehensiveness and congruity 
1. Important to note that our experiences of other persons and of the 

world are classes of experiences, not isolated or individual 
experiences 

ii. Dreams 
1. One way we identify dreams is by noting that the events in them 

do not make enough connections with other events in our lives 
2. The total sweep of our experience becomes a standard against 

which questionable individual experiences are judged 
iii. To acknowledge this range of experience, a pantheist would have to admit 

the reality of individual persons who experience the world through their 
senses 

1. But to the extent a pantheist allows for the reality of individual 
existents, he moderates his view toward theism 

2. To remain a pantheist, he cannot permit individual egos as such to 
be real 

iv. Maya 
1. If maya cannot be explained, then this seems to be an attempt to 

avoid an essential interpretive problem 
a. An evasion of a dilemma so fundamentally insoluble 

suggests major structure flaws in the pantheistic system 
2. It appears that pantheists do not so much explain our existence as 

explain it away 
3. How did the illusion of maya arise?  How did it come about that 

virtually every human being experiences himself, the world, and 
their interaction wrongly? 
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v. Pantheist answers for why are we so often wrong? 
1. Our minds give rise to the illusion 

a. Critique 
i. Individual minds are, by hypothesis, themselves 

aspects of the illusion and can therefore provide no 
basis for explaining it 

2. If our thoughts are not illusory thoughts of an illusory mind, 
presumably they are God�s thoughts 

a. Critique 
i. If our thinking is really God�s thinking, then why 

are we sometimes wrong? 
3. Admit the question is unanswerable 

a. Every world view comes upon issues that resist rational 
understanding; it is pointless to deny mystery entirely 

b. Critique 
i. Appeals to mystery that smell more like evasions of 

rational responsibility are less tolerable 
vi. Conclusion 

1. Pantheism does not explain the vast reaches of our experiences.  It 
explains them away. 

g. Pantheism�s Self-Defeating Character 
i. Historical example 

1. Logical positivism of the 20th century 
ii. Claim 

1. �I came to realize that I don�t exist.  I came to see that I was 
always God.� 

2. Critique 
a. Who is talking?  What does I refer to in these sentences? 
b. If someone exists to tell us this, the statement must be false.  

If the statement is true, there could be no speaker to utter it 
3. Response 

a. I in the statement is God.  He is speaking from the ultimate 
point of view 

4. Critique 
a. Why is he trying to express this to me?  Presumably, I do 

not exist either.  But he is treating me as a real entity by 
recognizing my presence and responding to my questions. 

b. How is it that the infinite mind of God was once deceived 
and has now come to see the truth? 

iii. Dilemma 
1. Do pantheists speak from the finite, individual perspective of 

empirical egos or not? 
a. If they do, it appears that the statements they utter 

concerning the unreality of their own finite existence self-
destruct 
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b. If they do not and if they claim instead to speak from God�s 
ultimate perspective, it seems that they are introducing into 
God hefty doses of fallibility and mutability 

iv. Conclusion 
1. A pantheist might try to maintain his own existence just long 

enough to assert that he does not exist.  But if he does this, we can 
only think that it is somehow ad hoc and unfair to exempt that one 
statement from the broader premises of his philosophy. 

h. Conclusion 
i. Concepts are always defined in terms of opposites 

ii. If God is personal, then he is not impersonal, and there is something that 
his is not 

iii. If God alone exists, how do we explain the vast wealth of experience had 
by every person alive that apparently leads us to believe that selves, 
others, and the real world actually exist? 

iv. If God alone exists, how could we ever affirm his existence from our 
individual, presumably nonreal point of view? 

IX. Chapter Eight: The Knowledge of Mystical Consciousness 
a. Mystical and Sensuous Modes of Experience 

i. Most mysticisms revolve around a crucial idea: we can have an experience 
of union that somehow lifts us above ordinary, everyday, logical sensuous 
experience.  This allegedly higher and true experience we call mysticism 

ii. Ordinary sensuous experience and the metaphysic of pantheism innately 
stand at odds with one another.  An empiricist would never be a pantheist. 

1. Ordinary sensuous experience (whether interpreted in naïve or in 
sophisticated form) will not accord with pantheism 

2. Pantheists are therefore driven by an inner logic to posit a form of 
experience that avoids the apparent implications of sensuous 
experience, namely, that the world of external objects really exists 
as it appears to 

iii. Any claim that mystical experience possesses uniqueness and superiority 
raises two questions 

1. Can we show that there is a form of experience and knowledge that 
possesses these characteristics so as to be distinct from ordinary, 
sensuous experience and knowledge? 

2. Were there a distinct form of experience and knowledge, would 
that experience provide good reason to abandon the sensuous 
experiences and empirical knowledge that lead us to believe in a 
real, independent world of objects? 

iv. If there are two fundamentally different forms of experience, it is difficult 
to justify accepting one entirely at the expense of the other 

1. If there is an attempt at reasoning, circular reasoning often results 
2. If there is not attempt at reasoning, the decision on which form of 

experience to take as normative is arbitrary 
v. Difficulty of rejecting whole classes of experience 

1. Sheer facticity of those other experiences 
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a. The unsupported assertion, �Sensuous experiences are 
illusion,� can be uttered verbally.  But can it be supported 
by reasons that a thinking person might accept? 

vi. Conclusion 
1. It is arbitrary to discount one whole mode or type of experience 

simply because it differs from another whole class or kind of 
experience 

a. Sensuous experience cannot be rejected in favor of an 
allegedly �higher� mystical experience 

2. How could anyone argue rationally for the allegedly �higher� 
experience when the pantheist describes this experience as beyond 
logic and language? 

b. The Two-truth Theory 
i. What counts as fact, what rules are used to deal with the facts, and the 

theories that are developed out of those facts are entirely unrelated 
ii. Rationality impresses us with the need to see reality and truth in a unified 

way 
1. Most mystics admit that one realm of truth is not really true after 

all.  It is only true from a certain perspective, a perspective that is 
ultimately false. 

iii. Despite the two-truth theory and the initially generous view that you can 
conceive of Brahman either way you wish, in the final analysis there is 
only one correct view.  The openness of the two-truth theory is only 
temporary. 

iv. Conclusion 
1. The two-truth theory does not solve our problem; it only delays its 

appearance 
c. Immediacy of Experience 

i. Mystics say (or imply) that many distorting factors plague sensuous 
experience 

1. Empirical knowing is necessarily mediated by the sensuous 
apparatus itself 

2. Our sensuous experiences of the world fit the either/or of logic and 
language 

3. The tendency to bifurcate the knowing subject from the object of 
knowledge marks any empirical knowing as a distortion of the 
underlying ontological oneness 

ii. If experience possesses an immediacy that by-passes the senses, logic, 
language, and philosophical background of the experiencer, then we must 
take that fact into consideration 

1. If not, then mystical experience cannot be used to support a 
complete overturning of the metaphysical implications of empirical 
knowledge, including science 

iii. Separations and Distinctions 
1. Separation � a metaphysical or ontological division 
2. Distinction � a conceptual or logical division 
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3. While it is easy to distinguish conceptually between logic, 
language, and philosophical background (interpretation) on the one 
hand and a concrete mystical experience on the other, many fail to 
see that dividing is very difficult if not impossible 

a. If a mystical pantheist�s experience of God is able to by-
pass the senses, logic, language, and philosophical 
background, it offers a road to knowledge of God uniquely 
unsullied by distorting interpretive factors 

b. If it does not by-pass these elements, then the mystical 
experience is not unique in its structure and deserves to be 
considered as but one of several possible routes for 
knowledge about God 

iv. Mystical experience is mediated 
1. Mystics use the quality of immediacy to support their claim that 

their kind of experience is different from other forms of experience 
2. Many philosophers have argued effectively that mystical 

experience is not uniquely immediate in nature 
a. Every mystical experience is mediated by the world view 

of the mystic, including the logical principles and language 
that are embedded in that view 

3. Even in interpretation, every experience is shaped by the 
philosophical background of the experiencer.  The world view 
background shapes the experience 

4. If various experiences are mediated by world views, then the 
mystics� claims to uniqueness make sense 

5. But if the mystics� raptures are direct, unmediated apprehensions 
of God, the philosophers of mysticism would be right, and we 
would have to tell the mystics respectfully that they are wrong 
about the uniqueness of their own experiences 

v. Conclusion 
1. We should think about how concepts in general affect our 

experience of the world 
2. We inevitably experience the world in the terms and categories our 

philosophy of life provides for us 
d. Self-Authentication 

i. Empiricists often criticize mystical experience by pointing out that testing 
procedures are necessary to knowledge and that mysticism cannot 
generate these procedures 

1. �I know I encountered God because I have a genuine experience; I 
know it was genuine because I encountered God.� 

2. Empiricists think that having testing procedures is a virtue; mystics 
think it is a vice 

ii. Both mystics and empiricists are probably wrong 
1. The issue of self-authentication does not divide the two modes of 

experience as neatly as either empiricists or mystics believe 
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2. All knowledge (the empirical kind included) depends on certain 
basic, self-authenticating experiences 

3. If there is any knowledge at all then there must be some source of 
knowledge other than argumentation.  In this sense, empirical 
experience also rest on a self-authenticating basis. 

iii. The authenticity of the whole mode of experience itself 
1. Individual experiences are generally confirmed by connection to a 

broad system of experiences that fit the interpretive framework of 
the experiencer, that is, by the whole world view 

2. Mystics act like empiricists when discussing their experiences by 
placing their experiences within the context of a world view for 
interpretation and confirmation 

iv. Illusion and Authentic Experience 
1. Facts are evaluated in contexts, which are the world views of the 

experiencers 
2. In empirical knowledge, a realistic world view usually helps us to 

judge questionable experiences and sift out illusions 
3. We must realize that this sort of testing operates in mysticism as 

well.  Mystics use logical checking procedures (whether they admit 
it or not) to reach conclusions about different experiences 

a. Zen logic (the logic of the illogical) 
i. If I answer logically after denying logic, my view 

self-defeats 
ii. I do not want my view to self-defeat 

iii. Therefore, I will answer illogically to preserve my 
view from self-defeat 

v. Conclusion 
1. There are no reasons to suggest that mystical experience is so 

radically different from other modes of experience as to warrant a 
special epistemological status 

2. Mystical experiences are confirmed by logical procedures that 
compare those experiences with broader world views 

3. Mystical knowledge depends to some extent on the inferences of 
those who have the experiences.  It does not deserve to be accepted 
unquestionably in the face of contrary evidence from other modes 
of experience 

e. Ineffability 
i. Some philosophers of mysticism point to another feature of mystical 

experience to support mysticism�s uniqueness: ineffability 
1. Some experience or object of experience is indescribable 
2. If language and logic fail, then ineffability results 

ii. Problem of expression of mystical experience 
1. Some interpret the data by suggesting that some mystics just do not 

possess the skill to express themselves adequately 
2. Some suggest that certain languages simply lack the mechanisms 

necessary to express certain ideas 
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3. Mystics suggest that the problem lies in the lack of shared 
experience 

4. Mystics suggest that language cannot replace direct experience 
a. This warning is uncontroversial 

5. Some suggest that strict ineffability requires a complete lack of 
connection between mystical experience and any language 
whatsoever 

6. Some suggest that mystics use language as well as can be used 
a. Though this mystical language is laced with paradox, it is 

the only way mystics have to communicate transcendent 
reality 

b. Others take the paradoxical language to be evidence that 
what the mystics think they are describing cannot really be.  
The contradictory language serves as the basis for a 
reductio ad absurdum argument. 

c. Some of mysticisms friends assert that the contradictions 
and paradoxes show that reality must be beyond language.  
Reality should not be talked about, it should be experienced 
firsthand. 

iii. Some may try to avoid the force of this dilemma by nothing that �God is 
indescribable� is a statement about statements, not a statement about God 

1. This is a sophisticated move, but it may not succeed.  Even if �God 
is indescribable� in not intended as a statement about God, it still 
implies describable knowledge about God. 

2. A claim to strict ineffability implies knowing all noncontradictory 
statements must be inappropriate as descriptions of the mystical 
object or experience.  How could this be known? 

3. The strict view runs up against the obvious fact that mystics do talk 
about their experiences and the objects of these experiences 

a. They certainly must be assuming that someone will 
understand what they are saying 

b. This assumption is well grounded, for people do understand 
the mystics to a greater or lesser degree 

4. Philosophers of mysticism debate at length what is called the 
argument from unanimity 

a. Mystics from various cultures and religious traditions have 
certain experiential features in common 

b. Though their theological explanations differ, mystics do 
have experiences that (by all accounts) display remarkable 
phenomenological similarity 

c. Most defenders of mysticism place a good deal of 
evidential weight on the argument from unanimity.  They 
must, therefore, implicitly admit that mystical experience 
cannot be strictly ineffable. 

iv. Conclusion 
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1. The four criticisms of strict ineffability lead us to conclude that 
ineffability claims should be interpreted in some modified way. 

2. If this is so, the strict ineffability of mystical experiences cannot be 
used to mark of those experiences as radically distinct from 
sensuous experience and as therefore uniquely revealing reality 

3. Mystical experiences may be ineffable in any number of modified 
ways, but so are the sensuous experiences that point so forcefully 
to the reality of the everyday world 

4. If the purpose of mystical language is not descriptive, then it 
implies nothing about the objective reality of objects allegedly 
pointed to be the categories it uses to accomplish its task 

f. Conclusion 
i. Mystical pantheists claim that their experiences of God are unsullied by 

logic and language.  They assert further that this fact means that mysticism 
provides special evidence for the world view to which it tends to point. 

ii. Mystical experiences do differ from ordinary experiences.  But the 
differences are not so great as to warrant the claims of mystics who say 
they have a special pipeline to truth 

iii. The appeal to mysticism, far from overcoming logic altogether, actually 
requires a basic logical distinction if it ever is to succeed.  There seems to 
be no way to avoid rationality entirely. 

iv. New Age mystics may claim that their world view is based on a higher, 
intuitive, right-brain arena of knowledge that does not participate in the 
distortions that mar �normal,� logical, left-brain knowing.  But upon 
closer analysis, these claims prove to be either self-defeating and 
contradictory or indefensible. 

X. Chapter Nine: The Religious Dimension of Mysticism 
a. Basic Definitions 

i. Factual Viewpoint 
1. Pluralism 

a. That different people have different religious perspective 
b. Refers to a sociological fact that is subject to confirmation 

or disconfirmation through social-science techniques 
2. Religious Variety (or Religious Diversity) 

a. The sociological fact of variety in religious beliefs and 
practices 

ii. Philosophical Viewpoint 
1. Pluralism 

a. A certain theory of relations between the various religious 
traditions 

b. Affirms that many religions with their varied concepts and 
practices, can be appropriate modes of expressing our 
experience of God 

2. Religious pluralism 
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a. The theory that many different traditions can help their 
adherents achieve the religious goal of contact with the 
divine 

3. Exclusivism 
a. Only one particular perspective teaches truth and leads to 

salvation 
4. Inclusivism 

a. Affirms the truth of one religion, but suggests that 
adherents of other religions are covert followers of the one 
true faith 

b. This �implicit faith� theory posits that God gives salvation 
to these few individuals based on Christ�s work of 
redemption because they truth in God to the limits of their 
knowledge 

b. The Problem of Circularity 
i. The most prominent philosophical advocate of religious pluralism is the 

British scholar John Hick 
1. We should no longer think exclusively; now we should think 

pluralistically 
ii. In religions where the Real is not perceived personally, the Real is 

experienced as Brahman, Tao, Dharma, or sunyata 
1. All of these reflect legitimate experiences of the same ultimate 

reality 
2. That different people have different viewpoints is the main 

evidence that all positions must be considered correct 
iii. Pluralism is a theory about religions 

1. Its goal is to put the facts into a meaningful order 
a. Different people have different religious views 
b. Different religious points of view are potentially equally 

adequate 
2. The question of importance 

a. Does A demonstrate B? 
i. The obvious answer is negative 

iv. To someone who believed that religious truth cannot be found through a 
cognitive process, pluralism could be an appealing option 

v. Sometimes exclusivists are accused of circular reasoning 
1. Exclusivists believe their view is superior because it passes 

rational tests of some sort 
2. The exclusivists do not realize that the tests their world view 

passes are dependent on their own world view for their validity 
3. Critique 

a. Exclusivism could still be affirmed by a fideist 
b. It is not enough to show that many people hold a position 

on defective grounds; it must be shown that the defective 
grounds are essential to the position.  This the pluralist has 
not done. 
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c. Even if exclusivists do use circular reasoning, this does not 
show pluralism to be superior until its adherents 
successfully avoid the same defect 

vi. For pluralists, a modern religious skepticism (not new information or new 
unexplained facts) eliminates exclusivism as a possible candidate for the 
proper explanation of religious variety 

vii. Circular Argument of Pluralism 
1. Different people have different religious views 
2. No method exists for adjudicating conflicting religious viewpoints 
3. Therefore, different religious points of view are (potentially) 

equally adequate 
viii. Dilemma of Pluralism 

1. Either assume (2) and argue in a circle 
2. Or do not assume (2) and at least admit that the pluralistic 

interpretation is not the only possible option 
3. Note: the pluralist can argue in a circle and still not demonstrate 

pluralism to be true.  For some fideists, even granting (2), the 
skeptical premise, does not decisively eliminate exclusivism 

4. The statement �since all religions are aimed at the same goal, 
apparent conflicts in their truth claims must be just that�apparent� 
is unsubstantiated 

ix. Most people in most situations assume that differences of opinion should 
not be interpreted pluralistically in most cases 

1. Pluralism is not the interpretation that commends itself 
immediately 

2. To affirm pluralism, one must give strong reasons for the view 
3. The only reasons that seem relevant are the facts of religious 

variety.  Yet it is difficult to know how there facts by themselves 
could demand a pluralistic interpretation. 

x. Conclusion 
1. This latent positivistic mood and its skeptical mentality has 

contributed more to the acceptance in the West of the Hindu 
pluralistic mentality than any other single factor 

2. Our culture has come to accept pluralism, but not because it is 
rationally necessary to do so 

c. The Parasitic Nature of Pluralism 
i. Pluralists attack exclusivism for failing to recognize the �deabsolutization 

of truth.� 
1. But pluralists must �reabsolutize� truth at some level or they will 

have no platform from which to argue for the truth of pluralism 
2. Without some reabsolutizing of truth, the argument becomes pure 

relativism 
3. Pluralists are really closet exclusivists 

ii. A pluralist could achieve consistency by saying that religious pluralism is 
a philosophical view, not a religious one 
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1. Pluralists commitment to religious pluralism need not involve a 
commitment to a higher-level philosophical pluralism 

iii. To avoid this relativism, in which every interpretation of religious 
experience (whether religious or irreligious) is acceptable, the pluralist 
must appeal to some criterion to show that religious explanations and 
conceptions are acceptable while irreligious ones are not 

1. At this point, the pluralist necessarily will be parasitic on 
exclusivism 

2. If we can find the level where the pluralist draws the line at which 
he stops allowing alternative explanations, we will find the point 
where he becomes an exclusivist 

iv. Conclusion 
1. Pluralism is a position that can be held in the initial stages of a 

discussion, but sooner or later, at some level, it must reduce to 
either exclusivism or relativism 

d. The Appeal to the Pragmatic Test 
i.  An instrumentalist or pragmatic view of religious doctrine is coherent 

with religious pluralism 
1. The pragmatic view interprets all religions as mechanisms for 

awaking a consciousness with God 
ii. The pragmatic move does not avoid the question of truth 

1. The goal that is to be reached by the pragmatically justified 
doctrines cannot itself be defended pragmatically 

2. Sooner or later the infinite regress must end at a goal that is 
intrinsically justified 

3. At that point we are still within our rights to ask the pragmatist for 
epistemological justification 

iii. Pragmatist Responses (comprehensive list) 
1. The religious goal of any particular religion whatever is acceptable 

a. Reduces to relativism: the doctrines of a religion are true if 
they help the believer achieve a goal that those doctrines 
say is acceptable 

2. Only one goal of a particular religion is appropriate 
a. Reduces to exclusivism: only one view is correct and others 

are incorrect to the degree that they disagree with the 
correct view 

3. A generally religious goal of salvation/liberation/enlightenment is 
to be sought 

a. Begs the question: the term 
�salvation/liberation/enlightenment� presupposes that 
pluralism is true, since from an exclusivist point of view 
this term is meaningless 

b. To talk about �salvation/liberation/enlightenment� as 
though if were meaningful suggests that the pluralist has 
already assumed a pluralistic position 

4. Conclusion 
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a. Pragmatic move leads to the same dilemma 
i. If we have no independently confirmed truth to 

judge the other truths, then pragmatism becomes 
question begging 

ii. If we use an independently confirmed truth to judge 
the other truths, then the pluralist is faced with an 
exclusively true religious doctrine 

iv. Conclusion 
1. A thoroughgoing pluralism is impossible 
2. A complete pluralism is nothing other than relativism 

e. Pluralism and Tolerance 
i. Pluralists seem to assume that tolerance is possible only if one takes a 

nonjudgmental view of other�s points of view 
1. Many assume that tolerance demands acknowledging the truth of 

others� views 
ii. Tolerance in no way requires that we accept the truth of another person�s 

beliefs 
1. Tolerance � implies a disagreement with the other doctrine 
2. Tolerance demands exclusivism 

iii. Beliefs and Stance 
1. Beliefs � the doctrines, ideas, or opinions a person holds whether 

or not they are supported in an epistemologically acceptable way 
a. Epistemological question 

2. Stance � the attitude, the posture, the degree of combativeness with 
which beliefs are held 

a. Psychological question 
iv. Pluralists assume that exclusivists have a corner on intolerance and that 

pluralism is necessary for tolerance 
1. Not true.  Every combination is possible 

a. Tolerant pluralist 
b. Tolerant exclusivist 
c. Intolerant pluralist 
d. Intolerant exclusivist 

v. Pluralists assume that only their viewpoint is accepting of different 
perspectives 

1. Paradoxically, pluralism does not really accept any religious 
tradition 

2. By telling religious believers that unique central claims of their 
faiths must be given up to achieve interreligious tolerance, the 
pluralist assumes the very stance that Hick criticizes in exclusivists 
(triumphalism and arrogance) 

vi. Appropriate stance for Christian theists 
1. Combining an exclusive understanding of theism with a tolerant 

posture 
2. Stance becoming of Christian virtue 

a. Recognition of the need for humility 
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i. Although we may believe we have the truth, we 
must admit that we do not grasp it completely or 
comprehensively 

ii. We should be open to correction and instruction 
even by those who may not be Christians 

b. Recognition of the right of others to see it another way 
i. Each person has the legal right (in most Western 

countries) and the moral right to believe as she sees 
fit 

ii. Christians who take the stance of tolerance should 
realize that others have the right to their view 

c. Recognition of the cultural factors that play important roles 
in the way we think 

i. A person who takes the posture of tolerance will 
work to distinguish between things held for merely 
traditional and cultural reason and ideas held for 
epistemologically adequate reasons 

ii. The posture of tolerance requires that we be open to 
those of other cultures who are in a position to 
identify our own cultural blind spots 

d. Recognition of the need for genuine dialog 
i. We have the responsibility to listen to those who 

differ and to avoid even the appearance of a cultural 
imperialism 

vii. If pluralism is correct, we can even wonder how the pluralist could 
conclude that tolerance is the only value that we ought to embrace 

viii. Conclusion 
1. Pluralism�s great advantage can be achieved in another way 

without having to shoulder its epistemological baggage 
f. Conclusion 

i. New Age pantheists oppose exclusivism and promote pluralism.  This is 
consistent with the myriad sources that flow into New Age thinking. 

ii. Though the stance of tolerance is to be commended, the position of 
pluralism should not be 

iii. Religious pluralism as a theory about religions follows neither from the 
moral obligation of openness toward others nor from the factual reality of 
variety in religious beliefs 

iv. This dimension of New Age views about religious experience cannot be 
defended and should not be espoused 

XI. Chapter Ten: The Problem of Good and Evil 
a. The Problem of Evil 

i. Evil creates a philosophical puzzle 
1. If God is all-powerful, he should be able to eliminate evil 
2. If he is all-loving, he should want to eliminate evil 
3. But real evil exists 
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4. Therefore, either God is not all-powerful or not all-loving, or else 
God does not exist at all 

5. Either way, traditional theism is false 
ii. The experience of suffering (living with evil) demands a practical solution 

1. Caring, sharing a burden, encouragement, �being there� must 
accompany philosophical answers to resolve this existential 
dimension of the problem 

iii. Can pantheists explain evil? 
1. God is or contains evil 

a. If all that exists is in God and evil is actually part of all that 
exists, then evil has to be placed within the being of God 

b. This move compromises the very unity, perfection, 
transcendence, and infinity of God that the pantheist is 
trying to defend 

2. Dualism grants evil a separate metaphysical stature on a par with 
good or God 

a. The principles of good and evil coexist and combat each 
other eternally 

b. Dualism contradicts pantheism 
3. Evil is an inherent part of the finitude of nature 

a. Presupposes an actual world of nature and is therefore 
incompatible with pantheism 

4. Theistic determinism 
a. God is sovereign over all, creates evil as well as good 
b. Evil is therefore a direct result of God�s causative action 

i. Contradicts pantheism because is posits a world 
separate from God 

5. Free will view 
a. God creatures free creatures whom he permits to choose 

evil 
b. God so values freedom that he allows evil choices even 

when they go against his first and best will 
i. Contradicts the unity of pantheism 

6. Evil may be an illusion or unreal in some way 
a. Pantheism generally chooses this option 

iv. If one of pantheism�s explanatory principles is �Experiences of alleged 
evil are misleading and illusory,� it explains evil in a sense 

1. Difficulties with this view 
a. The principle of comprehensiveness 

i. If I say that evil does not exist as such, I do not 
simply judge one experience to be an illusion; I 
eliminate a whole class of experiences 

ii. World views suffer when they choose to dismiss 
whole regions of experience 

b. A judgment that a certain experience ought to be 
discounted generally calls for a warrant (a reason) 
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i. If pantheists could develop explanations as to how 
this whole range of experiences comes to be, their 
case for rejecting the experiences of evil as illusion 
could be considerably strengthened 

c. It is implausible to say, from a pantheistic point of view, 
that evil is an illusion arising in the mind 

i. Our minds cannot be the source of the illusion if 
they are a part of the illusion 

d. To say that the illusion is caused by another illusion merely 
pushes the problem back one step 

v. Dilemma 
1. Either evil is unreal or it is in God 

b. The Existential Problem of Evil 
i. Evil presences practical difficulties (the existential problem of handling 

actual, concrete instances of suffering, loss, and pain in life) 
ii. If pain and suffering are essentially not real, then solving the problem 

involves enlightening the sufferer 
1. But does this solution really work?  Does this solve the problem? 
2. By teaching without adequate basis that human pain is not real, 

pantheism could actually cut the nerve of human sympathy, 
encouragement, and healing 

3. If suffering were real, this would be a very unfortunate (even 
inhumane) perspective 

iii. Dilemma 
1. To the degree that evil is played down as an illusion to avoid 

placing it within the perfection of God, the world and its 
inhabitants become unreal 

2. To the degree that individual existence is emphasized to recognize 
the persistent experiences of evil and thus to fulfill the tests of 
comprehensiveness and congruity more effectively, the all-
inclusive nature of God, the central tenet of pantheism is 
compromised 

3. Either way, the problem of evil is an Achilles� heel for pantheism 
c. A Basis for Right and Wrong 

i. Paradox 
1. Pantheists have much to say about ethics 
2. Pantheists deny any ultimate metaphysical basis in God for ethics 

ii. Can pantheism produce a metaphysical basis for any ethical norms at all? 
1. Even ethical values defended by relativists (including the right to 

make personal choices freely and the obligation to respect the 
opinions of others) presumably need to be incorporated into or 
grow out of a total philosophy of life 

iii. If God is above conceptual opposites, then God (reality) is beyond good 
and evil, and moral categories do not finally possess metaphysical 
grounding 

1. Experience of moral obligation remains unexplained 
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iv. Dilemma (that allows no basis for moral distinction) 
1. Either ascribe both good and evil to the divine 
2. Or declare that God is beyond moral categories entirely 

v. Pantheists cannot say that God is really good and not evil because it would 
change their world view into something other than pantheism 

vi. Avoiding the dilemma with the Zen �secret virtue� 
1. Just do what needs doing and move on (deeds without merit) 
2. Critique 

a. How does the pantheist know that helping others is good 
and harming them is not evil? 

vii. Avoiding the dilemma by defining the goal of morality as 
�disentanglement� 

1. If the higher stages of Buddhist moral theory emphasize 
�disentanglement� from all grasping, we are really saying we move 
through the lower stages in order to achieve the higher stages 
where grasping is overcome 

2. This answer does not escape rationality 
3. While the lower-order ethical norms may be purely conventional, 

the higher-order norms are not 
4. At the higher level, the Zennist is supposing that certain principles 

have a validity that is more than conventional 
5. How are these principles justified? 
6. Why is it and how do we know that grasping is wrong and 

spontaneous action is right? 
7. To evade antinomianism, moral principles are advocated that 

cannot be defended 
viii. Conclusion 

1. To whatever degree the pantheists are willing to admit that 
conceptual categories of good and evil are in God, they erode the 
unity of God that is the central tenet of their world view 

d. Concepts and Reality Revisited 
i. If no ethical, moral qualities constitute the nature of the ultimate reality, 

there appears to be no reason why the discipline, self-denial, and other 
qualities allegedly necessary for enlightenment could not be achieved 
through demanding but immoral acts 

1. This conclusion is counterintuitive 
2. Pantheists almost universally advocate morally good activities as 

the prelude to enlightenment 
3. This is odd if no moral qualities obtain in the highest levels of 

reality 
ii. The one who accomplishes enlightenment often works to help others 

achieve it as well 
1. If God is a personal God of love who himself possesses moral 

qualities, our ethical responsibilities to others have a ground 
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2. But in a God beyond all conceptual distinctions, where do we 
locate the foundation of the moral obligation to help others achieve 
salvation? 

iii. Critical Issue: Rationalism vs. Irrationalism 
1. Each world view tries to criticize the other, but both miss the target 

because they have no common standards for making world view 
decisions 

2. Critique 
a. Suppose that, in the course of explaining their view, 

pantheists did in fact utter statements that appeal to rational 
principles or took actions we would expect based on the 
dictates of rationality.  In these cases, we believe they 
reveal that their verbal denials of rationality cannot be 
sustained. 

b. The denigration of logical principles is an ad hoc procedure 
used to ease conceptual pressure; it cannot be a consistent 
principle in any world view 

i. Example of Plotinus 
ii. Example of Hinduism 

iii. Example of Zen Buddhism 
iv. Example of Alan Watts (Zennist) 

iv. Is it not inconsistent to insist on a rationally consistent form of a 
philosophy that denies the need for rational consistency? 

1. Perhaps this is a tacit admission that rationality is unavoidable, 
even in a system (pantheism) that eschews it 

e. Conclusion 
i. Conceptual thinking is limited but not worthless 

ii. If someone refuses to acknowledge that even the pantheists answer 
questions and choose positions on the basis of rational criteria, then he 
reveals his determination to believe what he has always believed no matter 
what 

iii. If truth is an important matter, this attitude is rationally inconsistent and 
potentially dangerous 

XII. Conclusion: Apologetics in the New Age 
a. Developing an Apologetic Stance 

i. The critical issue in dealing with New Age thinking is its strong aversion 
to rationality 

ii. The Rational Ground Rules 
1. Commitment to consistency and coherence 
2. Emphasis on proper evidence 
3. Achieving clarity in concepts 

iii. Relationship between faith and reason 
1. Faith (or �belief in�) 

a. A personal trust in a commitment to another person 
b. Primarily an act of the will, although it includes the whole 

personality 
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2. Reason (or �belief that�) 
a. A cognitive understanding of something 
b. Knowing about something as distinct from knowing a 

person 
c. Primarily an act of the mind, although other dimensions of 

personality are included 
3. Reason and faith cannot be separated nor identified 

a. They are different but never divided 
b. It is possible to believe that Christ is the Savior (reason) 

without believing in Christ (faith) 
c. It is impossible to believe in Christ (faith) without 

believing that Christ is the Savior (reason) 
d. Reason and faith are asymmetrically related 

4. Rationality helps one move to the place of comprehension 
a. Rationality in this role is critical, but not sufficient 

iv. Recognizing both the importance and the insufficiency of rationality, we 
should seek to define the parameters of discussion 

1. Illustrating the claim that we are interested in finding truth 
2. Defending the claim that we are interested in finding truth 
3. We are not interested primarily in 

a. Exciting experiences 
b. Heart-warming feelings 
c. Practical tips 
d. Leaps of faith 

v. It is helpful to set the stage in such a way 
1. The battle is not between you and me 
2. The battle is between us and falsehood 

vi. Apologetics 
1. Rational defense of the faith offered in the spirit of concern and 

genuine care for the other 
a. Speaking the truth in love (both truth and love are 

important) 
i. Truth is important because depending on intuition, 

hunches, experiences, and hearsay often can be 
wrong.  Intuition may give us brilliant insights, it 
also can mislead. 

ii. Love is important because we are more interested in 
persuading the heart than in merely convincing the 
mind 

b. The requisite attitude for speaking with those who think 
with their feelings is patience and confidence 

i. Patience and strong confidence in the truth are 
required to draw the conversation back to the 
questions of consistency, evidence, and clarity 

2. Apologetics is a concrete business 
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a. Talking to people, individuals, not answering generic 
arguments that all persons in a class have in common 

b. We must respond to the person at his or her level 
c. We must hear whether the question is emotional or 

cognitive 
b. Reviewing the Arguments 

i. Metaphysics 
1. In discussing the world view itself, the main issue involves the 

unwillingness to ascribe concepts to God 
2. While we observed the noble motive behind this move, we believe 

this way of defending God�s absoluteness is too costly.  For if God 
is a word of which no concepts can be predicated, then God has no 
meaning. 

3. It is unfair for pantheists to deny any meaningful concept of God 
and then to use the word by plundering meaning from the theist�s 
idea of God 

4. If pantheists admit that God has meaning, two consequences 
follow 

a. They compromise a fundamental premise of pantheistic 
thinking that says that God cannot be limited by concepts 

b. They open the door for a discussion of views of God in the 
conceptual arena.  They enter the realm of rational 
discussion and no longer can retreat into the impregnable 
castle of subjectivism and nonrationality when it suits 
them. 

ii. Epistemology 
1. Pantheists who use a mystical way of knowing must try somehow 

to distinguish two modes of knowing (the mystical mode and the 
empirical mode) 

a. Mystical knowledge 
i. Unitive, unmediated, nonconceptual, nonlogical, 

and noninferential 
b. Empirical knowledge 

i. Mediated, subject to error 
2. Pantheist ultimately trusts in the mystical knowledge because it 

promises knowledge unsullied by the flaws inherent in ordinary 
knowledge 

3. Mystics and mystical philosophers present several reasons to think 
that mystical knowing is entirely different from ordinary modes of 
knowing 

a. Self-authenticating nature 
b. Immediate nature 
c. Ineffable nature 

4. The two modes of knowing are not radically different 
a. Some mystics revert to mutism to avoid this dilemma 
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5. The move to discredit ordinary modes of knowing in favor of the 
higher mystical mode if knowing depends on the logical distinction 
between the two modes of knowing 

a. This move actually affirms rational principles 
iii. Religious experience 

1. Since the usual pantheistic analysis of evil locates the cause of all 
human problems in ignorance, the remedy must include the 
elimination of ignorance 

a. For the mystic, the mystical consciousness eliminates 
ignorance 

2. New Agers and pantheists claim that those in every religion are in 
contact with God 

a. This pluralistic view fits nicely with the pantheistic 
resistance to conceptual modes of thought 

3. Pluralism difficulties 
a. Parasitic on exclusivism 

i. Pluralists believe exclusively that pluralism is true 
b. Pluralists are wrong when they claim that tolerance 

depends on pluralism 
i. It makes no sense to speak of tolerating ideas with 

which we agree�we tolerate those beliefs with 
which we disagree 

iv. Good and Evil 
1. Pantheism feels a constant rational pressure to take an extreme 

view: evil is not real 
2. A solution to the practical problem of evil must find its roots in the 

theoretical answer 
a. To suggest the unreality of evil to a suffering person is 

seriously out of touch, both theoretically and practically, 
with the vast and pressing human experience with evil 

3. Moral obligation 
a. How do we ground the ought we feel to follow certain 

moral guidelines? 
b. How do we explain the guilt we feel when we fail to follow 

these guidelines? 
c. Pantheism�s propensity to deny that conceptual opposites 

are real in God means undercutting the ontological basis for 
concepts like �right� and �wrong.� 

4. Zennists and the solution of moral disentanglement (just do what 
needs to be done) 

a. The argument is circular because it assumes we know what 
needs to be done means 

v. Conclusion 
1. The inadequacy of the theist�s understanding of God does not 

entail its falsity 
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2. Christians believe that humans can think God�s thoughts after him 
in a limited, inadequate, yet true manner 

3. If this is so, many of the difficulties caused by the unwillingness to 
ascribe concepts to the divine being evaporate 

c. The Strength of Christian Theism 
i. Comparison of strengths between pantheism and Christianity 

1. A sense of divine mystery 
a. The need for wonder and the magical in life leads some to 

deny the cold, barren, antiseptic, analytical aspects of the 
human brain and its technological and scientific creations 

b. New Age 
i. To those who sympathize with this, the New Age, 

with its mystical and magical claims, can be 
irresistible 

ii. Mystery is gained at the expense of a very 
important dimension of human existence 
(conceptual thought) 

c. Christianity 
i. Provides this sense of mystery and awe 

ii. We are invited to worship the God of creation, 
whose majesty and sovereignty boggle our minds 
and lift our hearts 

iii. At its best, the gospel offers a loving relationship 
with the majestic God that far exceeds what New 
Agers hope to find in the Age of Aquarius 

iv. Preserves both the mystery of an awe-inspiring God 
and the rationality upon which we so obviously 
depend 

2. A sense of human worth 
a. New Age 

i. What could be more uplifting than to realize that we 
are God?  We are not just insignificant specks of 
dust on an unimportant little planet in an out-of-the-
way solar system.  We are part of the divine being.  
This is an intoxicating message, and its widespread 
appeal comes as no surprise. 

ii. In the Age of Aquarius, the truth of human worth is 
exalted without the balancing idea of human 
sinfulness 

iii. Cannot include the sinful dimension of human 
existence and so purchases its emphasis on human 
worth at the cost of presenting an unrealistically 
optimistic view of human nature 

b. Christianity 
i. Emphasizes the tremendous worth of each person 
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ii. Because God created each person in his own image, 
each one is valuable 

1. The doctrine of human sinfulness does not 
negate this truth.  They are both true. 

iii. The central Christian symbol, the cross, pictures 
both our worth and our sinfulness 

ii. Conclusion 
1. The New Age message offers something modern humans yearn for 

a. Thrives on hope of a Utopia, a perfect earth, a new era of 
peace, prosperity, and unity 

b. This hope is false; it is a pipe dream! 
c. Hope without realism is cruel 

2. What the New Age gives us can be found more fully in the gospel 
of Jesus Christ 

a. The message of the Bible meets human needs in every way 
New Age teaching does and more 

b. In Jesus Christ, the living Water, the thirst for peace and 
hope that drives the New Age will be quenched 
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