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Genesis 6-9, a Fractured Text? 
 
 The Flood narrative has long been considered by traditional source-critics to be 

“beyond reasonable doubt a composite narrative,” “a masterpiece of modern criticism,” 

and “a prime example of a biblical text that can be explained by positing interwoven P 

and non-P sources behind it.”  Though there are some variations to the manner in which 

the critics have divided the pericope, the general consensus is presented by N. Habel (see 

appendix A): 

The Yahwist Version (J)    The Priestly version (P) 
Introduction (Gen. 6:5-8)    Introduction (Gen. 6:9-13) 
Concerning the Ark  (Gen. 7:1-5)  Concerning the Ark (Gen. 6:14-22), 
Advent of the Flood (Gen. 7:7-8,   Advent of the Flood (Gen. 7:6, 9, 11, 13- 
10, 12, 16b)    16a) 
The Flood (7:17, 22-23)    The Flood (Gen. 7:18-21, 24)  
End of the Flood (Gen. 8:2b-3, 6-12,  End of the Flood (Gen. 8:1-2a. 4-5, 13a, 
13b)      14-19) 
Conclusion (Gen. 8:20-22)   Conclusion (Gen. 9:1-17) 

  
Thus, the proposed bifurcation results in two similar, yet different accounts.  

Furthermore, they appear to coincide with the general characteristics of the source 

divisions given to P (Gen. 1, 5) and J (Gen. 2-4) in the chapters preceding the Flood 

narrative.  They are reported to resemble not only the style and language of the previous 

divisions, but also their particular perspectives.  Note Habel’s intriguing observations: 

 
          The Yahwist Version (J)           The Priestly Writer’s Version (P) 

Introduction 
As in Genesis 2-4, Yahweh is portrayed  As in Genesis 1 Elohim stands at a distance 
in human terms.  He suffers because of  and speaks decrees about the earth.  Cosmic 
man.  Man is to be removed from the  destruction is decreed upon the cosmic 
ground.  One man finds undeserved  corruption.  One man is found perfect. 
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favor. 
The Divine Instructions 

Noah is to take 7 of each of the clean  Noah is to build an ark and take 2 of each   
animals into an ark and 2 each of the  kind of animal into the ark. 
unclean.      

The Nature of the Flood 
Yahweh sends rain (showers) which  A cosmic upheaval occurs in which the  
produce a flood capable of lifting the  cosmic waters above the heavens and  
ark off the ground.    the waters of the cosmic deep below 
      the earth effect a return to chaos (as  
      Gen. 1:2).  The mountains disappear. 

The Duration of the Flood 
Rain and flooding for 40 days and 40  A full cycle of 12 months (or 1 year and 10  
nights.  Noah waits three weeks before   days) passes before creation is restored to  
disembarking.     order. 

Conclusion 
Yahweh is again viewed in human terms, Gen. 9:1-17 offers a twofold conclusion, the  
smelling the sacrifice, talking to himself  first part reaffirming man’s role as God’s 
and expressing a promise never to smite  ruler on earth (vv.1-7) and the second estab- 
life with a similar curse. lishing a covenant between Himself and all life. 

 
 

Distinctive Expressions 
wicked, blot out, face of the ground, find  generations, corrupt, all flesh, expire, 
the  
grace, subside, clean, be sorry, male and  deep, establish a covenant, the very same 
his mate, Yahweh, etc.    day, prevailed, according to its kind,  
      swarming creatures who swarm, etc. 
 
One may, therefore, ascertain the following criteria for the detection of seams and source 

indicators within the flood narrative: 

1. The use of divine names, some passages refer to Yahweh, while others to Elohim 
(e.g., 6:13 and 7:1). 

2. There are apparent irregularities and inconsistencies in the narrative: 
a. certain passages speak about rainfall (gešem) lasting forty days and forty 

nights (7:4, 12, 17a), while others of a cosmic deluge (mabbûl) whose 
waters maintained their crest for 150 days (7:11, 24), 

b. certain passages distinguish between clean and unclean animals- seven 
pairs of the former and a pair of the latter (7:2-3), while others speak only 
of the pairing of every kind of animal (6:19-20). 

3. There are apparent instances of parallel or duplicate passages (a.k.a. “doublets”) 
for example, the command to enter the ark (6:18b-20) seems to be paralleled in 
7:1-3, and the execution of the command (7:5, 7:9) is paralleled in 7:13-16a. 

4. Peculiarities of style and vocabulary suggest that the story is not a unified text 
but consisting of at least two sources (see Habel above: under ‘Distinctive 
Expressions’). 
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An Appraisal of Source Critical Criteria 

Before we assess the source-critical criteria responsible for the division of the 

narrative into two disparate documents, we must reiterate two important assumptions 

of the source critics: 1. They assumed that the purpose of each of the documentary 

authors was to write a consistent and continuous account of the origins and early 

history of Israel that suited the national, religious and ethical notions of their time.  2.  

A similar assumption seems to have been made with regard to the redactors of the 

documents, i.e., the redactors intended to reverently preserve all that could be 

preserved from the traditions of the northern and southern kingdoms.  But as 

Whybray has insightfully pointed out,  

In one respect the notion of the work of the redactors entertained by the documentary critics 
appear to have conflicted with their own views about the original documents. The identification 
and reconstruction of the documents were based on the assumption that each document was 
consistent with itself, in language, style and theology or point of view. Without this concept of 
consistency the hypothesis would fall to the ground. Yet the hypothesis depends, equally, on the 
concept of inconsistency apparent in the larger works which are supposed to be the work of the 
redactors: that is to say, the actual distinction made by the critics between one passage or phrase 
and another as having originally belonged to different documents is made on the basis of the 
redactor’s having left two conflicting passages or phrases side by side with no attempt to conceal 
their incompatibility. 
 
In other words, Whybray questions the logic of the assumption that though both 

authors and redactors had the same purpose in mind, i.e., to compose an “improved 

version” of history, the authors were deemed consistent, while the redactors were 

constantly inconsistent allowing contradictions and repetitions to show their editorial 

activity.  This is a major weakness in the source-critical theory that is the underlying 

assumption behind their work.  It features prominently in the criteria below:  

1. The use of the divine names, Yahweh and Elohim. 
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This particular criterion led to the first impetus for J. Astruc to theorize that there 

were two documents (Yahwistic, Elohistic) in the book of Genesis.  Later examinations 

brought about the recognition that E was not a unity, but in fact, two documents- the 

latter known as P (or the Priestly Writer).  These three sources were perceived to be the 

redacted documents out of which the book of Genesis was forged.  However, Whybray 

indicates that this criterion only has limited application within the Pentateuch.  “The 

criterion of divine names is obviously not applicable to the problem of distinguishing E 

from P, and can at best do no more than help to distinguish J from the rest of the 

material.”  Furthermore, he suggests that it has no validity beyond the book of Genesis 

and the first few chapters of Exodus.                          

Elohim as a name for God ceases to be commonly used in any of the material: all three 
documents, as identified by means of other criteria, normally use only one name- Yahweh- for 
God. This change in terminology by E and P in the course of their narrative was explained by the 
critics as due to the peculiar view of these two ‘theologians’ about the time when Yahweh first 
revealed his true name Yahweh to mankind.  Whereas J placed this event very early in the history 
of mankind (Gen.4:26), E and P both state that the name was first revealed to Moses (Exod. 3:13-
15 and 6:2-8 respectively), having previously been totally unknown.  The critics believed that E 
and P for this reason avoided the use of the name Yahweh in that part of their narrative which 
preceded this revelation to Moses. This theory is hardly convincing since both the authors of E 
and P and their readers would themselves have been familiar with the name Yahweh, there is no 
reason why these writers should not from the very outset have used this proper name of God 
except when quoting the words of their characters. 
 

In addition, D. Garrett states, “there is absolutely no reason that J should avoid [using the 

name] Elohim.”   

 When the individually marked sources whether J, E, or P are put to the test of 

consistency; they are not as reliable as the critics suggest.  Here is a sampling of some 

conspicuous examples:  Gen. 5:29 (Yahweh in a P text); 17:1 (Yahweh in an E text); 

20:18 (Yahweh in an E text); 22:1-14 (Yahweh in an E text); 29:31-30:24 (Yahweh and 

Elohim are interchanged throughout the narrative).  Not to mention the fact that “even the 

very first narrative attributed to J (Gen. 2-3) breaks the rule by referring throughout to the 
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Deity by the double name Yahweh Elohim, which combines the two supposedly mutually 

exclusive appellations. The name Yahweh Elohim occurs virtually nowhere else in the 

Old Testament, and its occurrence here has never been satisfactorily explained.”  The 

evidence here does not bid well for the critic, because it does not follow their rules of 

authorial consistency and redactional inconsistency. 

 Within the flood pericope itself, Genesis 6:1-4 has both names, Elohim and 

Yahweh as well.  This particular text has been assigned to J, but the enigmatic phrase 

“sons of Elohim” occur.  This begs the question, “Why does the text say ‘sons of Elohim’ 

and not ‘sons of Yahweh’?”  There is no rhyme or reason for the author to use the name 

Elohim if he were tied to the idea of consistency.  But it is clear from the context that the 

author wanted to use Elohim to stylistically designate that the offspring were related to 

God in someway (e.g., angels, despots, or the godly line) in contrast to the mundane 

“daughters of men.”   

 Furthermore, a passage such as Genesis 8:16 is divided into two sources- 16a=P, 

16b=J- right in the middle of the verse!  Unified, it reads as follows, “And those that 

entered, male and female, of all flesh, went in as God had commanded him and Yahweh 

shut him in.”  It should be obvious to the reader or listener that the passage makes 

coherent sense and need not be divided based on the criterion of appellative consistency.  

The action is described in v.16a, “they went into the ark in obedience to God,” therefore 

v.16b contains the response, “Yahweh shut the door.”  From this example, one can 

perceive that the critics attempt to be as consistent as possible, even though they attempt 

to split hairs.  Nonetheless, one begins to wonder if, in fact, an ancient redactor would 
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have practiced such an intricate combination of “cut and paste,” or if this is simply a 

modern concept foisted on the text. 

 Also in regard to the theology of the text in terms of the usage of divine names, 

there seems to be a discrepancy in the source theory regarding the sacrifice offered by 

Noah.  After all P is concerned with Priestly material such as worship and matters 

pertaining to the cult; therefore, wouldn’t it make more sense to attribute Noah’s sacrifice 

to P instead of J?  It is J who knows of the clean/unclean distinction and it is J who only 

records the sacrifice.  If we posit a Priestly redaction, as D.M. Carr suggests, and hold to 

the assumption that P wanted to show that sacrifice did not occur until the advent of 

Moses and Sinai- then why, as Carr believes, would the redactor correct anything else of 

non-P or J?  In other words, what difference would it make to the redactor which divine 

name accompanied the sacrifice if he was presumably correcting or writing over and 

against the more naïve non-P tradition?  It makes no difference since the final form 

records that Noah did, in fact, make a sacrifice to Yahweh.    

2. Contradictions and Inconsistencies 
 
Apparent contradictions and inconsistencies have been observed by the critics  

because they impose a faulty modern assumption of chronology and an idealized sense of 

literary consistency.  The former point deals with the use of dating as a means for 

establishing consistency.  However, there are many places in Scripture where the 

narrative should be viewed not in terms of chronological sequence- but thematic or 

symbolic import. Note M.G. Kline’s conclusion of his work on the relation of Gen. 1&2, 

If the narrative sequence were intended to represent the chronological sequence, Genesis 1 would 
bristle with contradictions of what is revealed in Gen. 2:5…[However] the sequence of the days is 
ordered not chronologically but thematically.”  
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The point should not be missed.  Numbers in Scripture play an important role, however, 

sometimes they are used symbolically either for narrative or poetic reasons.  Also in 

relation to the latter point, when the critics viewed two sets of numbers to be different, 

they felt that this was evidence for positing two sources.  For example, in the flood 

narrative, P is regarded using numbers that are specific and precise, following the pattern 

“x year, y month, z day.”  In contrast, J is highly symbolic, using the numbers 7 and 40 

symbolically to designate his timetable.  However, numbers such as the symbolic use of 7 

should not be utilized to argue for figurative or literal meaning, since in Genesis 1, P uses 

the same number exclusively.  In addition, the discrepancy regarding the total number of 

days in the ark should not be used to argue for or against multiple sources.  Any 

conclusive ordering of the flood event would be highly speculative.  G.J. Wenham is 

surely right when he states, 

Given our ignorance of the calendars used in OT times, it is impossible to be dogmatic about the 
significance of the dates of the flood story. The dates may of course simply be mentioned to underline 
the factuality of the flood, to give assurance that it really happened.        
 
3. Repetition, Doublets, and Redundancy 

 
The use of “doublets” and redundancy as a criterion appeals to the modern critic 

because, once again, the critics have placed their own interpretive matrix over and 

against the ancient text.  D. Garrett elucidates,  

It is an entirely modern reading of the text and ignores ancient rhetorical concepts. In an ancient text, 
there is no stronger indication that only a single document is present than parallel accounts. Doublets, 
that is, two separate stories that closely parallel one another, are the very stuff of ancient narrative. 
They are what the discriminating audience sought in a story.   
 

Furthermore, T.L. Thompson notes, “The existence of doublets is definitely not a 

criterion with which we can demonstrate a separateness in the traditions or in the 
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complex sources of traditions. Doublet and triplet stories can and do exist within the 

same traditions….” We shall have more to say on this subject later in our study. 

4. Peculiarities of Style and Expressions 
 

Though it may be admitted that the putative J and P sources in the flood narrative 

exhibit certain peculiar expressions and conform to a degree of stylistic individuality.  

However, these may be also be explained by an author’s use of perspective and narrative 

point of view.  The critics, ultimately fail in being “objective” because they do not allow 

the text to stand on its own.  Instead, they artificially divide it on the basis of certain 

expressions and styles that are not as consistent as they would lead us to believe.  In fact, 

certain criterion such as genealogical lists should not be used in order to designate a 

source.  “The ‘arid’ style of the genealogies of P is simply a by-product of the fact that 

they are genealogies- it has nothing to do with their being in P.”  Whybray states, “some 

passages ascribed to J, such as his genealogies, have precisely the same ‘arid’ character 

as those attributed to P…. [while the narratives of P have] great stylistic variety which 

these narratives display.”   

Also upon further examination, in the flood narrative there are certain characteristic 

phrases and words that appear in the “wrong” source.  Expressions like “earth” (Gen. 6:3; 

7:3, 4, 12, 2x in 17; 8:3, 7, 9, 11, 13); “animals and creeping things and birds of the air” 

(6:7; 7:8); “you, your sons, your wife, your sons’ wives” (; and “male and female” (7:3) 

are characteristic of P, but they appear in both sources- not to mention, both share words 

such as “flood,” “ark,” etc. 

D.M. Carr charts basically the same breakdown of passages and sees similar traits 

attributed to both sources as Habel.  However, Carr views the material as having been 
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“intertextually” combined by a redactor (RP) who wanted to conflate both documents 

together, not only to preserve the two traditions faithfully, but have the later P source 

correct the earlier non-P source.  As a result, he views Gen. 6:7, 7:3a, and 7:8-9- all of 

which, he admits, contain P-like expressions and/or themes as editorial interpolations into 

non-P passages.  This, in Carr’s opinion, may account for some of the discrepancies and 

inconsistencies that traditional critical divisions originally employed.  

However, there are many passages that remain conspicuously absent from Carr’s 

version of the source documents.   For example, he does not mention Genesis 8:4, 

presumably because it anachronistically alludes to the mountains of “Ararat.”  

Furthermore, he leaves out a large portion of the narrative, i.e., Gen. 9:8-17, which is a 

traditional P text.  One may infer that either he does know what to do with it or because it 

cuts against the grain of his own criteria.  To this he conveniently asserts: “Even when 

other texts in the flood story are not considered, there are already several indicators that 

two originally independent flood accounts have been conflated here.”  However, one can 

easily question whether or not he has sufficiently handled all the possible data.  If two 

sources are, indeed, conflated by a redactor who will interpolate P into any non-P source, 

then it begs the question: “How can we be sure, we’re reading P or non-P?”   

Carr’s particular methodology can readily be seen by the change of sigla from the 

traditional “J,” i.e., Yahwistic source, to a neutral, uncommitted “non-P” designation.  To 

this modification, Carr admits: “Insofar as earlier scholarship focused on these earliest 

stages, it attempted an intrinsically difficult, if not impossible transmission-historical 

task. Although, Genesis almost certainly includes some very early material, this material 

has been so frequently redacted and adapted that it is difficult for us to know much about 
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it.”  However, there seems to be a glaring contradiction in his proposal.  If we cannot 

know much about non-P material, and yet, it is affirmed that the redactor was free to 

place P material over and against non-P sources, then how do we proceed to find the 

various stratums that supposedly can be discovered from the later sources on down?  This 

becomes a murky conundrum: “[Methodologically,] I proceed to various layers of the 

remaining non-Priestly material, moving from layers to earlier ones. By that point it will 

be increasingly clear how difficult it is to gain methodological control the further back 

we move into the transmission history of Genesis.”        

 

The Use of Repetition in Biblical Narrative as Literary Convention 

Style (Repetition)  

 T. Longman brilliantly encapsulates the importance of understanding how the 

Hebrew text utilizes, in regular fashion, the idea of narrative redundancy in stark contrast 

to the criterion utilized by source-critics: 

Repetition is particularly noticeable in Old Testament narrative. Repetition in poetry has long 
been observed and categorized. Prose too is repetitive. The scholarly reaction to repetition in 
prose, however, has usually been to defend source analysis. According to tradition biblical 
criticism, literary redundancy, either exact or more frequently partial, arises as the result of the 
merging of separate documents with one another. Advocates of literary approach, on the other 
hand, are open to explaining repetition as a feature of Hebrew narrative style. Instead of weeding 
out redundancies, scholars thus pay close attention to the way in which repetitions function in the 
text. 

 
R. Alter identifies five types of repetitions in the Hebrew Bible: Leitwort (i.e., a 

particular word or words have prominence by virtue of frequent and strategic use), motif, 

theme, sequence of actions, and type-scene (i.e., the description of texts that are similar 

in content and structure [e.g., the hero passing his wife off as his sister]).  What must be 

understood to the modern student of biblical narrative is that Hebrew authors used this 
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literary technique as a means to carry the story forward and to emphasize important 

aspects of information within the progression of the narrative.  Alter incisively notes, 

The conscious or intuitive art of poetic parallelism was to advance the poetic argument in seeming 
to repeat it- intensifying, specifying, complementing, qualifying, contrasting, expanding the 
semantic material of each initial hemistich in its apparent repetition.  Biblical prose, of course 
operates stylistically in exactly the opposite way, word-for-word restatement rather than inventive 
synonymity being the norm for repetition; but in both cases, I would suggest, the ideal reader 
(originally listener) is expected to attend closely to the constantly emerging differences in a 
medium that seems predicated on constant recurrence. 
 

Alter also recognizes that even a whole phrase may be repeated rather than a verbal or 

thematic motif.  He notes that “broadly, when repetitions with significant variations occur 

in biblical narrative, the changes introduced can point to an intensification, climatic 

development, acceleration, of the actions and attitudes initially represented, or, on the 

other hand, to some unexpected, perhaps unsettling, new revelation of character or plot.”   

Structured Repetition 

 Before we conclude this section on repetition, a couple of remarks should be 

made regarding the use of “inverted order” or what are commonly known as “chiasms.” 

The use of chiasmus has been widely recognized by biblical scholarship since the 

seminal work of N. Lund and his work entitled, Chiasmus in the New Testament.  Often 

given different appellations such as introverted parallelism, the chi-form, palistrophe, 

etc., they all speak of “the same phenomenon… the appearance of a two-part structure or 

system in which the second half is a mirror image of the first, i.e., where the first term 

recurs last, and the last first.”  This may be viewed in a linear fashion: a parallel chiasm 

(a-b-c // a1-b1-c1) or a symmetric chiasm (a-b-c // c1-b1-a1).     

The purpose for this ancient Hebraic convention was to convey meaning.  D.A. 

Dorsey identifies nine such uses in which structured repetition is an intentional device to 

express or reinforce meaning in various subtle ways:   
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1. Emphasis: matching can emphasize a point by reiterating it. 
2. Highlighting a pattern: an author may utilize matching to establish and draw attention to a 

particular pattern (especially a behavior pattern). 
3. Comparison: two or more units may be matched in order to draw out the similarity of two 

things not readily seen as similar. 
4. Contrast: conversely, matching may highlight the contrast between two things that are in 

some respects alike. 
5. Reversal: matching may highlight the reversal of undoing of something. 
6. Reciprocity: an author may highlight the reciprocity of two actions by featuring the reciprocal 

actions in matching units. 
7. Resolution (or fulfillment): an author may highlight the close connection between a story’s 

opening tension, suspense, or prediction, by placing the two in matching positions at the 
beginning and end of the story. 

8. Totality: matching units may convey the idea of the totality of a phenomenon by featuring 
both halves of a merism (day and night, man and woman, etc.). 

 
 

A Literary Approach to the Flood Story  
 

 The plot of the flood narrative interestingly follows the internal literary structure 

of the pericope.  This can be seen in a chiastic structure of the narrative developed by G. 

Wenham (see Appendix C).  Although J.A. Emerton has questioned the validity of 

certain elements that are omitted from Wenham’s analysis, it appears that they “are based 

on a stilted understanding of how a chiasmus functions.”  In fact, Wenham’s structure is 

similar to B.W. Anderson’s, Martin Kessler’s, and Y.T. Radday’s chiastic analysis.   

After noticing a developing scholarly consensus regarding the chiastic arrangement in the 

flood story, D. Garrett affirms, “The structure of the whole narrative is thus highly 

complex and is probably more intricate than any single analysis yet covered. 

Nevertheless, these independent studies confirm that chiasmus is a dominant organizing 

motif in the narrative.” 

 Therefore, the plot development may summarily be arranged in the following 

diagrammatic form (again refer to Appendix B): 

 -The Conflict stated: the Prologue (6:1-8).  
-Noah and sons introduced: characterized as perfect and righteous, Judgment Pronounced upon the 
earth (6:9-13). 

-Anticipation of resolution begins: Noah told to build the ark to save his family and two 
of all living creatures, he obeys (6:14-22). 
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    -Noah commanded to enter the ark with his family and all living creatures 
    (7:1-9). 
     -The flood waters come upon the earth (7:10-12). 

-Because Noah obeys God’s command to enter the ark, 
therefore, God shuts Noah in (7:15-16). 

-Judgment meted out: the waters dramatically 
rise above the earth, killing all life on earth 
(7:17-24). 

-The Climax stated (8:1): GOD 
REMEMBERS THE COVENANT HE 
MADE WITH NOAH   

-The resolution begins (8:1-5): The waters 
gradually abate and recede. 

-Noah opens the window of the ark, sends out the raven 
and the dove (8:6-12) 

    -The earth is finally dried (8:13-14). 
-Noah commanded to leave the ark with his family and all living creatures 
(8:15-19) 

-Resolution confirmed:  God is no longer angry, Noah sacrifices unto Yahweh and is told 
that He will never curse the ground again with a flood (8:20-22). 

-God blesses Noah and his sons, God pronounces a Covenant between Himself, Noah and all of the 
earth (9:1-17). 

-The Conflict stated: the Epilogue (9:18-29) 
       

 
Conclusion 

 
The proper foundation for meaning and theological inquiry, no matter how 

“fragmented” a text may or may not be, is the "final form."  B.W. Anderson, a well-

known source critic in his own right, confirms this conviction:  

I would add a… caveat: since efforts to recover preliterary stages lead us away from the givenness 
of the text itself into the realm of hypothesis, it is not valid to regard the reconstructed Urform as 
normative for interpretation or as having some superiority to Scripture itself. Whatever excursions 
into the prehistory of the text are possible or necessary, the beginning and end of interpretation is 
‘a free encounter with a writing in its final form.’” 
 

Thus, in the final analysis, Genesis 6-9 should not be atomized in order to fit a peculiar 

modern perception of the text, but rather, elucidated based on the texts own ancient 

conventions, structures, and plot lines. 
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Appendix A 
 

The Yahwist Version 
 
(Gen. 6:5-8; 7:1-5, 7-8, 10, 12, 16b-17, 22-
23; 8:2b-3, 6-12, 13b, 20-22) 
 

Introduction (6:5-8) 
5 The Yahweh saw that the wickedness of 
humankind was great in the earth, and that 
every inclination of the thoughts of his heart 
was only wicked continually. 
 6 And the Yahweh was sorry that he had 
made humankind on the earth, and his heart 
grieved. 
 7 So Yahweh said, "I will blot out man 
whom I have created from upon the face of 
the ground, man and beast, creeping things 
and birds of the air, because I am sorry that I 
have made them." 
 8 But Noah found grace in the eyes of 
Yahweh. 
 
 
 
 

Concerning the Ark (7:1-5) 
7:1 Then Yahweh said to Noah, "Go aboard 
the ark, you and all your household, for I 
have seen that you are righteous before me 
in this generation. 
 2 Take with you seven pairs of all clean 
animals, the male and its mate; and one pair 
of the animals that are not clean, the male 
and its mate; 
 3 (Also from the birds of the heaven seven 
pair, male and female, to keep their seed 
alive upon the face of the earth. 
 4 For in seven days time I will cause it to 
rain upon the earth 40 days and 40 nights, 
and I will blot out everything animated 
which I made, from the face of the ground." 
 5 So Noah did just as Yahweh had 
commanded him. 
- 
- 
- 
- 
- 
- 

 
 

The Priestly Writer’s Version 
 
(Gen. 6:9-13, 14-22; 7:6, 9, 11, 13-16a, 18-
21, 24; 8:1-2a, 4-5, 13a, 14-17; 9:1-19) 

 
Introduction (6:9-13) 

9 These are the generations of Noah. Noah 
was a righteous man, perfect among his 
contemporaries.  And Noah walked with 
God. 
 10 And Noah had three sons, Shem, Ham, 
and Japheth. 
 11 And the earth grew corrupt before God.  
And the earth was full of violence. 
 12 And God saw the earth and behold it 
was corrupt, for all flesh had corrupted its 
way on the earth. 
 13 And God said to Noah, "I have 
determined to make an end of all flesh, for 
the earth is filled with violence through them 
and behold I will annihilate (corrupt) them 
with the earth.” 
 
 

Concerning the Ark (6:14-22) 
14 Make yourself an ark of resinous wood.  
Make it with reeds and cover it with pitch 
inside and out. 
 15 This is how you are to make it: the 
length of the ark 300 cubits, its breadth 50 
cubits, and its height 30 cubits. 
 16 Make a roof for the ark and finish it to a 
cubit above, and set the door of the ark in its 
side; make it with the first, second, and third 
decks. 
 17 For my part, because I am bringing the 
flood of waters upon the earth to annihilate 
(corrupt) all flesh in which is the breath of 
life under heaven.    
18 But I will establish my covenant with 
you, and you shall go on board the ark, you, 
your sons, your wife, and your sons' wives 
along with you. 
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The Advent of the Flood 
(7:7-8, 10, 12, 16b) 

7 Then Noah with his sons and his wife 
boarded the ark to escape the waters of the 
flood. 
 8 From the clean animals, and animals that 
are not clean, and from the birds, and from 
everything that creeps on the ground (they 
boarded). 
10 After seven days the waters of the flood 
came upon the earth. 
12 And rain fell upon the earth 40 days and 
40 nights. 
16b and Yahweh shut him (Noah) in. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 
19 And from every living thing, of all flesh, 
two of each sort you shall bring aboard the 
ark, to save their lives with yours; they must 
be male and female. 
 20 From the birds according to their kind, 
from every creeping thing of the ground 
according to its kind, two of every sort shall 
come in to you, to keep them alive. 
 21 Also take with you every sort of food 
which is eaten, and store it up, and it shall 
serve for food for you and them." 
 22 So Noah did just as God had 
commanded him. So he did. 
 
 

The Advent of the Flood 
(7:6, 9, 11, 13-16a) 

6 And Noah was 600 years old when the 
flood of waters came upon the earth. 
9 (Two of each kind boarded the ark, with 
Noah, male and female, as God had 
commanded Noah.) 
 
11 In the 600th year of Noah's life, in the 2nd 
month, on the 17th day of the month, on the 
very day, all the fountains of the great deep 
burst forth and the windows of heaven were 
opened…. 
13 On the very same day Noah with his 
sons, Shem, Ham and Japheth, and Noah's 
wife and the three wives of his sons with 
them, boarded the ark, 
 14 they and every beast according to its 
kind and all the cattle according to their 
kinds, and everything that creeps on the 
earth according to its kind, and every bird of 
every sort. 
 15 They boarded the ark with Noah, two 
and two of all flesh in which there was the 
breath of life. 
 16 And those who boarded, male and 
female from all flesh, entered as God had 
commanded him. 
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The Flood (7:17, 22-23) 
17 And there was a flood on the earth for 40 
days.  And the waters increased and lifted 
the ark and it rose above the earth. 
22 Everything on the dry land in whose 
nostrils were the breath of life died. 
23 He blotted out everything animated 
which was on the face of the ground, both 
man and beast, creeping things and birds of 
heaven.  They were blotted out from the 
earth. Only Noah was left and those that 
were with him in the ark. 

 
 
 
 
 

The End of the Flood 
(8:2b-3, 6-12, 13b) 

2b Then the rain was restrained from 
heaven. 
3a And the waters receded from the earth 
continually. 
6a And at the end of 40 days Noah opened 
the window of the ark which he had made. 
7 And he sent forth a raven; and it went to 
and fro until the waters were dried up from 
the earth. 
 8 Then he sent forth a dove from him, to see 
if the waters had subsided from the face of 
the ground. 
 9 But the dove found no resting place for 
her foot, so she returned to him into the ark, 
for the waters were still upon the face of all 
the earth. And he stretched forth his hand 
and took her and brought her into the ark 
with him. 
 10 He waited another seven days and again 
he sent forth the dove out of the ark. 
 11 And the dove came back to him in the 
evening, and lo, in her mouth a freshly 
plucked olive branch.  So Noah knew that 
the waters had subsided from the earth. 
12 Then he waited another seven days, and 
sent forth the dove and she did not return to 
him any more. 

13b So Noah removed the covering of the 
ark, and looked and behold the face of the 
ground was dry. 
 
 

The Flood (7:18-21, 24) 
18 The waters prevailed and increased 
greatly, and the ark went upon the face of 
the waters. 
19 And the waters prevailed exceedingly 
upon the earth and covered all the high 
mountains which are under all the heavens. 
 20 The waters prevailed above the 
mountains, covering them fifteen cubits 
deep. 
 21 And all flesh expired that moved on the 
earth, birds, cattle, beasts, all swarming 
creatures who swarm on the earth, and every 
man. 
24 And the waters prevailed upon the earth 
150 days. 
 

The End of the Flood 
(8:1-2a, 3b, 4-5, 13a, 14-19) 

1 Then God remembered Noah and all the 
beasts and all the cattle that were with him 
in the ark. And God made a wind blow on 
the earth, and the waters subsided. 
2a And the fountains of the deep and the 
windows of heaven were closed. 
3b At the end of 150 days the waters had 
abated. 
 4 And in the 7th month, on the 17th day of 
the month the ark came to rest on the 
mountains of Ararat. 
 5 And the waters continued to abate until 
the 10th month; in the 10th month, on the 1st 
day of the month, the tops of the mountains 
were seen. 
13a In the 601st year, in the 1st month, the 1st 
day of the month, the waters were dried up 
from the earth 
14 In the 2nd month, on the 27th day of the 
month, the earth was dry. 
15 And God ordered Noah: 
16 "Go out from the ark, you and your wife, 
and your sons and your sons' wives with 
you. 
17 Bring forth with you every living thing 
that is with you of all flesh-- birds and 
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animals and every creeping thing that creeps 
on the earth-- so that they may breed 
abundantly and be fruitful and multiply on 
the earth." 
 
 
 
 
 
 
 
 
 
 

Conclusion (8:20-22) 
20 Then Noah built an altar to Yahweh and 
took from every clean animal and from 
every clean bird and offered burnt offerings 
on the altar. 
21 And when Yahweh smelled the pleasing 
odor, Yahweh said in his heart, "I will never 
again curse the ground because of man for 
the imagination of man’s heart is wicked 
from his youth.  And I will never again 
smite all living creatures.  
22 While the earth endures, seedtime and 
harvest, cold and heat, summer and winter, 
day and night, shall not cease." 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
18 So Noah went forth, and his sons and his 
wife and his sons' wives with him. 
19 And every beast, every creeping thing, 
and every bird, everything that moves upon 
the earth, went forth by families out of the 
ark. 
 
 

Conclusion (9:1-17) 
1 And God blessed Noah and his sons, and 
said to them, "Be fruitful and multiply, and 
fill the earth. 
2 The fear of you and dread of you shall be 
upon every bird of the air, upon everything 
that creeps on the ground, and all flesh of 
the sea; into your hand they are delivered. 
3 Every moving thing that lives shall be 
food for you; and as I gave you the green 
plants, I give you everything. 
4 Only you shall not eat flesh with its life, 
that is, its blood. 
5 For your lifeblood I will surely require a 
reckoning; of every beast I will require it 
and of man; of every man’s brother I will 
require the life of man. 
6 Whoever sheds the blood of man, by man 
shall his blood be shed; for God made man 
in his own image. 
7 And you be fruitful and multiply, bring 
forth abundantly on the earth and multiply 
in it." 
8 Then God said to Noah and to his sons 
with him, 
9 "Behold, I establish my covenant with you 
and your descendants after you, 
10 and with every living creature that is with 
you, the birds, the cattle, and every beast of 
the earth with you, as many as came out of 
the ark. 
11 I establish my covenant with you, that 
never again shall all flesh be cut off by the 
waters of a flood, and never again shall there 
be a flood to destroy the earth." 
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12 And God said, "This is the sign of the 
covenant that I make between you and me 
and every living creature that is with you, 
for all future generations: 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
13 I set my bow in the cloud, and it shall be 
a sign of the covenant between me and the 
earth. 
14 When I bring clouds over the earth and 
the bow is seen in the clouds, 
15 I will remember my covenant which is 
between you and me and every living 
creature of all flesh; and the waters shall 
never again become a flood to destroy all 
flesh. 
16 When the bow is in the clouds, I will 
look upon it and remember the everlasting 
covenant between God and every living 
creature of all flesh that is upon the earth." 
17 God said to Noah, "This is the sign of the 
covenant that I have established between me 
and all flesh that is upon the earth." 
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